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General preface to the Global China  
Dialogues Proceedings series

Martin Albrow

In this time of turmoil, when the world political order is so fragmented and the 
fate of our species is in question as never before, dialogue may seem a less than 
practical way to find solutions to global issues.

In fact, dialogue is the absolutely essential precondition for the cooperation 
that alone can produce the changes the world requires. No country on its own, 
however powerful, is up to the task and only the power that collective action 
generates can be adequate.

But even the most powerful actors have to be persuaded that there is a com-
mon task in which all must play their part. The rise of China means there is a 
new candidate for a global leadership role. For that reason, the rest of the world 
needs to appreciate what China can contribute, and China owes it to the world to 
explain how it will make a difference. That can only be done through dialogue.

The Global China Dialogues invite Chinese scholars, scientists, entrepre-
neurs and public figures to share their insights on global issues with their coun-
terparts in other countries and to debate with them how best to go forward in 
partnership.

They will converge on problems of climate change, migration, poverty, in-
equality, justice, rights, trafficking, corruption and the whole range of issues that 
good governance of the globe must cover, and they will do so from multiple 
perspectives.

The participants in these dialogues will not come exclusively from one dis-
cipline, profession or sector. They will not be required to represent an official 
viewpoint of any kind, though they will be free to do so. What they will share is 
a commitment to working with colleagues from other cultures and the conviction 
that cultural divides can be bridged in a common cause.

Professor Xiangqun Chang shares that conviction and has demonstrated her 
commitment to the cause by initiating the Global China Dialogues and bringing 
together the voices of the contributors in this volume of proceedings. Her inno-
vative energy and their fresh and uninhibited engagement combine to demon-
strate to the world the rich potential of Chinese perspectives on global issues 
juxtaposed with those of their international counterparts.

PROOF



2

Foreword

Xiangqun Chang

The Global China Dialogues (GCD) are a series of events with the key concepts 
of ‘transculturality’ and ‘social creativity’, aimed at enhancing public under-
standing of current global affairs and common interests via public dialogue and 
discussion between Chinese and non-Chinese academics, experts, professionals 
and practitioners and interested laypeople, from interdisciplinary and compar-
ative perspectives. Topics of the GCD range from Chinese education, language 
and culture to government and politics, economics, migration, the family, cli- 
mate change, the environment, public health and human security. The GCDs 
and related activities are held in different venues and provide a platform for 
engaging China and the Chinese in issues of global governance and arriving at 
better responses to its new challenges, including mutually beneficial cooperation 
and possibilities for symbiosis, co-existence and prosperity through transcultural 
dialogue and collaboration. From 2016 onwards, we would like to work within 
the framework of the UN’s Sustainable Development Goals (SDGs).

Apart from universities, research institutions and professional think tanks, 
we also engage with governments of different countries and international organ-
izations, media and publishers. Each event has several panels of experts, ready to 
put their point of view and engage in lively debate on global hot topics with all 
those present, in order to educate, enlighten and entertain.

The GCDs were initiated in 2014 by CCPN Global (China in Comparative 
Perspective Network Global), a UK-based international academic society focus-
ing on the study of China and the Chinese from a comparative perspective, and 
YES Global (The Young Entrepreneur Society Global), a platform for young en-
trepreneurs and future leaders to share knowledge, opportunities and resources 
to promote global commercial cooperation. The China Media Centre, University 
of Westminster, UK, became our principal co-organizer in the GCD II in 2015. 
The Lau China Institute, King’s College London, decided to join us from the 
GCD III in 2016 as a co-organizer.

This volume of the Proceedings is one of the outcomes of GCD II, although 
some of the speakers thought that their ‘informal chats’ at the event were not 
worth being published. Heartfelt thanks are due to Costanza Pernigotti, Assis-
tant Translator of CCPN Global, Assistant Editor of Journal of China in Com-

PROOF



3

Transculturality and New Global Governance

parative Perspective and Researcher at the Research Centre for Discourse and 
Communications, Zhejiang University of Media and Communications, China, 
who helped some Chinese speakers to prepare their speech notes in English, 
assisted them at the event and transcribed the complete audio record of the pro-
ceedings, a total of more than 65,000 words.

I would also like to thank all the speakers and participants who made cor-
rections and provided related info to Pernigott’s transcriptions; we have omitted 
their names due to limited space. I must list the names of CCPN Global’s trans-
lation team: Costanza Pernigott, Anna Zhenping Yu, and Dr Chiho Ivan Hon for 
they translated major pieces from English to Chinese. Special thanks go to Dr 
David Feng, Associate Researcher of CCPN Global, Research Associate of the 
China Media Centre, University of Westminster, and Lecturer of the Communi-
cation University of China, for he not only translated some speech notes to Chi-
nese, but also copyedited and proofread the Chinese version of the Proceedings. 
In particular I would like to express my gratitude to all the scholars and experts 
of Chinese nations from the mainland or overseas: to Professors BING Zheng, 
Lizhu Fan and YU Shou, who provided both Chinese and English speech notes; 
and to LIU Hong and YAO Wenfang who provided speech notes in Chinese 
(translated by Costanza Pernigott, who also helped them with their presenta-
tions). My thanks also go to Dr XU Jing,  Associate Researcher of CCPN Global, 
who also copyedited the Chinese manuscript; to Mr Philip Hao and SUN Gao-
peng, who translated and proofread their speech notes and related contents in the 
Q&As; and to Ms Tracy Liu, MA student from University of Westminster, who 
proofread the whole manuscript; and, finally, to New World Press for making the 
Global China Dialogue Proceedings available in China. 

This volume will be published in both English and Chinese, as well as in 
a combined English and Chinese volume. It is hoped this will be helpful in en-
gaging Chinese scholars and promoting knowledge of the contribution Chinese 
social sciences make to understanding global issues today. We also expect the 
GCDs to generate some excellent articles for Journal of China in Comparative 
Perspective (JCCP).

Appendices A to F contain lists of the organizers and sponsors of GCD II; 
of speakers; of participants; a report on the event, which was published in Net-
work (Spring issue 2016), the magazine of the British Sociological Association 
(BSA); an article entitled ‘The Architectonic of Ideas: Xi Jinping’s The Govern-
ance of China’, by Professor Martin Albrow; and an account of the launch event 
of The Governance of China at the London Book Fair in 2015. Appendix G is an 
account of the preparatory meeting for GCD I in Shanghai in November 2014. 
Appendix H is a report on GCD I in London in December 2014.
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I believe the GCD II exemplifies how an event run by a charitable academic 
organization can bring mainstream institutions together to build a global society 
across disciplines, institutions and cultures.

Finally, the organizers of GCD II wish to thank their co-organizers, spon-
sors, participants, speakers, supporters and the host organization, the British 
Academy, for their invaluable contributions to the success of the conference.
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Introduction to the 2nd Global  
China Dialogue (GCD II)

The year 2015 is a significant date, having been announced as the ‘Year of UK– 
China Cultural Exchange’ by both Chinese and British governments. During the 
year, both countries are holding a series of high-level cultural activities in order 
to promote cultural communication and industrial collaboration, as well as mu-
tual understanding and friendship between them. In particular, they both chose 
‘creativity’ as a theme for their Culture Seasons.

Following the success of the 1st Global China Dialogue (GCD I), organ-
ized by CCPN Global and YES Global in 2014 in London, the 2nd GCD (GCD 
II) will focus on ‘transculturality and new global governance’. It will form a 
complement to the Second High-level Policy Forum on Global Governance in 
October 2014 in Beijing, China, organized by the United Nations Development 
Programme (UNDP). Exchange of ideas in different fields is an essential part of 
transcultural communication, which has deepened in recent years.

Today’s world faces numerous risks and challenges on the road to peace 
and development. The international system and order are constantly changing, 
and there are profound changes in the balance of power. All countries, whether 
developing or developed, are having to adapt to an ever-shifting international 
and social environment, while the process of modernization in some countries 
has been interrupted or has spilled out to create global turmoil as a result of 
the conflicts and contradictions brought about by cultural, religious and social 
transformation.

At the same time, rapid developments in technology and society have had 
a profound impact on patterns of thinking, behaviour and interaction and on 
the moral principles of different countries and groups. They have also constant-
ly challenged established ideas of good governance, including the functions of 
government in the globalization era and the pros and cons of the participation of 
non-government organizations. The changes and challenges are myriad: digital 
technology, mobile communications and the popularization of the Internet, the 
coexistence of cultural homogenization and diversity, ethnic and religious con-
flicts, the collision between giant multinational corporations and national sover-
eignty, changes in social norms as a result of scientific innovations, the decisive 
influence of regional economies on national economic development, the con-
straints of climate change and the discovery and adoption of new energy sources. 
Transculturalism has become part of people’s daily life.

Confronted with such challenges, national leaders devise development strat-
egies that reflect both the status quo and their long-term goals. Business leaders 
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and entrepreneurs also invest substantial resources in studying the impact of the 
changing international economy and financial order on the development of en-
terprises. Experts and scholars focus on the efficiency of global governance and 
cultural factors that have quietly exerted great influence, and explore how culture 
and ideology enhance global and social governance. Such efforts and initiatives 
are moves in the same direction: towards reaching an in- depth understanding 
of the knowledge systems of the human community and the development of a 
‘global cultural sphere’ beyond any single culture, state or nationality, under the 
condition of global governance. Thus, the theme of the development and gov-
ernance of China, Europe and the world has gradually become one of the key 
research interests of scholars worldwide. In his recent visit to the UK, President 
Xi Jinping made clear China’s position that, ‘As our capabilities grow, we shall 
shoulder more responsibilities to the best of our ability and contribute China’s 
wisdom and strength to the world’s economic growth and global governance’.

Against this background, CCPN Global, the Journal of China in Compar-
ative Perspective (JCCP), together with the GCD series, will engage broadly 
and work cooperatively, based on existing studies and activities, to promote an 
all-round concept of transculturality, to push it from a marginal position towards 
the centre of mainstream discourse among academics, intellectuals and thinkers 
worldwide. This will provide both an in-depth and comprehensive understanding 
of the history of our era and accurate forecasts of trends in the development of 
human society.

Holding the GCD II in the 2015 Year of UK–China Cultural Exchange is 
significant. It will discuss all facets of new global governance, with contributions 
from a wide range of leading scholars and international influencers. The event 
will begin with the formal launch of the JCCP, followed by five panels, in which 
speakers will focus on issues such as sustainable urbanization in Europe and 
China, transcultural education and learning and social creativity.

It will also seek new rules of ‘civilized dialogue’, encouraging both sides 
to listen to the other, understand cultural differences, respect local customs, ac-
cept different perspectives and acknowledge the common destiny of humanity. 
It will explore new global governance, encompassing national governments, in-
ternational organizations, multinational companies, NGOs and citizens, with a 
mission to build a harmonious, symbiosis-based, global community.

This event is organized jointly by CCPN Global, the China Media Centre 
of the University of Westminster, the Development Institute of Fudan University 
and YES Global. It has received enthusiastic support from the Cultural Office 
of the Chinese Embassy to the UK, the Ministry of Culture of China, the Brit-
ish Council, the British Sociological Association, the Chinese Association of 
World Politics Studies, academic institutions and all sponsors and participants. 
Its collaborative organization itself showcases transcultural practice by involving 
academia, government, international organizations and academic NGOs.
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Introductory speeches

From  left  to  right:  Martin  Albrow,  Charles  Grant,  Timothy  Clement-Jones,  Xiang  Xiaowei, Hugo 
de Burgh .

Chair: Professor Hugo de Burgh, Director, China Media Centre, University of
Westminster

Opening remarks

Professor Hugo de Burgh: Hello, ladies and 
gentlemen, good morning and welcome to this 
extraordinary and very interesting two-day 
event, organized by China in Comparative Per-
spective Global Network, the China Media 
Centre, Fudan University Institute of Develop-
ment and the Young Entrepreneur Society. We 
have a very full programme, which includes 
many interesting speakers. We’re also going to 
be launching the Journal of China in Compar-

ative Perspective and two book series. We have a great deal to hear this morning, 
so we are going to be quite rapid and disciplined with our speakers. 
         First of all, we have four speakers who are going to make the opening 
remarks, then we’re going to ask everybody to come round and join us behind 
the platform for a photograph. Afterwards we will carry on with the greetings. 
So, welcome, everybody, and, first, it is my great pleasure to welcome, from the 
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Embassy of the People’s Republic of China, Minister Counsellor of Cultural 
Affairs Mr Xiang Xiaowei.

Mr Xiang Xiaowei: Good morning, Mr 
Chairman, professors, ladies and gentlemen. 
It gives me great pleasure to be here today at 
the 2nd Global China Dialogue, entitled 
Transculturality and Global Governance, a 
special event of the 2015 UK–China Cultural 
Exchange. On behalf of the Chinese Embassy 
in the UK, I would like to extend my warm 
congratulations on the opening of the forum. 
I am also delighted to meet our friends, espe-
cially Professor Martin Albrow, who has al-
ways engaged in and supported this event.

2015 has been an exceptionally important year in the bilateral relations between 
China and the UK, featuring some very important events. Let me just briefly 
mention some of them.

The state visit by President Xi Jinping, at the invitation of HM Queen Eliza-
beth II this autumn, has achieved fruitful outcomes. During his visit, both China 
and the UK agreed on forging a global comprehensive strategic partnership to 
face the 21st century. We are looking forward to the coming of a golden era in 
relations between China and the UK and to much more sustainable, substantial 
and productive bilateral relations.

The 3rd Annual Meeting of the China–UK High-Level People-to-People 
Dialogue took place in London in September. The Dialogue focused on further 
strengthening and making substantial improvements in our relations in human-
ities, science and technology, education and culture, all of which has furthered 
our relations to a much deeper level in this area.

I should also mention the third major event of the year, the Year of Cultural 
Exchange between China and the UK. For the first time, both the Chinese and 
the UK governments agreed that we should appoint 2015 as the year of cultural 
exchange, demonstrating our commitment to further understanding, friendship 
and trust, through exchange of ideas, artistic activities and personnel. This an-
nual event consisted of both the British season in China in the first half of the 
year, and the China season in the UK in the second half. Both sides are very 
much focused on strengthening our collaboration and in-depth exchange in the 
area of creativity, fashion, arts, human resources, science and technology, social 
sciences and, most important of all, in academia.

This forum, as one of the main components in the field of academia and 
exchange of thoughts, will approach the most concerning world issues from a 
global perspective. We are overwhelmed and inspired by our speakers’ ideas on 

PROOF



10

Global China Dialogue Proceedings Series, Vol.1

the subject of transculturality and global governance, and are quite optimistic 
that we can achieve the objectives to nurture the exchange of ideas and the net-
work of scholars and bring forth new initiatives among think tanks.

On the new concept of global governance, questions have been asked and 
need answers, especially now at this very difficult moment in Europe. The refu-
gee crisis in Europe, the wars in the Middle East and the issues of development 
in the Far East, in the East, the south-east of China and the other countries have 
all come to a point when the scholars in international politics, international rela-
tions, globalization and cross-cultural studies are compelled to seek joint efforts 
and new thinking for solutions. The fundamental questions we need to ask and 
work out nowadays are: How can we work together and construct the global lin-
ear structure and our economic development model? What are our chances for 
peace and development in the current mindset? Should we all put development 
over conflict? Or is there a universal and best choice or way of development that 
can suit each and every country? Is there any universal model for governance? 
These questions are fundamental. I believe our scholars and guests here today 
share our interest and very much look forward to answers, good ideas and in-
sights from our speakers at this forum.

Finally, allow me to also extend my sincere thanks to Professor Chang and 
her organization for overseeing this event. We shall stand firm, and would like to 
see a continuation of this forum in the year 2016. Thank you so much.

(applause)

de Burgh: Thank you, Mr Xiang, for placing in context the 2nd Global Chi-
na Dialogue. And now, Lord Clement-Jones from the All-Party Parliamentary 
Group on China.

Lord Timothy Clement-Jones: Thanks 
to the chair, Professor de Burgh, Minis-
ter Counsellor Xiang, ladies and gentle- 
men. It is a great pleasure to follow the 
minister counsellor in helping open this 
dialogue, and the timing quite frankly 
couldn’t be better, since, as President Xi 
Jinping and our prime minister agreed, 
and as the minister counsellor has just 
emphasized, we are in a golden era of 
Chinese–British relations. I’ve just 
come back from the 8th UK–China 

Leadership Forum, and although I’ve been a regular visitor to China over the last 
ten years, I can say that that was the best forum ever, because of the preceding 
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suc cessful, very successful presidential visit. Under the auspices of the All-Par-
ty Parliamentary Groups on China, I, along with a group of UK parliamentari-
ans, discussed with Chinese counterparts in the international department many 
of the subjects which you will also be talking about over the next few days, and 
the range of subjects on which we are now engaging is quite extraordinary – a 
massive, diverse  range of subjects – but the emphasis throughout it has been very 
practical, in terms of what kind of cooperation and dialogue between us will be, 
in the phrase that is so often used, a win–win result. Now, this result comes out 
of the UK–China joint statement following the president’s visit, and in the policy 
outcomes of the economic and financial dialogue that took place in September, 
and I would say we have a pretty clear roadmap in many aspects of that Sino–
British relationship. 

Let me just pick out a few areas, because I think that with such a vast 
agenda we need to really pick out our own personal priorities. I welcome very 
much the emphasis on the rule of law, and I know this is something very close 
to Hugo’s area, in terms of the work that he’s been doing over the years and in 
particular with regard to the angle of underpinning economic prosperity, and 
I hope that the Great Britain China Centre will very shortly be engaged in the 
project to assist with the judicial record process, particularly in areas such as 
using case law precedent. That would be, in my opinion, genuinely transcultural, 
to use a phrase which I know is going to be very much the hallmark of this dia-
logue. Of course, there are many values in global governance, within the global 
governance agenda, which are shared by China and Britain, in re-establishing 
confidence in the world economy and world security, particularly the importance 
of free trade and I hope also the need to address income inequalities. All of this 
impacts on the shape that is needed for the UN, WTO, IMF and the World Bank 
to go forward, and we all look forward to China’s forthcoming chairmanship of 
the G20.

The agenda is extraordinarily wide in terms of global governance. I was 
particularly personally interested, as a trustee of a conservation charity, to see 
the president discuss action on ivory sales and ivory poaching, because that, to 
me, seems to be something of huge importance and that we can help resolve 
together as far as Africa is concerned. The other vital areas of transcultural 
collaboration include the whole area of intellectual property protection through 
copyright enforcement, and it isn’t just about how the court system works in 
terms of enforcement; it’s also about the idea of how we should educate people 
on the value of copyright and of content and creativity. I wrote to the British 
Council, which works in this area, saying I believe that there is a collaborative 
agenda potentially with the Confucius Institutes, which could be followed in the 
whole area of organization of sustainable cities; this is a very common agenda 
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item, particularly with the power agenda and with the whole 13th Five Year Plan 
now being adopted after the Fifth Plenum.

So this is a very good agenda, a huge agenda, and as China moves towards 
a consumer-driven economy, it is vital to lower the savings ratio and build con-
fidence within the social and health care support system, particularly for old 
people. There is an area for collaboration of great importance there. The joint 
statement after the president’s visit stressed the importance of people-to-people 
exchanges in the whole area of education, which it said was absolutely vital. Chi-
nese student alumni are growing an important source of soft power for the UK, 
but they are a cultural bridge for us as well. We need to ensure that our strong 
international links with China and with Chinese students, postgraduates, thrive. I 
would like to see a return of the postgraduates coming to work, with a new visa, 
because I believe that is a very important way of ensuring that our students are 
able to taste what it’s like working within the British context and build the skills 
that they need before returning to China to engage in the employment market. 
It is not just about Chinese students being here. We must generate more of a 
two-way flow into China, and encourage more British students to study there in 
China to improve their Mandarin skills. But for me, at the end of the day, as a 
creative industry spokesman, one of the most exciting collaborations – and it’s 
very good – and we have the cultural attachés here, and the minister counsellor 
is here – is about the relationship between China and the UK in the tech and 
creative industries to generate greater opportunities each year. The president saw 
for himself a creative industry event at Lancaster House celebrating cultural col-
laboration between China and Britain. As the minister counsellor said, this is the 
year of cultural exchange between Britain and China, so when you look you will 
see the collaboration in which the Victoria and Albert Museum has taken part 
in planning the infrastructure of a new design museum in Shenzhen, in China, 
and, in entertainment, planned theme parks across China in a joint venture with 
China Media Capital; then we have a film co-production treaty, which will give 
Chinese productions access to UK film tax relief and the BFI Film Fund. So 
there are cultural aspects directly relating to the climate agenda, which I hope 
you will be discussing a lot over the next few days; this could all lead really to 
some very, very exciting transcultural partnerships. Exciting times, I believe, lie 
ahead, and I hope you will have a very stimulating and productive dialogue over 
the next two days. Thank you.

(applause)

de Burgh: Thank you very much, Lord Clement-Jones. And now we have 
Charles Grant, who is very well known in the British public sphere and policy 
world for talking about Europe, but he is also a trustee of CCPN Global. Wel-
come, Mr Grant.
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Mr Charles Grant: Thank you very much. I 
would like to say a few words about the Euro-
pean Union’s relationship with China, what it 
means for global governance and also the 
prospect of Britain leaving the EU, what it 
means for the EU relationship with China. 
Firstly, EU–China relations are in a pretty 
good state at the moment; there is progress 
being made in the negotiations of a bilateral 
investment treaty to make it easier for Euro-

pean companies to invest in China and vice versa. The EU remains China’s num-
ber one trading partner. China is very supportive of the Eurozone in its difficul-
ties, and I welcome the collaborations between the EU and China on climate 
change talks that are going to take place in Paris in a few weeks’ time, and also 
the One Belt, One Road strategy of China moving westwards along the old Silk 
Road on land and also on the sea. That certainly has a lot of support in Europe, 
a lot of interest in Europe, this idea of how EU companies can benefit from work-
ing with China. On the policy level, they worked together on the Iran nuclear 
dossier. Iran has agreed to constrain and limit its nuclear programme and China 
had a very constructive role there. And on global governance itself, the European 
Union’s view is that China is playing an increasingly important role in the United 
Nations, giving more money to its budget, providing peacekeepers in many parts 
of the world, providing an anti-piracy mission off the coast of Somalia. That is 
all very encouraging.

There are of course tensions and I’ve just spent the last week in Washington 
talking to people in the administration there about how they view China, and 
talking to some European diplomats about this as well. The South China Sea, as 
the minister counsellor mentioned, is a future area of possible tensions between 
Europe and China. At the moment, the EU is remaining studiously neutral, not 
taking any sides, not wanting to be involved, but I think that the EU’s view now 
is, if China becomes more assertive in the South China Sea, it will be difficult 
for the EU to remain neutral in some of the disputes there.

Now, if Britain leaves the EU, I think it may have quite a big impact on the 
EU–China relationship, because Britain is the world’s fifth largest economy. It’s 
particularly influential in contributing to EU economic policy. Let’s just think 
for a moment about what will happen to the EU if Britain leaves in the referen-
dum to be held before the end of 2017, probably next year. One thing is, probably 
the EU would be much less able to develop common foreign and defence policies 
that are substantive, because the British are, with the French, the major con-
tributors to EU defence policy, and also with the French are probably the most 
important element of shaping EU foreign policy, as we have seen on the Iran 
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negotiation, where the British, the French and the Germans were in the lead. The 
British people within the EU are always saying, keep your markets open, build a 
single market, deepen the single market, negotiate more trade agreements with 
other parts of the world; and on my own visits to Beijing I have certainly heard 
Chinese officials express worries that without the British the EU could become 
more protectionist, less willing to open its market, less willing to negotiate trade 
agreements with China.

Then there is the area of justice and home affairs, interior ministry cooper-
ation, which is very important: as we have seen after the Paris attacks ten days 
ago, the British play a leading role in counterterrorism cooperation within the 
EU. If we move out of the EU, that cooperation would be seriously damaged. 
Then the transatlantic relationships, of course, would suffer if Britain left the EU. 
The British are quite good at explaining how the EU works to the Americans and 
explaining how America works to the Europeans. Finally, there is the issue of 
Germany’s power in the EU. Germany has now become pretty preponderant in 
the EU and how the EU works, for a number of reasons. Given the strength of the 
German economy, the weakness of the European Commission, if Britain were to 
leave the EU, German power would be even more dominant, and this is probably 
not good for Germany and not good for the EU as a whole. And when President 
Xi Jinping was in Britain recently, I was delighted to see he made it quite clear 
that China is favourable to Britain staying in the EU; he wants a strong EU and 
he wants Britain to be a strong member of that EU.

A final word on the renegotiation that Cameron is undertaking with the 
EU at the moment. His demands can be summed up very simply, very briefly. 
He wants a bigger role for the national parliaments in being able to block EU 
legislation; the wording in the EU treaties on ‘ever closer union’ to change; he 
wants an agenda of expanding the single market. On the economic governance 
side, he wants to safeguard the single market from countries outside the Euro-
zone to ensure that countries in the Eurozone don’t gang up and impose their 
wishes; and finally, the most controversial, he wants to limit the benefits that EU 
migrants can claim when they come to the UK. Having spoken with the vari-
ous governments across the EU, I think Cameron will get most of the things he 
wants, except for that last item I mentioned; there is no way that he is going to be 
allowed to discriminate against citizens of EU countries when they come to the 
UK. He’s not going to be able to do that; he will get most of the other things he 
wants but  that is not going to fundamentally change the nature of the EU; and 
my advice to my friends in the [‘Remain’ campaign] is, don’t pretend you have 
transformed the nature of the beast, you won’t; you are going to make some fairly 
useful, fairly interesting reforms, but the EU is still the EU, love it or loathe it, 
and the way to win the referendum campaign is to say the EU is good for Britain 

PROOF



15

Transculturality and New Global Governance

because it makes us stronger and it makes us more secure. Don’t pretend that it 
is a completely different thing from what it used to be.

Nobody knows the result of the referendum, of course, that’s why referen-
dums are interesting, and I’ll say that it’s far from certain that the British will 
opt to stay in. A lot of things may upset the government plans to keep the British 
in, which the government cannot control, like the Eurozone crisis. It’s not over, 
the Eurozone will have more problems in the next year, I have no doubt; then the 
refugee crisis presents the EU in a bad light, people see the EU as unable to con-
trol events or problems. The Conservative Party itself is profoundly Eurosceptic, 
not all of it but large parts of it, and Jeremy Corbyn’s leadership of the Labour 
Party is not helpful. A quasi-Eurosceptic, he seems unlikely to make much effort 
to mobilize centre–left voters to come out to vote to keep us in the EU; so a lot 
of things can go wrong.

Having said that, there is still a chance that Britain will stay in the EU. I 
think business will speak out in favour of membership and in line with this I 
think that outside countries’ investors in Britain can make a difference, can per-
suade the British people to some extent. I think that if President Obama repeats 
what he said about Britain staying, that will have some effect. I think if Presi-
dent Xi Jinping says the kind of things he said before, Prime Minister Modi of 
India says that he wants Britain to stay, I think some British people will listen. 
Vladimir Putin hasn’t said that, because Vladimir Putin doesn’t want Britain to 
stay in the EU; Putin is funding Eurosceptic forces all over Europe because he 
doesn’t like the European Union: he sees it as a problem for all sorts of reasons 
I won’t get into now. But I’m very glad about the position of the Chinese govern-
ment: my hope is that the Chinese government will urge Britain to stay in the 
EU. Thank you very much.

(applause)

de Burgh: I thought you might like to know that the Liberal MP for this con-
stituency is leading an anti-EU movement; it is not just the Tories. Professor 
Albrow, it’s very nice to have you here today. Martin Albrow is a distinguished 
sociologist and thinker about globalization, who is also going to say a few words 
about today’s topic.
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Professor Martin Albrow: Thank you. 
It’s a great pleasure. Many thanks to 
Counsellor Xiang Xiaowei and to the rest 
of the panel. It’s a very happy circum-
stance for me because on this panel I rep-
resent the British Sociological Associa-
tion, which is one of the hosts for this 
meeting, one of the honorary hosts. We in 
the Association would like to congratu-
late Professor Chang Xiangqun for or-
ganizing this conference, and for making 

it a part of the Anglo–Chinese Year of Culture, which has been a very active 
ongoing series of events. Even today, a very high-level Chinese delegation is 
meeting with our minister, competing obviously with this event, but there are so 
many things going on simultaneously. 

Let me say just a little bit, though, about sociology, in this context, because 
one of the things sociology tries to do is to bring people together. Believe it or 
not, sociology is about the social, and one of the great pleasures of my career 
has been regular contact with Chinese colleagues since the 1980s. That’s why 
it’s a particular pleasure also to welcome Professor Bing Zheng here, who is 
Vice-President of the Chinese Sociological Association, so welcome from our 
side, and I can say also that I knew your previous President of the Chinese Soci-
ological Association rather well, because I was his host back in the 1980s, when 
he came to Britain and he was on a fact-finding tour. He was a specialist in rural 
sociology, and he is an example of possible cross-cultural misunderstanding. 

Transculturality deals with misunderstanding and understanding. When he 
came, he said he wanted to meet ‘Welsh peasants’, and those who know British 
history will know that the term ‘peasant’ went out of British discourse around 
the 16th or 17th century. We didn’t have peasants after that. He wanted to meet 
a Welsh peasant. Well, the nearest I could get to that was to take him to a farm 
in mid-Wales, to a sheep farmer who on his own looked after about 200 sheep, 
but my guest, Professor Lu, was mystified with the fact that the sheep farmer had 
a big barn, and in the big barn he had a collection of old Alfa Romeo cars. This 
sheep farmer collected cars.

Now, you can get the same misunderstanding in reverse. Later in the 1980s, 
I was a guest of the state family planning commission of China, because at the 
time I was director of a population centre, and your country used to send us 
Chinese officials to have training, a Master’s programme in population policies. 
This was back in the 1980s; these exchanges had been going on for a long time 
and I had the privilege of being taken to a Chinese village in order to observe 
family planning as it was on the ground, and I was taken, with my interpreter, 
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who had been my student in Cardiff, where I was teaching at the time, into the 
house of a large family. I wanted to conduct an interview and there were eight or 
nine people to interview; I thought, I want to interview the most senior woman 
in the family. I wanted to interview her on my own, I said. Discussion. Talking to 
each other. The translator turning to me, saying, ‘Is that really what you want?’ 
And he turned back to them and he told them, and they all started to roar with 
laughter. I don’t know what his interpretation was, but anyway, I said, ‘Why are 
they all laughing?’, and he said, ‘They are all laughing at Western individual-
ism.’ (laughter) I wanted to interview somebody on my own, and why should I 
want to do that? – because the opinion in the household would be the same; it 
wouldn’t matter whom I had an interview with. That was the thing. So the mis-
understandings go both ways. This conference is about trying to bridge those 
understandings, and, with the development of new concepts of transculturality, 
we owe so much to Professor Yu Shuo, who is here, and I am sure we should 
have an extremely instructive programme. So let me repeat: welcome everybody, 
and I trust we should have a very, very vigorous discussion, not just here but also 
during coffee and lunch. Thank you very much.

(applause)

de Burgh: Thank you very much. I was very intrigued by your story of Welsh 
peasants (laughter). Last year, I had to look after a minister for a while and he 
said that he wanted to meet Scottish landowners – and that just tells me about 
the change in perception. We saw Scottish landowners after we went to visit 
the tombs of David Hume and Adam Smith in Scotland and when we came 
back from the Scottish landowner, we had a discussion about the economy of 
Scotland. The minister said, ‘I have learnt a very interesting thing, that the land-
owning classes have survived because of EU grants’ (laughter). That was very 
interesting, very stimulating, Professor Albrow: a lot of different angles there on 
what we’re discussing today. But now we’re going to break for a few minutes and 
have a photograph, so would everybody kindly line up behind the four gentleman 
here. And I think Professor Chang Xiangqun should be in the middle, because 
you are the organizer and the initiator of this event.

(noise and chatter; photographs)
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Launch of dual-language journal and two book series

de Burgh: Ingrid Cranfield, who is a former deputy mayor of the London Bor-
ough of Enfield, and member of the CCPN Global governing board, would like 
to say a few words. 

Mrs Ingrid Cranfield: Some of the sup- 
porting organizers and honorary guests are 
unable to join us but have sent their greet-
ings to this event and launching of dual-lan-
guage journal and two book series.  Profes-
sor YU Shuo from the Hong Kong 
Polytechnic University and myself wish to 
read out to you in English and Chinese in 
turns. 

The first one is from the British Coun-
cil. ‘The British Council sends its very best 

wishes and congratulations to Professor Chang, colleagues at CCPN Global and 
all speakers and attendees at the 2nd Global China Dialogue. As an organization 
founded to create ‘friendly knowledge and understanding” between the people 
of the UK and the wider world, we welcome initiatives that promote the friendly 
exchange of ideas, cultures and research. Through people-to-people dialogue, 
policy research and the exchange of best practice, we bring the UK and China 
together in advancing education at all levels, with mutually beneficial outcomes 
for both countries. Enabling “innovation” is an increasingly important policy 
objective – in economic and research terms – for governments in the UK and in 
China. As such, the work of CCPN Global in publishing English and Chinese du-
al-language academic journals and books outside China deepens and broadens 
our innovative research community. We will continue to work with individuals, 
institutes and institutions across disciplines and across borders, alongside es-
teemed colleagues such as those at the conference, to broaden horizons and build 
futures. Warm wishes for a great conference.’

The second greeting message comes from Emeritus Professor Stephan 
Feuchtwang from the Department of Anthropology of LSE in the UK. He is 
the founder and director of the China in Comparative Perspective Network, and 
honorary editor of the Journal of China in Comparative Perspective, and he 
says: ‘I can’t be at this launch personally, but hope you will accept instead my 
congratulations to Xiangqun and all her co-workers in preparing and now pub-
lishing the new Journal of China in Comparative Perspective, which builds on 
my initiative at the LSE where I designed the still thriving Master’s degree on 
China in Comparative Perspective. The journal and the two book series are an 
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amazing accomplishment, an entirely independent endeavour, and I hope that, 
given a secure base, they too will thrive.’

We have another message from Professor Zhang Letian, from the Research 
Centre for Social and Cultural Anthropology at Fudan University in China, and 
Co-director of CCPN Global, and he writes: ‘Warm congratulations on organ-
izing the 2nd Global China Dialogue: Transculturality and Global Governance 
in London! I would like to offer my hearty thanks to all whose hard work has 
contributed to the success of this conference. Your efforts will doubtless elevate 
global China dialogue to new heights!’

Further messages and letters will not be read out, for lack of time, but will 
be included in our proceedings. Thank you. 

(applause) 

[Chinese greetings omitted here . Further messages and letters are produced 
here]

Ms Zoe Reed, Chair of the Society for Anglo Chinese Understanding 
(SACU), UK: ‘Congratulations on the organization of the second Global China 
Dialogue: Transculturality and Global Governance. SACU’s mission is to pro-
mote friendship and mutual understanding between the people of Britain and 
China – which we have been doing for the last 50 years. We are sure your Dia-
logue will have contributed to this mission and are sorry we were unable to be 
represented. Best wishes for the future success, and we hope to join you next 
time.’

Professor Li Peilin, Academician and Deputy Director of the Chinese 
Academy of Social Sciences, Chief Editor, Journal of Sociological Studies:

‘Congratulations on the founding of the Journal of China in Comparative 
Perspective. It is hoped that this new journal will be a window and platform for 
the exchange of academic views, thoughts and culture.’

Professor Dr Huang Ping, Director General, Institute of European Studies, 
the Chinese Academy of Social Sciences, Vice-President, Chinese Association 
of World Politics Studies: ‘On behalf of the Institute of European Studies, the 
Chinese Academy of Social Sciences and the Chinese Association of World Pol-
itics Studies, I would like to extend our heartfelt congratulations to the confer-
ence and all the participants. I’d like also to thank CCPN, BSA, the Cultural 
Office of the Chinese Embassy in the UK, BC and all the other institutions that 
are involved in the organizing and preparing of this conference, and thank all the 
colleagues there. Both the 2015 UK–China Cultural Exchange and this confer-
ence happen in the year as the Sino–British golden age begins. The theme of this 
conference is an important global topic that China, the UK and Europe all feel 
very much concerned with and have been engaged in. The participants of this 
conference from China, UK and other parts of Europe have all devoted years of 
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studies and deliberations to this area. Many of the Chinese or foreign scholars 
here have been long-time friends or colleagues of mine or of my home institution. 
I’d like to express thanks and congratulations in advance for taking the time to 
come to this conference and wish you all the best on the excellent presentations 
you are going to give, from which I hope to benefit a lot. My home institute and 
association have long been committed to involvement in the profound exchanges 
and cooperative studies in academic and cultural realms between China and Eu-
rope. I’d like to take this opportunity to thank you also for the support everyone 
here has given us in the past and it is my hope that we will continue to cooperate 
in the future. Congratulations again. I wish the conference much success!’

Xie Lizhong, Professor, Department of Sociology, Peking University, Chief 
Editor, Journal of Social Theory: ‘Warm congratulations on the founding of the 
Journal of China in Comparative Perspective! Both the themes of the interna-
tionalization of Chinese social sciences and the construction of transculturality 
are great and important causes. I am confident that the new journal and the 
efforts of the colleagues who will be working on it will make excellent contribu-
tions to these causes.’

Prof. Liu Shaojie, Executive Deputy Director, Research Centre for Studies 
of Sociological Theory and Methods, Renmin University of China, Chief Editor, 
Journal of Sociological Review: ‘On the event of the successful holding of the

2015 UK–China Cultural Exchange and the 2nd Global China Dialogue: 
Transculturality and Global Governance, I would like, on behalf of the Research 
Centre for Studies of Sociological Theory and Methods, Renmin University of 
China, and on behalf of the Journal of Sociological Review, to convey my warm-
est congratulations to all UK and Chinese delegates! This conference is taking 
place at a time when there are new developments in the exchanges between Chi-
na and the UK, a time of a new order of global governance. This conference will 
have a key impact and is an important scholarly conference on the topics of glob-
al social culture progress, coordinated economic and social development and the 
maintenance of proper order in world society. The Research Centre for Studies of 
Sociological Theory and Methods, Renmin University of China, and the Journal 
of Sociological Review fully support the main topics of this conference. We will 
commit ourselves to further promoting cultural and academic exchange, forging 
closer friendship between China, the UK and the world. We are confident of this 
conference’s success.’

Keynote speeches

de Burgh: We have so many friends who sent us greetings, and I quite agree 
with the statement that this is a liaobuqi de chengjiu. Congratulations to Profes-
sor Chang again, thank you very much. Now we are going to welcome our two 
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keynote speakers, Professor Bing and Professor Brown. We are very fortunate 
to have Professor Bing here today. He is Executive Vice-President of Jilin Uni-
versity and a distinguished sociologist as well, and he’s going to talk to us about 
cultural communication and regional cooperation.

Professor Bing Zheng: I’m very glad to 
join this conference with British, French 
and Chinese professors. The president of 
the China Sociological Association sends 
his warm congratulations for our confer-
ence. Because my English level is just so-
so, I will try my best to read my speech. 
Thank you very much. I will talk about cul-
tural communication and regional cooper-
ation in globalization.

The Culture of Globalization

One of the important functions of culture is communication. As we move fur-
ther into the 21st century, globalization and information increasingly impact 
on human society. The nature, status and methods of cultural communication 
have changed enormously. Albrow holds that globalization mainly refers to ‘the 
changing process of all the nations in the world integrated into one single society 
and global society’ (Albrow 1990: 9). In such an era, people will lead lives where 
there is ‘no enclosing wall and only a short fence’. ‘No enclosing wall’ means that 
the national boundary is no longer the chief obstacle in aspects of economy, cul-
ture and personal intercourse, except where politics and defence are concerned. 
‘A short fence’ means that the national boundaries of language, customs, lifestyle 
and societal bonds such as marriage have been shortened and can easily be over-
stridden. As Robin Keen and Paul Kennedy have observed, ‘in our world, the 
boundary between different societies, between internal and external society, has 
already been obscured’ (Keen & Kennedy 2001: 22). This is because all people 
tend to use the same technology, grasp the same knowledge, face the same prob-
lems, receive the same information, live the same lifestyle and speak common 
languages that can be mutually understood. Globalization and information make 
cultural communication more and more frequent and ever smoother. Transcul-
tural communication has become the common means of cultural exchange.

However, the influence of globalization on culture is twofold. The contra-
dictions between globalism and nationalism, idealism and utilitarianism, and 
what may be called masterism and massism are particularly salient in an era of 
globalization.
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The Contradiction between Globalism and Nationalism

According to Professor Martin Albrow, everyone is now a world citizen, and all 
of us derive a common benefit from solving global issues by adopting common 
actions. Globalism is ‘a common consciousness regarding the world as a single 
entity’, and Bruce Robbins, author of The Cultural Left in Globalization, uses 
the word ‘worldism’ to mean ‘belonging to every place in the world; not limited 
to any country or its residents’.

Globalism is rising along with globalization, but it has met a sharp chal-
lenge from nationalism. Nationalism is a kind of collective feeling of love for 
and protection of a nation’s historical cultural tradition and interests by resisting 
and limiting the influence of other nations. The emergence and development 
of globalization are determined according to the level of a nation’s economy 
and its degree of advancement in science and technology. Different countries 
occupy different positions in the process of globalization. In general, developed 
countries have great power in transcultural communication, thanks to the supe-
riority of their economy and science and technology, whereas many developing 
countries have little power. This causes an imbalance in transcultural communi-
cation. People speak English, watch Hollywood movies, use American software, 
eat Western fast food and live a Western lifestyle. The Westernization of culture 
has become widespread. People often find that the converging global culture is 
alien to them. Many citizens in Western countries think globalization means 
that cheap products and cheap labour from developing countries are depleting 
their income and overrunning their lives. Therefore, the European Union puts 
obstacles in the way of globalization and its people resist it, fundamentalism in 
Asia and Africa is rife, Latin American countries oppose interference by foreign 
countries, trade between China, Europe and the US encounters frequent frictions 
and the United Nations and NATO disagree fundamentally on how to treat rising 
threats to stability, security and prosperity from Iraq, Syria and elsewhere. While 
the world economy and information exchange are accelerating globalization, dif-
ferences and divergence in politics and culture still exist.

The Contradiction between Idealism and Utilitarianism

From the utilitarian point of view, globalization in the economy, technology 
and information are easily accepted. Developed countries transfer technology 
and shift investment to developing countries and need cheap raw materials and 
labour and access to markets, while developing countries need the support of 
technology and financial aid from developed countries. From the point of view 
of idealism, globalization and globalism are having a mixed reception. Globali-
zation and globalism themselves are modern expressions of a universal social 
ideal of shared knowledge and culture, whether in the form of a liberalist Utopia, 
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Marxist communism, Christianity’s Garden of Eden or the Confucian ‘Da tung’ 
world.

However, in practice globalization disrupts this universal ideal. Some 
knowledge and political leaders in developed countries seek to disguise their 
nationalism as globalism and to replace global values with Western values. The 
result is that the knowledge leaders and the general populace in developing coun-
tries fear the loss of their national culture and dignity, anxious that they will be 
diluted and swallowed up by external culture during the process of globalization. 
A mood of nationalism will undoubtedly run high in these countries. As Hun-
tington pointed out in The Clash of Civilizations, the relations among different 
countries and communities with different civilizations will not cease but they 
will exhibit some resistance and strain (Huntington 2002: 199). No matter how 
many benefits people obtain from mutual exchange in economy and technology, 
it is difficult for them to step out of the limitations of nationalism arising from 
the clash of cultures, because culture itself is nationality and is much valued by 
its possessors.

The Contradiction between Masterism and Massism

At the same time as it is difficult for the knowledge culture to advance or retreat 
in the conflict between idealism and utilitarianism, globalism causes a conflict 
between what may be called masterism and massism. Masterism comes out of 
a traditional system of nobility, which divides society into strata and classes ac-
cording to family background, blood relationship, rank and privilege. When the 
industrial society ended feudal masterism, the masterism of cultural strata began 
to rise. Intellectuals possess an ingrained feeling of masterism. They are capa-
ble of grasping and discovering highly specialized knowledge. The intellectuals, 
who are the representatives and models of social civilization, shoulder the his-
torical mission of inheriting and preserving the national culture. Intellectuals 
are often called the ‘nation’s soul’ or ‘society’s conscience’; yet they themselves 
promote the view that ‘every man has a share of responsibility for the fate of his 
country’.

Modern masterism maintains social stratification in culture, emphasizes 
specialization, idealization and the traditionalization of knowledge and culture 
and opposes commercialization, usability and popularity. Globalization partly 
realizes this ideal. Robbins has said that cosmopolitanism associates a person’s 
image with privilege: this person can claim to be a ‘world citizen’ by virtue of 
his or her independent income, high-tech personal status and free access to the 
whole world. On the other hand, globalization also integrates social information. 
Advanced methods of producing and sharing information, an unprecedented 
general audience and huge commercial potential bring contemporary popular 
culture to the fore, replacing traditional culture and taking as its goal commer-
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cial success. Disseminating modern technology is the method and the consumers 
are the masses.

How to resolve the cultural contradiction between globalism and nation-
alism, idealism and utilitarianism, masterism and massism may be the historic 
mission of contemporary intellectuals. Thank you. 

(applause)

de Burgh: Thank you. What you say is very interesting (applause). Pro-
fessor Bing has talked about a topic that is extraordinarily relevant. Gen-
erally today, we are discussing universal values, and whether globalization 
equals Westernization, and many countries in the world are challenging the 
idea that there are universal values or Western values. So, what we are dis-
cussing today is very thought-provoking and relevant to many, many people.  
       By good fortune or forethought from our organizer, Professor Chang, the next 
speaker is well known to many people for formerly having been in the British 
Foreign Office and then in Chatham House. He spent the last few years in Aus-
tralia and has come back to take on the proposed directorship of the Lau China 
Centre at King’s College in London. Fortuitously, he recently published the book 
The New Emperors, in which he deals with the specifics of Chinese politics and 
the cultural background. He even brings into his analysis Fei Xiaotong’s won-
derful book Xiangtu Zhongguo or From the Soil, which was written many years 
ago but which is still extraordinarily valuable for understanding some of the dif-
ferences between Chinese and other societies – I won’t say ‘Western societies’, 
because I don’t believe there are such things. I always disagree with my Chinese 
colleagues about whether there are such things as Western values, because to 
me European countries and other countries that are derived from European tra-
ditions are so different. But that is another question we can debate next time. 
In any case, I’m very glad to welcome Kerry Brown, who will talk to us on the 
subject ‘Do political elites in China matter any more?’.

 Professor Kerry Brown: I am very 
grateful to the organizers who invited 
me here today. It’s great to be back to see 
old friends and colleagues.

Chinese leaders have never been 
such global figures. Let’s be very clear 
now. I think Mao Zedong in his whole 
life went abroad twice, both times to the 
Soviet Union. As leader of the People’s 
Republic of China from 1949 to 1976, I 
think he only went abroad once during 
that time. In the case of current President 
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Xi Jinping, I looked on the Chinese Ministry of Foreign Affairs website. Since 
becoming president in spring 2013 to now [November 2015], he has been to 35 
countries. The extraordinary thing about these visits is they have been absolutely 
across all continents: he’s been to Russia three times, he’s been to Indonesia four 
times, in order to attend the Bandung Conference, he’s been to America twice, 
he’s been to Europe three times, he went to Australia, he went to Fiji with a pop-
ulation of 800,000. He’s been to India with a population of 1.1 billion. So, he is 
a symbol of globalization in leadership. This is a massive change for a Chinese 
leader.

China’s globalization is also represented in population movements. I was 
told a few years ago that, between 1949 and 1978, in terms of individual move-
ment in and out of China, there were about 750,000 movements of people leaving 
and entering the borders of the country. In 2013 alone, there were something like 
48 million movements of people. I think last year the numbers were 111 million 
people’s movements. So you can see the kind of incredible rapid change, even 
from a single instance like this.

What I’d like to talk about today is particularly aimed at an audience deal-
ing with comparative perspectives on issues. There is still a highly exceptionalist 
framework within which China is often seen. We have really strong ideas, par-
ticularly about the uniqueness of Chinese politics. I think this derives from the 
fact that in the Maoist period there was a very particular formula for politics, a 
very particular ideology, a very particular kind of party activity format, a format 
for leadership, etc. Some of this still lingers. When you look at the intellectual 
tools by which we try to understand Chinese politics now, they are still haunted 
by this exceptionalist framework.

Let’s look at one term in particular, which has had great influence over 
the last decade, the idea of factionalism in Chinese politics. We have the idea 
of the princeling faction, of the Shaanxi faction around Xi Jinping, the Fujian 
faction, the Shanghai band from the late 1990s to the 2000s, and so on. This idea 
of factionalism is an extremely important tool we use to try to understand elite 
Chinese politics. But what in fact are factions? What kind of cohesion do they 
have within themselves by which we can define them? What sorts of bonds and 
internal linkages do they have? There is very little talk about policy making as 
it applies to factions. It’s almost as if the only thing that matters is that there are 
these groups of people we can lump into factions, and that Chinese politics is 
based on the fact that people know each other and have these surface links that 
become ends in themselves, not areas of raising further questions. Knowing each 
other, going to school with each other, or belonging to a family network or a pro-
vincial network, these carry no intrinsic ideational or ideological meaning. Fac-
tionalism as a concept seems to have accompanied this idea that Chinese politics 
is no longer ideological. But that is very strange. Are factions, so baldly stated, 
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an adequate explanatory framework for the complexities and nuances that one 
can see in Chinese politics now? How can factionalism explain responses to the 
kind of bread-and-butter issues that matter to policy making anywhere, whether 
they are Chinese or non-Chinese? We would not really be satisfied with an expla-
nation of British politics that focuses solely on people’s educational background, 
for instance. The fact that someone is from an Eton background, an Oxford back-
ground or a Cambridge background is given a little explanatory power, but there 
are politicians from the left and the right that went to these places, so in the end 
it explains little or nothing about their intellectual, political or ideological stance.

In Chinese politics, we need something way more dynamic to explain what 
is going on. We need this kind of explanatory framework because China is a 
global actor, and therefore understanding it and its domestic politics matters, 
knowing what its leaders think about the environment, or economic issues, en-
ergy issues, social issues, population issues, etc. Chinese politicians’ stances on 
these matters have global importance. Changes in China over these matters lead 
to changes in the rest of the world. And yet we continue to have this exceptional-
ist framework when we look at Chinese politics, one which doesn’t really help us 
understand the complexities and commonalities between ways that Chinese poli-
ticians deal with issues or see the world and those of politicians elsewhere. China 
in a sense is left stranded and ill understood with inadequate tools like these.

Let’s look at another comparative issue, that of charisma. The role of cha-
risma in politics of course relates to the great work of Max Weber, something 
we’re going to be talking about tomorrow. There are many ways to view charis-
ma and its operations in Chinese politics. Look, for instance, at Mao Zedong or 
Xi Jinping and their deployment of charisma. Look too at ideas about emotion 
in politics. It seems to me that we have this assumption that Chinese politics 
is a very clinical, logical area. And yet, everywhere in China politics is highly 
emotional. It seems to be one of the striking characteristics and one of the most 
exceptional things about Chinese politics that it’s really emotional. We have this 
discourse in which political action in China is represented as highly organized, 
highly structured and deliberative and dispassionate. Yet when we talk about 
Chinese politics we cannot avoid dealing with incredibly powerful emotional 
issues like nationalism and national identity. The very fact that the current lead-
ers talk about a national historic mission, of the idea of the great rejuvenation of 
China, shows that these involve highly emotional issues. And yet, we don’t really 
have an adequate analytic way to understand this, because we persist in concep-
tualizing Chinese politics as a highly strategic, calculating pursuit.

Nor do we properly understand symbolic manipulation and the role of ide-
alism in Chinese political life. The great driver of Chinese politics in the period 
of Mao, particularly in the Cultural Revolution from 1966, was idealism. Ide-
alism, after all, has always been a huge resource that politicians can employ in 
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China. But it’s also a very dangerous one and somehow feared because of the 
ways in which it can agitate and provoke people.

These issues of charisma, emotion and idealism are all extensively discussed 
in analysis of other political cultures. But there is a critical need for comparative 
perspectives to be applied through understanding terms like these in a Chinese 
context, to erode the exceptionalist boundary around it. This is obviously part of 
the work of this meeting today. I want to round off this critique by raising certain 
questions about what kind of work with sociologists outside of China and politi-
cal scientists can really help in deepening our mutual understanding. I think that 
first of all we really need to look at this very structured view of Chinese politics, 
at this idea of its neat cohesion, the cohesiveness of elites within China. In terms 
of political power, China is a country run by about 3,000 people at high-level 
cadre status. The members of this elite sit, for instance, on the Politburo Standing 
Committee, and then on the Central Committee with its 350 members, and then 
on various other bodies like the Central Military Commission, or the leading 
small groups. Beyond belonging to the Communist Party of China, what exactly 
do these elites do? What is the commonality between them? What are the kinds 
of different dynamics that link them with each other, in terms of beliefs, ideals, 
shared memories, visions, disappointments, etc.? We don’t really have clarity 
about how they operate.

Take asking very simple questions like ‘What is a politician in China?’ and 
‘What do Chinese politicians do?’. We tend to become immediately nonplussed 
when we think about these things in a Chinese context. Asking the same ques-
tion in a Western European context, we would say that a politician is somebody 
who is elected by a public, competitive process; we can describe that process; we 
can talk about the parties they belong to, how they operate, all of these things. 
Chinese politicians don’t come with that kind of background in terms of being 
elected publicly and belonging to competing parties. They have not, as it were, 
been exposed by competitive processes, and tend to appear slightly concealed. 
They have seemed in the past to present themselves more akin to administrators 
than to politicians. If they do the things that politicians sometimes do, mobi-
lizing, selling policies, the ways in which these policies are created are done in 
very, very different ways from in the UK or the EU or the United States. ‘What 
is a politician?’ seems like a very simple question in China and yet it is a very 
difficult one to answer. Where is the boundary between being a politician and 
an administrator? What is the function of leadership in China when there are no 
separate political parties to belong to, but just one? What is the function of policy 
and how and in what areas does policy work? How does it operate across what is, 
after all, an enormously complicated political and administrative terrain? These 
are important conceptual issues to deal with before we even start thinking about 
Chinese politics in particular areas.
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Finally, I wanted to talk a bit about these conceptual issues. One of the in-
teresting things is comparing the ways in which we try to understand the client 
structure in China, the people that Chinese politicians and leaders are meant to 
serve. We can think about the elites that I have just talked about. But then we 
need to look at the broad social groups they are meant to serve. First, we have 
an emerging middle class in the city, who are service sector-orientated, proper-
ty-owning, well-educated, etc. Then we have migrant labourers, coming to about 
231 million, I think, in the 2010 census, who are highly aspirational, always 
believing that tomorrow is better than today, but who are very insecure and often 
suffer great hardships. Then we look at farmers – some use the word ‘peasants’, 
which is slightly anomalous. However, if you look at the ways in which one or 
two members of the Chinese political elite, for example in the current Politburo, 
view class and the stratification of Chinese society, they are often viewing this 
within the context of class loyalty. 

Yu Zhengsheng, who is the head of the Chinese People’s Political Consulta-
tive Conference (CPPCC), when he was Party Secretary of Shanghai in 2010 just 
before the 2012 Party Congress transition, basically talked about class loyalty 
in terms of four groups. There were the absolutely loyal people who will always 
stand with you – I suppose we would call these the elite. Then there was a second 
group, the great emerging middle class, the people who will be with you today, 
but when economic growth goes down and they start losing will very likely 
turn against you; they are the people whose loyalty somehow has to be gained. 
Then he talked about a third group, those who are not intrinsically disloyal but 
disaffected, who believe in righteous protest: they are not protesting against the 
legitimacy of the party or its law, but they are angry about issues like equity and 
equality. Last, he mentioned a fourth group, the disloyal, the group which would 
always, in his words, disagree with the party and had to be dealt with by a num-
ber of means, which I think we’re all very well aware of. The very term ‘loyalty’ 
raises interesting questions: the ways in which loyalty is an emotion, not just a 
kind of commitment; the idea of the party having a structural idea of emotion. 
I think that if we look at even one term like loyalty and the ways in which you 
can create a taxonomy of loyalty in China and the ways in which it is politically 
useful for the party, it’s very revealing.

Finally, one of the very interesting things about Xi Jinping’s leadership is 
that it’s a kind of golden age, at least in one sense, because we can use compar-
ative material for the first time in a long time. The deployment of a high level 
of charisma in Chinese domestic politics, for instance, is fascinating. Also, we 
have the idea that nationalism is the party seeking legitimacy from the history 
of China, ancient Chinese philosophy and ancient Chinese traditions. The most 
extraordinary thing of all is the deployment of emotion in recruiting people, the 
four groups I talked about, to really make sure that the party gets through to 
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2021 and the achievement of its centenary in existence. So, whatever we may say 
about this conference, it is dealing with absolutely key issues. This topic has a 
bright future in the next few years, because I don’t think those characteristics of 
Xi Jinping’s leadership are going to go away. Thank you.

(applause)

de Burgh: Thank you, Professor Brown. With Professor Bing we have looked 
at globalization and cultural communication through a telescope, and we have 
used Professor’s Browns microscope to look at cultural and other complexities 
in relation to politics, and, as he said, this is a very good setup for the 2nd Global 
China Dialogue. Now we’re going to have a short break for coffee and then we 
will come back and discuss these topics. Thank you for your attention.

(applause)
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Panel I: Introducing ‘transculturality’  
and new global governance

From left to right: Colin Bradford, Martin Albrow, Yu Shuo, Pierre Calame .

Mr Pierre Calame: Ladies and gentlemen, it 
is an honour and pleasure for me to chair the 
first panel. Just remember that English is not 
my first language and sometimes I don’t under-
stand. We now have three speakers, including 
Yu Shuo, who has been my partner for 20 years 
and is trying to understand and develop the re-
lationship between the EU and Chinese society, 
and Dr Colin Bradford. Before I give them the 

floor, I would like to introduce the topic of the panel: Transculturality and global 
governance. Why put together these two concepts? This is what I would like to 
reflect on right now.

Global governance is at stake, whether it be to face global terrorism or to 
address climate change. The main feature of global governance has, for a long 
time, been relationships between sovereign states. The fact that climate change 
negotiations are currently led by foreign affairs ministers, although there is no 
more domestic affair than climate, is a perfect symbol of the gap between the 
very nature of our 21st century challenges and the way we address them. Legal 
systems reflect this sovereign approach: although our responsibility is global, ac-
countability of our impact is limited to national rules and courts. And European 
citizens discover, with the terrorist attacks, that our intelligence services are by 
no means united, as they remain a symbol of our sovereignty.

If you move to the Middle East crisis, you discover another blind angle 
of our current approach. After World War I, artificial states and borders were 
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created out of the dismantling of the former Ottoman Empire. Unfortunately, 
empires assume that under imperial rule there is a diversity of societies, while 
national states make a clear divide between ‘us’ and ‘them’. ‘We’ are supposed 
to be homogeneous and share the same culture, values, language and sometimes 
religion or lay beliefs. ‘They’ are supposed to be different. Which makes in-
ter-governmental negotiations a two-step approach: first define the so-called ‘na-
tional interest’, as if indeed this necessarily exists, then confront it with the other 
‘national interests’.

In preparation for the COP21, the Danish Board of Technology organized 
a vast world citizens panel, involving 10,000 citizens from nearly 100 countries. 
It showed that ordinary citizens (a panel conceived to reflect the diversity of so-
ciety) have an acute consciousness of our common challenges – notably climate 
change – and hope that governments will take strong action to tackle them. How-
ever, intergovernmental negotiation does not really reflect these expectations.

We need to create the feeling of a global citizenship, as there will not be 
any substantial progress in global governance without the widely shared feeling 
of a common destiny. We will never see this feeling emerge from intercultural 
dialogues that highlight our different histories and cultures. History is full of 
mutual resentments. Our cultures will remain different, even if our youngsters 
listen to the same music and watch the same videos on YouTube. It is only by 
identifying and addressing our common challenges, despite differences of sit-
uation and perception, that we will be able to imagine a common destiny. And 
if we are to form a community, mutual responsibility, which is a reflection of 
reciprocity and interdependence, will be the core common value for the 21st 
century. Common challenges and co-responsibility are the two founding blocks 
of the global community.

Common destiny does not mean uniformity, identity. On the contrary, the 
more the global community  provides the space for expressions of diversity, the 
stronger it will be: legitimacy of govenance relies on the least constraint princi-
ple, and a legitimate global governance relies on a creative combination of unity 
and diversity, not only at the global but also at the local level. Hence the impor-
tance of the concept of multilevel governance. Diversity at every level, starting 
from neighbourhoods, and unity at every level, including the global one.

Since the end of the hegemony of the West and most specifically of the 
US, which in 1945 represented half of the world’s GDP, the idea of a multipolar 
world has gained popularity. However, people may interpret the term ‘multipolar 
world’ as concept for describing the world in a new Western way. Yet a multipo-
lar world has also to be a multicultural world, with each culture interacting with 
the others without merging in uniformity. This puts transcultural relations at the 
very core of any progress in global governance: they are the very expression of a 
quest for a fruitful combination of unity and diversity.
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To conclude, I would like to remind ourselves of the two main ideas: the 
gap between the nature of the challenges and the present nature of our govern-
ance; and the role of transcultural dialogue in building a vision of a common 
destiny, which is a prerequisite for a positive move towards global governance. 
This is the landscape I wanted to propose to you, as an introduction to the panel.

(applause) .

So, now the floor is open to my old friend Professor Yu Shuo.

Professor Yu Shuo: Thank you, Mr Chair- 
man Pierre Calame, my former boss in Par- 
is, thank you, Professor Chang Xiangqun 
and all of you, for giving me this chance to 
share my reflections on ‘transcultural gen-
erativity’ with case studies of China–Eu-
rope historical encounters. I would like to 
define ‘transcultural’, because what we are 
talking about is larger than ‘culture’ or ‘in-
ter-culture’. I am very grateful to Professor 

Martin Albrow for reminding me that ‘trans-’ makes sense, but the term ‘culture’ 
may restrict your path of exposition; more innovative for me is your term 
‘trans-generativity’.

Ten days ago, in Paris, a brutal and bloody massacre occurred. Ninety-four- 
year-old philosopher Edgar Morin wrote in Le Monde: ‘It is no longer attacks. 
With a massive deadly simultaneous action in six places, the war has entered 
Paris… ISIS is now in our home. It is not a war of religions. It is the war of a 
fanatical sect derived from Islam against all society, including Islamic societies, 
which is other than a religious totalitarianism. If,’ he continued, ‘ISIS is endog-
enous to Islam and constitutes an evil minority that believes in the fight against 
the “Devil”, it is the West, especially the US, that was the sorcerer’s apprentice 
delivering the blind forces then unleashed.’

The world has suffered a blow, leaving people uncertain and anxious about 
our insecurity in our ordinary everyday lives. Our societies have become chaotic 
and ‘liquid’, as Zygmunt Bauman has said, with flows of materials, people and 
information, and also terror, like nomadism crossing fuzzy borders worldwide. 
We ourselves become ‘liquid’, flowing in the ‘polyculturalism’ of the digital age 
‘through our own life like a tourist, changing places, jobs, spouses, values, lan-
guages with a heavy self-chosen responsibility in the place of the traditional 
patterns’.

Paradoxically, this status quo globalization is resisted by a sort of delinea-
tion of cultural homogeneity and nationalism, which encourage increased sepa-
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ratism and terrorism. The bloody massacre in Paris has become a microcosm of 
the whole human security crisis. The ambivalence of collective and individual 
identity and enforced cultural or religious consciousness manifest as a crisis in 
the ‘chaotic continuation of modernity’ (Bauman). ISIS declared responsibility 
for the attacks and revealed their motivation precisely by reference to culture: 
Paris, they said, is ‘the carrier of the banner of the Cross in Europe’.

It seems no longer credible to oppose ‘West’ and ‘East’, because terrorism 
is globalized and we need a global alliance to resist it. The assailants may have 
dual nationality, the fundamentalist can be a ‘pure Westerner’ like Breivik, who 
committed the Norwegian massacre in July 2011. There is no ‘cultural conflict’ 
but the barbarity of anti-humanity.

World governance thus faces fundamental challenges. Based on the value 
of national sovereignty, the United Nations seems powerless to protect security 
of life and peace; financial domination and pell-mell geopolitics make ideologies 
and cultures into propaganda tools. Why do people live together but refuse to 
recognize one another? What kind of governance allows a liquid world to sur-
vive? We do not know. But we do know our world can no longer continue in the 
same way and we need new thinking tools to change our mindset, to respond to 
the metamorphosing world and to bring clarity to this global crisis.

Here, the concept of transcultural generativity comes into play with a trini-
ty of relationships: globalization – transculturality – global governance.

500 years of transcultural encounters between China and Europe

In order to show the historical evolution of transculturality, let us first go back 
500 years to trace historical encounters between China and Europe:

• 16th–18th century, encounter with ‘holy men’: with a spontaneous 
awakening to questioning of universal values, accepted or rejected, 
along with the well-known Centennial Rites Controversy [Querelle des 
rites] among Roman Catholic missionaries over the religiosity of Con-
fucianism and Chinese rituals and on sacredness (not about culture, 
because the term ‘culture’ had not yet appeared at that time).

• 19th–20th century, encounter with ‘heroic men’: accompanied by bat-
tles between sovereign states in full swing, following the three musket-
eers of modern civilization, ‘race’, ‘culture’ and ‘nation-states’; starting 
the Westernization process with ‘reason’, ‘progress’ and ‘science’, all of 
which have maintained their mobilizing and deterrent force even today.

• Later 20th century, encounter with ‘economic men’: chasing cultural 
differences and dominated by quantitative thinking after the end of the 
Cold War. Continuing in the same relationship between forces as in the 
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second encounter, despite the desire for a ‘win–win’, this relationship 
unfortunately upgrades to bloody onslaught.

• We have to engage in a fourth, 21st century encounter, with ‘ecologi-
cal men’, because our ‘global civil society’ (Albrow, 2014) needs more 
than ever interdependence, with a symbiotic governance faced with a 
general planetary crisis. In this ongoing encounter, our personal prac-
tices (including today’s Global China Dialogue and the China–Europa 
Forum created in France) form part of the transcultural process.

It is essential to note this 500-year-old China–West encounter is a generative 
process with people-to-people retroaction and invention. It is a history of limi-
nal communitas conducted by double intermediation or ‘agents of in-between’, 
and thus it gathers abundant fruits of the human mind. Individuals perceive the 
world through life relationships and their behaviour towards one another. The 
will to change and dialogue on the part of the actors involved has quite often 
been decisive in historical orientation, for instance Chinese Emperor Kangxi and 
the European missionaries played such a preponderant role in the orientation of 
China and Europe. The desires and actions of agents could subvert the structure 
(even though they are outside of structures!) and either change or conform to a 
situation.

This history of transcultural encounters has academic and existential 
meanings. Academically, this transcultural history imposes ‘encounter’ as an 
object of human sciences studies, leaving transcultural heritages as the common- 
wealth of our human community. Existentially, it can offer lived experiences 
for transcultural integration, encourage transcultural identity and arouse a ‘we’ 
consciousness.

What does ‘transcultural generativity’ mean in three dimensions?

Derived from our concrete case studies, the concept of transcultural generativity 
suggests simultaneously a new thinking approach and a new way of being. Three 
dimensions allow us to recognize transculturality: 1) human commonality; 2) 
civilizational secrets exchanged over many centuries; 3) transcultural fruits cre-
ated together. Since the extension of the ‘trans-’ word may cause misunderstand-
ing, we need to clarify here.

Features of the transcultural:

1) The transcultural does not deny culture, but reveals plural cultural identities 
beyond monocultures in absorbing their quintessence and discarding their dross.
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2) The transcultural does not enter religion, but explores transcendental res-
onance in our symbiotic existence in relation to different times, cultural rep-
resentations, political systems, personal experiences and species.

3) The transcultural does not eliminate cultural borders, but recognizes they 
are liquid, blurred, nomadic crossing borders, understands cultural hybridization 
and communitas in a liminal zone and highlights the vitality of ‘obscure lan-
guage’.

4) The transcultural is a tool of thinking and a perceptive approach for the 
knowledge generated through people-to-people encounters. We need to provide 
a series of new conceptual tools to perceive our liquid world, such as transcultur-
al generativity, cross-fields of encounter, double agents or agents of in-between, 
transcultural identity, liminal space, liminal flexibility, fuzzy borders, principles 
of distance, proactive misunderstanding, positive misunderstanding… . Regard-
ing China in comparative perspective studies, the sinologist research studies are 
themselves a vivid expression of transcultural generativity.

5) The transcultural is a liminal transition of communication and alternate in-
tegration (communitas), which possesses compositionality and tremendous gen-
erativity in constructing, understanding and interpreting complex information. 
Different autonomous cultural systems are configured into a heterogeneous and 
mutually inclusive ‘self-system’. As suggested by the prefix ‘trans-’, it brings us 
to a meta-level that challenges or even subverts our representations of cultural 
autonomy, demonstrating the paradox that people survive together but refuse to 
accept one another. The transcultural approach is committed to resolving one of 
the vital problems: how to recognize the common destiny of mankind and accept 
the interdependent ‘we’.

6) The transcultural is a manifestation of universal values, a philosophy of re-
lationship and a worldview. There are far more human commonalities based on 
life experiences than different aspects emerging in the evolution of civilizations. 
Life has been continuing in the ethics of ‘reliance’ (Edgar Morin). 

7) The transcultural is a live attitude based on ‘empathy’. Empathy (in ancient 
Greek signifying physical affection, passion, partiality) is ‘the capacity to under-
stand or feel what another person is experiencing from within the other person’s 
frame of reference, i.e. the capacity to place oneself in another’s position’ (Bellet 
& Maloney, 1991). We need, today more than ever, to feel ourselves in the inner 
world of our ‘other me’. Empathy differs from ‘sympathy’ and ‘compassion’, both 
perceiving and feeling from the outside. Only a transcultural heart enables us to 
transcend cultural patterns, national boundaries or ethnic origins, to feel pre-
cious lives, to love mankind. Thus, when Parisians mourned the victims killed 
in the massacre, they sang Jacques Brel’s song, ‘When We Have Only Love’: 
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‘Having nothing/But the strength to love/We will have in our hands/My friends, 
the whole world’.

8) The transcultural is a condition of today’s human vital symbiosis, in a 
non-structural situation, a so-called ‘in-between’ state; it is a consequence of 
human encounters. We are hybrids of cultures, belonging to several different 
groups and using multiple languages. We move across actual borders and syn-
chronically telecommunicate through the Internet. The transcultural situation as 
a ‘third space’ is at the same time free and vulnerable, faced with a triple attack 
from culturalism, nationalism–statism and economism. The Internet embodies 
such a transcultural ‘third space’, whose tremendous energy is both astound-
ing and frightening, shaping all kinds of transcultural ‘tribes’ and global ethics 
movements, as well as global coalitions of terrorism. We also know well how the 
Chinese stock market crash caused global economic fluctuations, even bankrupt-
ing some multinationals.

9) The transcultural is a consciousness of a desire to return to ecological Man 
from cultural Man, helping us to sincerely accept the idea, which we all know,  
that the Earth is the common Homeland (oikos) of all mankind. The security and 
peace of the planet are closely related to the fate of every one of us. From this, we 
as ‘global villagers’ need to assume the responsibility to protect our planet home.

The transcultural is primarily the personal lived through and by extension 
starting from experiences of a specific culture. It is the most enthusiastic protec-
tor of cultural diversity, but not conservative cultural activists. As well as recog-
nizing and appreciating individual trees, the transcultural shows the existence of 
the entire forest and the interdependent destiny of all trees. The cultural ‘identity 
root’ (identité-racine of Edward Glissant) strengthens ethnic, community or na-
tional awareness, which is legitimated by modern history for the nation–state 
construction; while transcultural identity serves to awaken the consciousness of 
world citizens and members of the unique human community. This is dictated by 
the 21st century’s historicity and leads us to recognize the reality of our ‘world 
society’ and create for her a corresponding system of representation. Rather than 
comparing the differences between cultures, the transcultural approach is com- 
mitted to exploring the interdependent and generative identity relationship of 
All-World (Tout-monde).

Global society (as Martin Albrow says) is necessarily made up of transcul-
turalists. We start from our own to change our ossified mindset and unsustain-
able way of life, to reconcile with nature and ‘re-enchant it’ (Serge Moscovici). 
The three Musketeers of modern times – ‘nation–state, culture and race’, rep-
resenting the distinction – should lay down their arms and convert themselves 
into constructors, as the African proverb says, to become brothers, to build their 
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home together. The 21st century is the ecological one, and mankind will recon-
struct peace in sharing our experience of venerating nature. Thank you. 

(applause)

Calame: And now we give the floor to Professor Martin Albrow.

Professor Martin Albrow: Following the 
horror of the terrorist attacks in Paris, the 
unanimous resolution 2249 of the United Na-
tions Security Council on 19 November 2015, 
calling upon member states ‘to redouble and 
coordinate their efforts to prevent and sup-
press terrorist acts committed by ISIL in the 
world’ reminds us what global governance is 
really about. It concerns the creation of unity 
and order among the diversity of nations.

Governance and diversity are intimately 
connected. The earliest constitutional treatise in the English language was writ-
ten in the 15th century by the king’s Chief Justice, Sir John Fortescue. Under the 
title it acquired a little later, The Governance of England on its very first page 
cites St Thomas Aquinas and his account of diversity, using that very word, and 
it sounds historical and contemporary, from lands as different as Scotland, the 
Flanders and, strikingly to us, Egypt and even Libya.

That diversity was the source for a stock of ideas about good governance 
applied in Fortescue’s own country. We at this conference are concerned with the 
way that governance ideas hold all countries together. Just add the word ‘global’. 
Following the great American writer Walter Lippman, I am going to call those 
ideas ‘public philosophy’. What he wrote in 1954 is as relevant today as it was 
then. In face of what he quotes as ‘a plurality of incompatible faiths’, he lays 
claim to ‘a body of positive principles and precepts which a good citizen cannot 
deny or ignore’. For us, just insert ‘global’ before ‘citizen’.

What Professor Yu has invited us to do is to review these ideas through the 
lens of culture or, more specifically, transculturality. I think this is a particularly 
good way of bringing into the open the difficulties of finding principles bridg-
ing incompatible fates, especially as the focus on culture confronts us with a 
particular modern antithesis of culture versus principle. For we are accustomed 
to associate culture with difference, imagination, innovation indeed with the ev-
er-potent source of diversity.

So when this conference links culture and governance, we may feel acute 
discomfort. Samuel Huntington’s The Clash of Civilizations prompted us to re-
gard culture as the challenge to any kind of ordering of the globe. Social critics 
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have taught us to regard another kind of clash between generations as ‘counter-
culture’, social deviance as subculture and postmodernism as the cultural subver-
sion of any established culture. Now as we move to ‘trans’-culture, we can sense 
all the ambiguity and confusion contained in that prefix ‘trans-’ now central to 
the new discourse of fluid gender and sexuality.

It was not always so. In the mid-19th century the British civil servant Mat-
thew Arnold wrote a celebrated attack on the progressive ideas of his time. He 
called it Culture and Anarchy. Culture for him meant the realization of the high-
est values and these were to be located in the citizen’s aspiration to the order 
which would realize these, namely the state, ‘the organ of our collective best 
self’. Arnold claimed not to have a philosophy but in basing order in the citizen’s 
culture he was grounding ideas in the people’s conscience.

I make no apologies for bringing old and even ancient texts to bear on global 
governance, for they illustrate an essential point for me, namely that governance 
is an abiding, never-ending issue for human civilization. It is best considered as 
the active production of the kind of order in society that allows people to live 
secure, fulfilling and creative lives, a cultural life. It has historically been created 
in many societies, in different periods with very distinct cultures. It is fundamen-
tally a kind of decentred order, in much the same way as a natural language that 
is ordered has rules, but arises out of conversations between innumerable mul-
tiple partners. Any central control that is exercised is very much after the event.

If only for the reason that it contributes directly to this theme, we should 
welcome the fact that President Xi Jinping’s speeches have been assembled un-
der the title The Governance of China (2014). In citing the West’s ancient texts, 
I’m only imitating him. Xi quotes the ancient Chinese classics thus: ‘The people 
are the foundation of the state’; ‘Everyone is responsible for his country’s rise 
and fall’; ‘Govern the country with virtue and educate the people with culture’. 
These are, he writes, ‘the core socialist values’ and, I quote him again, ‘they 
carry forward the fine traditional Chinese culture, draw on the best of world 
civilization and reflect the spirit of the times.’

Dr Xi (in this context let us give him his correct academic title), Dr Xi 
is advancing his own sophisticated sociological understanding and effectively 
carrying forward the significant contribution to steering Chinese society and 
economy that the doyen of Chinese sociology, Fei Xiaotong, pioneered in the 
Chinese Academy of Social Sciences under Deng Xiaoping.

Xi’s example has particular relevance to transculturality and new global 
governance. He is not simply offering an alternative governance model. But in 
the spirit of his book we can draw on ‘the best of world civilizations and reflect 
the spirit of the times’. We can address the potential claim of values, responsibil-
ity, principles, rights, etc., to universality, but acknowledge their very different 
interpretation in different countries.
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Ideas which occupy a strategic organizing position within the total vocab-
ulary of public order in a society the sociologist Daniel Bell called ‘axial princi-
ples’. ‘Harmony’ has long been central to Chinese reflection on human relations 
with each other and with nature. The American dream of aspiration and self-im-
provement contributed to the rise of the United States and its 20th century domi-
nation of the global economy. Xi both borrows and adapts that when he promotes 
a distinct Chinese dream.

Could any one national axial principle serve in that position for global soci-
ety? My own gut feeling is that it’s unlikely. The Chinese emphasis on harmony 
arose in the context of a rural society, where the well-being of the population was 
intimately connected with the intelligent adaptation of and to the natural world. 
The American emphasis on individual aspiration to rise in and contribute to so-
ciety was the product of a history of migrants finding a new world and creating 
a new society. When these two cultures encounter each other, misunderstanding 
as much as understanding arises when the emphasis is placed on distinctive his-
torical experience.

At the beginning of the 18th century, Leibniz, the great German philoso-
pher, sought to solve this dilemma by seeking a universal language, finding affin-
ities between the Yijing and the binary arithmetic he invented. His astonishing 
perception is to this day, I believe, better appreciated in China than in the West. 
Since then, however, both East and West are coming together in a more sensitive 
appreciation of the limits of cross-cultural understanding.

Professor Yu’s concept of transcultural generativity captures the multiple 
possible outcomes of encounters between cultures, multiculturalism, adaptation 
and hybridity, to name a few current fashionable terms. What she advances is, as 
I understand it, the possibility of a broader cultural sphere that transcends all the 
others, and one image they each share.

I suggest that this sphere arises out of cultural encounters engaged in com- 
mon tasks, practical issues that call for cooperation, as in resolution 2249, as in 
the agreement on the Millennium Development Goals and the coming Sustaina-
ble Development Agenda, as in, we hope, the coming agreement in Paris on com-
bating the effects of  climate change. It is these very practical issues in relations 
between cultures that inspired the American philosophical tradition of pragma-
tism, which its most celebrated representative, John Dewey, detected in the 1920s 
in Chinese Daoist thought. The processes involved in cultural encounters are 
resolved in practice, not in theory, yet out of those practices arise new insights. 
This is transcultural generativity. It is a process I have called pragmatic univer-
salism, not the universal acceptance of an idea, but the universality of the belief 
that others seek universality. We are all looking for it together. It’s the basis of 
tolerance, dialogue, of communicative rationality in Jürgen Habermas’s term.
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When we recognize that global governance is the ordering of global soci-
ety, then we need to understand that it is conducted through the continual reap-
praisal of the concepts that inform that order. The global dialogue is one where 
public philosophy is embedded, where the ideas of justice, harmony, diversity, 
rights and respect regulate cooperation for sustainability, well-being, truth and 
reconciliation.

These are only a small sift from a harvest of concepts that fill the discourse 
of leaders in all walks of life. Obama, Xi, Putin, Merkel, Cameron, Hollande all 
gather at leaders’ meetings, as Colin Bradford has observed so closely, to speak 
a language that their officials develop as a continuous narrative between nations. 
But it is informed by concepts that are shared now throughout global civil socie-
ty, from the community leader to the cyber activist. This is the public philosophy 
of our time, belonging to all, commanded by none. Thank you very much.

(applause)

Calame: Thank you, Professor Albrow, for this enlightening speech. And now 
the floor is given to Colin Bradford.

Dr Colin Bradford: Thank you very much, 
thanks especially to Professor Chang and Pro-
fessor Albrow, my good friend, for inviting me 
to this excellent conference.

I would like to begin first on transcultural 
generativity, with the emphasis on generativi-
ty. Generativity comes from a dynamic inter-
action of cultures that are different from each 
other, which lead to something new for each. 
What generativity doesn’t do, in my view, is 

to lead to the homogenization of the cultures that are meeting. They each retain 
their cultural integrity

I think that the problem of global governance is not the lack of a common 
culture for a common destiny, but rather the failure of the West, particularly, to 
embrace the cultural diversity of the world that we are in, that leads to a different 
type of transculturality, which is characterized by a multicultural understanding 
of global society and global culture.

A multicultural understanding comes from the generativity of cultural 
encounters, in which there is selective borrowing from each other, not imita-
tion and not necessarily generating a third culture, but the generation of growth 
of distinctiveness in each culture. Non-Western countries, when they encoun-
tered Western modernism, did not imitate; they have selectively borrowed and 
changed their own culture. In terms of the discussion we’re having today about 

PROOF



41

Transculturality and New Global Governance

a relationship of culture and global governance, the biggest problem, I think, 
is embracing cultural differences as a fundamental force in global governance.

For continental nations, such as the United States and China, which have 
vast numbers of people and vast numbers of cities that are removed from the 
global discourse and the global dynamics, there is an isolation of people. Glo-
balization actually makes local governance much more difficult; people are not 
engaged, not experienced, not aware of other cultures and the global dimensions 
of current issues. In the United States, we have a big population in the middle of 
the country; they are not aware of other cultures and other people, as they need 
to be. This is a huge political problem in the United States, if you look at some of 
the people who aspire to be president and what they are saying, which appeals to 
people who want to resist the impact of the global economy in their lives.

Another feature is the needed dialogue between disciplines and professions 
when they fail to acknowledge what is outside their competence, especially those 
situations which have to take integrative policies into account, as for example, in 
the relationship between culture and governance. Now, this is where economists 
have a real weakness, if I may say so.  Economists’ way of dealing with cultural 
differences is to exclude them. Because when you try to see how rational forces 
work, when you are trying to keep everything else constant, including culture, 
context doesn’t matter. That is a fundamental, foundational and political flaw and 
that is one of the reasons why economics is in trouble today. It’s in a process of 
changing.

A third feature is that a closed mind is a problem for large countries with 
isolated people. What we need for effective global governance is open minds to 
others, a kind of reflexivity where you change your sense of self as you begin to 
see yourself differently through understanding others. Reflexivity implies deep-
er interactions between cultures, forcing reflection and self-examination when 
shielding oneself from it fails to protect people from having to reconsider their 
own identity.

I’ve been involved in global governance issues since I went to Brookings in 
2003 to write a book about the transition from the G8 to the G20 at leaders’ level. 
Since then, I have been involved in bringing think tank experts into play in five 
of the ten summits that we have had so far. From this experience, there are three 
conclusions I would highlight briefly for you.

One is that summits at leaders’ level are not being fully utilized as a means 
for leaders to communicate with their publics. If you read the communiqués, they 
are an economics discourse that communicates to markets but not with ordinary 
people. I’m not suggesting that economics is unimportant in the G20, but it is 
not a sufficient discourse for leaders to lead. People do not understand exchange 
rates or currency wars. These issues are important aspects of global economics 
but they do not connect leaders to the central concerns of their people.
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The second point is that communication is key to summits of leaders, be-
cause leaders are political people whose job is to communicate and connect with 
their public. In my view, as much a supporter of the G20 summit as I am, I have 
been very critical in recent years about the fact that leaders are not leading at the 
G20 summits. They are captives of the discourse of finance ministers and are 
not communicating with the people. The people are stirred up; there is economic 
hurt in the real world. It is not a good idea to bring leaders together and have 
them talk jargon to people who are hurting. So, leaders at G20 summits are using 
the wrong language, the technical language of economics, to communicate with 
their publics, which is not working.

The third point is that the cultural diversity embodied in the G20, which 
was not in the G8, is an asset for the G20. But it is not an easily accepted idea that 
culture is an asset for the G20. There is still a disconnect between the discourses 
of culture and the policy discourses that characterize global governance. This 
disconnect is a serious gap for the G20 to overcome.

The overall conclusion is that cultural difference is a key factor, a key dif-
ference in global governance, and not just another issue. Ignoring differences, 
ignoring cultural differences can lead to stylized binary stereotypes, such as 
East versus West, and lead to ideological conflicts and strategic distrust. That can 
happen when you ignore cultural differences.

What I am going to posit here is that by paying attention to cultural differ-
ences and embracing them, we can strengthen mutual understanding and global 
governance. A question we could ask is: how could the East and West each gain 
most from the other? In the West, individualism is a dominant cultural value. In 
the East, communitarianism is a central cultural value. In China, there is view 
that either we work together or we don’t function. How can the West benefit from 
selective borrowing from the culture of the East? One of the things that the West 
could benefit from is the holistic thinking and integrative analysis that come 
from the communitarian idea, which means you are thinking across disciplines, 
across professions and across knowledge communities.

One could argue that there is an excessive faith in markets in the West. 
Therefore, there might be public interest reasons and benefits for the West by 
looking at how Asian countries have regulated their financial markets and ener-
gy markets. Sometimes managed outcomes are better market outcomes, as with 
gasoline in the United States, which is hugely underpriced. Trusting the human 
mind more than trusting the market could lead to better economic outcomes. The 
West can learn from the East, which would improve our economic policy mak-
ing. In the East, I think you could argue that encouraging individual freedom of 
thought in business, finance and economics is a source of innovation, that the 
diversity of debates actually generates new ideas. If we disagree, we might actu-
ally learn from you precisely because we have a different point of view. What I 
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am saying is that by coming in contact with each other we have an opportunity 
to learn and to find new combinations in the ways that each can operate that can 
be more effective.

What is new about global governance? There is an opportunity for new 
global governance. We can move from what is essentially a Western group of 
nations in the G7 to a group of nations, the G20, which actually contains more 
non-Western nations, 11 as opposed to nine. There was only one Asian country 
in the G7, Japan, and there are six Asian countries in the G20. There were no 
Islamic countries in the G7, and there are three in the G20. I have never thought 
that it was a good idea to start a group of nations that were all like-minded. I 
would have preferred that the G20 actually replaced the G7, because you want 
to be in a room with people you disagree with the most, or from whom you are 
most different, because that’s where the work is. So you really have to realize the 
benefits from the tension implicit in embracing these cultural differences.

What could we do in the new global governance if we actually broke the 
silence and embraced cultural diversity? It would be less ideological; Americans 
would stop preaching market fundamentalism. The benefits of cooperation and 
competition merge when you realize you have something to gain from listening 
to somebody who may see the world in a different way than you do. So there is 
tremendous possibility.

The other thing is that clearly we are now in a world of mixed economies, 
so these ideological dichotomies between free market versus state-regulated 
economy are false dichotomies. We are all converging towards mixed econo-
mies and the more dialogue there is the better. And finally, if you think about 
the figures we were given this morning about the travels of Xi Jinping, they are 
very enlightening. You see a very different exposure to the world of President 
Xi Jinping.

2015 is the year of UK–China Cultural Exchange, the Global China Dia-
logue, China in the world.

The year 2016 is also very important year because in 2016 China chairs 
the G20 summit in September, and it will be the first year of implementation of 
the sustainable global agenda that was just agreed to in New York. These goals 
require global leadership in order to achieve systemic sustainability. If you look 
at the sustainable development goals as systemic threats, which require systemic 
transformation, the G20 should own this because they are systemically impor-
tant countries, not only for their own population and society and economy but 
also for the global good.

So, this is a moment in which East and West can lead together, China and 
the US can cooperate; there is a huge opportunity for China to take the sustain-
able development agenda, incorporate it as a priority agenda for the G20 and use 
the G20 summit in September to initiate the global and national implementation 
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of it. In this way, China will have used its G20 summit to incorporate the human 
agenda in the economic agenda, the planetary agenda into the financial agenda. 
It could change the discourse. If we connect culture with governance, leadership 
with the public, through the G20 summits, instead of having them talk about 
exchange rates, if we embrace the 2015 sustainable agenda as an agenda for 
systemic sustainability, which means that the biggest countries have to take the 
biggest responsibility, and if we embrace cultural diversity in global governance, 
China can make a significant difference in strengthening global governance in-
stitutions. Thank you very much.

(applause)

Calame: Thank you very much to the three speakers, whose presentations have 
been incredibly rich. Before we open the floor to questions, I would like to pick 
out some commonalities between the different presentations, without meaning to 
do any injustice to the richness of what each of you has said.

The first is the encounter between China and the West, between China and 
Europe. 

The second is a strong convergence among the speakers on the illusion of 
autoregulation by the market. The UK can withdraw from the European Union 
and the world will keep going. Europe can withdraw from the globalized market 
and the world will keep going. It can happen. Who could have imagined that 
the financial systems would explode? But, driven by passion or by reason, an 
integrated economy can disintegrate, as happened with the former Soviet Union. 
It can happen at any time; this kind of economic integration is reversible. What 
is not reversible is the planet, our common and fragile planet. The idea that au-
toregulation by the market will create global governance is mere illusion.

The third point that struck me was the insistence on processes. I think Mar-
tin has put it wonderfully: because things change, we have to look at regulation 
through the lens of an ongoing process.

The fourth is about the role of people-to-people dialogue. I am friends with 
Herman Van Rompuy, the former President of the European Council. He said to 
me once, ‘You cannot imagine how poor the conversation is between our polit-
ical leaders during meals!’ We have to give up the idea that our leaders under-
stand everything and know everything. We need to conduct people-to-people 
dialogue with empathy, as Professor Yu Shuo has wisely insisted.

The fifth idea is about thinking of the results in practice, not in theory, as 
Martin said; also Colin mentioned that transculturality is a process. The con-
sequence of this is that we should not fall into the propaganda of nationalism. 
Colin also said there is no use putting together like-minded countries; it is the 
differences that will transform the points of view.
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The sixth idea is about unity and diversity. Each of us has talked about that; 
Martin applied it to governance. In every country, governance is deeply rooted 
in history; however, when we discover common principles through dialogue, we 
come to invent specific responses to new challenges.

Last, the question of commonalities. Global governance is a commonality. 
Colin’s last sentence is that our main commonality is the agenda for sustaina-
bility. We have to manage a common planet, this is our main commonality. The 
value of responsibility is what emerged as the core of 21st century ethics.

Transcultural dialogue is the condition in which we discover elements of 
unity through respect for diversity. Thank you. Let us now open the discussion to 
the floor, or between the speakers.

Discussion, Q&A

Professor Lizhu Fan (Q1): I have a question for Professor Bradford. You have 
spoken of the G20 summit, and my question is this. Among those countries, I just 
noticed there are no Islamic countries, because I know that at the G20 Summit, 
most of the time they discuss important issues and also focus on economic coop-
eration among the countries. Since you mentioned cultural concerns in building 
world affairs, the Islamic countries are culturally and politically marginalized.

Bradford: I am sorry. I think you didn’t hear me when I mentioned that there 
are actually three Islamic countries in the G20: Turkey, Saudi Arabia and Indo-
nesia. And then you have this huge Muslim community in India too. Islam is an 
immense, huge religion and the majority of Muslims express just as much horror 
as we do for the terrorist acts. That was one of the advantages of moving towards 
the G20: you have the representation of a very important religion.

Q2: I have a question for Professor Albrow. I would like to ask you a question 
going back to what’s happened in Paris, and I have done work on these issues 
as well. Not many people have looked at the sociological background of what’s 
happened – it’s interesting that it’s happened in Paris. Also they are looking at 
Brussels, where basically there is an underclass of Muslims and most of these 
people are French–Algerians or French–Moroccans or Belgian Muslims, and 
I think that the difference we see is the level of exclusion of those particular 
countries compared to, say, this country, where there are a lot more opportuni-
ties. And these people feel completely cut off from French society, and I think 
the same goes for Brussels, and people are not really talking about it. I mean, 
these are issues which need to be dealt with as well by our governments, and 
this is a cultural issue, this is an issue which is not going to go away. How do 
you foresee this? Can the governments be persuaded that they need not only to 
take counterterrorism measures but also to institute a cultural understanding of 
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other people and give them more opportunities in these countries, so perhaps this 
won’t happen again?

Albrow: I’ll defer to the Frenchman. (laughter)

Calame: Of course, this is discussed day and night in France. There are several 
sets of questions we look at. First of all, what ISIS communicates with its attacks 
is very clear. This time it attacked a way of life: it did not attack the symbols of 
the state or an important economic place; it targeted young urban professional 
faces of freedom and liberty. And they have been very clear in their commu-
niqués: this is what we target, nothing to do with the political organization of 
France.

The second is, of course, that there are wide-ranging discussions about the 
sociological explanations of terrorism. I think you cannot accept this kind of 
global explanation. If we look at the people who were involved in the terrorist 
attacks in Paris, they were not unintegrated. They were integrated: that’s what 
has struck us so much about what happened. So you have to try and understand 
what really happened. What were the personal motives of people who have never 
opened the Quran? And there was a very good picture of the young lady who 
was killed: she went from drugs and alcohol and hippy behavior to the hijab very 
quickly, and her friends said, ‘Oh, at the beginning we thought it was just her new 
fashion style.’ Global sociological explanations don’t work: you have to look at 
the personal biography of those people.

The third point is to understand the three steps getting to such a point: the 
desacralization of the life of others, the sacralization of one’s own death and 
then, at the end, dehumanization. This process addresses issues broader than 
those of social integration. How do you come to this type of life and this kind of 
death? We have to understand this.

And the fourth point, which is the most controversial, is the link with Saudi 
Arabia and with Qatar. The crime of the West is that, for oil, we have continuous-
ly developed our commercial links with people who finance terrorism, finance 
fundamentalism. The jihadists are a branch of Wahhabism, which was developed 
in Saudi Arabia. This is why integration by market fails in this kind of situation.

Xiang (Q3): Two questions, one is for Professor Martin Albrow. You mentioned 
transculturality as a way to bridge differences and to update global citizenship. 
Now, two observations. One is that, as soon as I resumed office here in London, I 
(inaudible) that cultural pluralism is a way to create a policy for governance. And 
second, the revolution in the Middle East and its migrations are very much (inau- 
dible) to the idea of global (inaudible). The second is that we are always trying 
to use technology. However, my question here is in the global, the globalization 
context. How we can achieve a universal philosophy? The second question is for 
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Professor Bradford. In the last part of your speech, you talked about strategic 
trust: this expression is used in economic and political discourse. How will we 
be able to use transculturality, which is the way in which we view and listen and 
respect other cultures, communicate, because without trust, none of the strategic 
objectives can be achieved? Thank you.

Albrow: Counsellor Xiang, thank you very much for your question. Let me refer 
to Resolution 2249, because this is the most recent resolution of the Security 
Council. If one reads through it, it begins with a very, very long preamble, which 
talks about dialogue, communication, integrity, observing laws, previous resolu-
tions. The preamble itself is a document of global policy. But that makes it forget 
its own role, because its own role and the role of innumerable others is to talk a 
language which should be shared across countries. Sometimes it can be difficult 
to do that, but you can successfully do it by talking in a language which is shared 
by the (inaudible) public and by the officials, but that speaks to us, and is more 
open, in the contact between countries in a body like the United Nations. I mean, 
for me, one of the most notable examples in the last 20 to 30 years is the notion 
of sustainability, which has been carried forward fundamentally by officials; it 
comes out of the dialogue between them, so the public philosophy – you might 
say that I use big words, but there aren’t any big words around what people do, 
they find some kind of agreement, and they do transcend ideology, and ideology 
can be bridged. But some of the core axial principles are more difficult to bridge. 
In fact, I take a small issue with my colleague here but he will understand – we 
argue all the time – he said maybe we can bridge the individualism of the West 
and the communitarianism of the East. I’m sorry, individualism and communi-
tarianism are ideas, and if somebody wants to deal with the great binaries, it’s 
a binary. What is the biggest equivalent binary distinction for China? Again, I 
defer to all the experts here, but I have a suggestion: it is yin and yang, that’s a 
deep binary distinction, which again underpins things like family, values; even-
tually you come to something that the West understands as communitarianism, 
but my understanding is that it has different roots in Chinese culture. Now, that 
is something you will not bridge; what you will bridge is the discourse of what 
I call global society and I think that global society is not just [academics] of 
course; I actually think that it’s also activists, the young people who occupy, the 
young people in Hong Kong, those are the people who are generating ideas. We 
all talk the same language. Now do something to meet the challenge. I think 
that the language helps to meet the challenge, and the challenge also generates 
a better language.

Bradford: Thank you for the question. What I thought about in response is the 
first thing that really motivates… . I think there is just no doubt that the West 
and the East, specifically the United States and China, Europe and China, must 
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work together, because the problems that are there are so obvious now. There 
is a whole set of emergencies; this is why I used the term ‘system threats’. The 
faculty must work together. If we have to work together, there is the challenge 
of figuring out the discourse; it is as important as the end result. Martin made a 
revision of my simplistic divide between individualism and communitarianism, 
but it is exactly the kind of understanding that we all need to undertake. The 
main question is, because we must act, I think we need to encourage other people 
from the West and from my country to realize that, to really understand China, 
to be a responsible partner with China, you must try, make a huge effort to un-
derstand who you are and, beyond the work, what is it that we can actually gain 
from each other. I think this is an important question. It’s really simple to make 
false binaries – market vs state, individualism vs communitarianism – these are 
two facets; we need to go beneath them, and if we do, I think we end up saying, 
‘Well, if I can convince you that you are supposed to be my adversary, that I 
actually know 100% why we disagree, why we see the world differently, who 
you are, what is meaningful in life for you, your culture, presumably you are 
going to reciprocate.’ And when you do that, your people have already benefited 
from interacting with [others]. It seems like the acceleration of the dynamism 
and fresh awareness is just enhanced by this kind of intellectual effort. This is 
imperative, it must be done. But not by entering the room and thinking that [it 
will all happen] without putting in the effort. I think that builds the trust, and all 
of a sudden relationships between people change. The more we get to know each 
other, the more we realize we can do it. 

Yu: I think we have been fully living in a transcultural situation thanks to the 
three dimensions I mentioned - human commonality, mutual knowledge through 
exchanges, and transcultural common wealth created together. We need firstly 
to accept this reality, a psychologically and diplomatically difficult task. Saying 
‘West and China’ with a dualistic view restricts our perception. Yin-yang is an 
important idea, but never isolated one from other and opposite; instead, it always 
appears as an external–internal spiral and flowing. Thus, to understand others 
means to understand other-ourselves. The key word is ‘encounter’. When I awake 
in the morning, my first idea will not be ‘I am Chinese’. It could be, when there 
is a Westerner, a Black man in front of me, that I begin to get my sense of be-
ing different with the mirror effect. Let me call it ‘cultural encounter’, the very 
beginning of a relationship. For me, the transcultural itinerary starts from the 
cultural encounter, which illuminates our self-consciousness, our curiosity about 
the other, our self-understanding; then we interact in mutual understanding, a so-
called ‘intercultural’ way; finally, we reach a transcultural recognition, as we are 
doing now. The transcultural is existential trust because we are all the same as 
human beings and must live together. Human nature is much deeper than ‘strate-
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gic trust’. In Chinese we say, ‘Retain the essence, even though there are ten thou-
sand changes.’ This essence is transculturality, within different cultural forms.

Calame: I would like to conclude this session with two observations. Professor 
Yu Shuo has organized over 60 workshops in the context of the China–Europa 
Forum on as many topics. What is fascinating for me is that, at the very begin-
ning of each workshop, we would be talking about ‘what the Chinese think’ and 
‘what the Europeans think’. But it would be clear after just one day that the di-
vergences among the Chinese and among the Europeans were very great, greater 
than between the Chinese and the Europeans!

I reacll a little story from the beginning of the European Union. It was just 
after World War II and people would come from Germany, France, Italy and 
they would sit around the table. But Jean Monnet, one of the leading lights of 
the European Union, would say, ‘No, we all sit at the same side of the table and 
we look across at the common goal.’ It is a very good image of commonalities. 
Thank you.

(applause)

PROOF



50

Global China Dialogue Proceedings Series, Vol.1

Panel II: Civilized dialogue  
– transcultural and comparative

From left to right: Sam Whimster, Lizhu Fan, Khalid Nadeem, David Feng, Fu Jing .

Mr Fu Jing: Ladies and gentlemen, we are happy to 
have this opportunity for several reasons. The first 
reason is I happen to deal with the news reporting 
pro- cess. The second reason that I’m so happy to be 
here is that this is a learning opportunity for me, be-
cause what we are going to discuss today is totally 
different from what I have covered during the past 
several years. First I want to introduce myself. I am 
Fu Jing, from China Daily, the deputy chief of the EU 
Bureau of China Daily. This afternoon we are very 

happy to have three distinguished speakers to talk about the topic, which is sum-
marized as ‘transcultural and comparative dialogue’ in perspective. And after 
the three speeches, we are going to invite David Feng to give us some comments, 
his angle, to our audience. So, first of all, I want to invite Khalid Nadeem, Chair-
man of the South Asia and Middle East forum, to give us his speech.
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Mr Khalid Nadeem: Thank you, Chair. 
I’m going to speak regarding the work of 
our Forum, promoting peace and dia-
logue. I hope this will lead you to ask 
some questions about our work, and I can 
give you some understanding. It is unusu-
al for me, because normally I don’t talk 
very much at forums, I just put forums to-
gether, and this was on quite short notice, 
so please forgive any mistakes. The South 
Asia and Middle East Forum started in 

1999 in order to foster relations between nations of South Asia, the Middle East 
and the West. In the Forum, we focus on South Asia, including Pakistan, India, 
Afghanistan and Sri Lanka; on the Middle East, covering Lebanon, Egypt, Isra-
el, Palestine, Syria, Iran, Saudi Arabia and the Gulf. Also, we cover Russia, in 
terms of their global foreign policy. The Forum is committed to highlighting 
humanitarian issues, and it’s particularly interested in the protection of human 
rights regarding women and children. In recent years, the Forum has generally 
taken place in the House of Commons. This has gained the attention of politi-
cians who seem to be interested in everything we do. We keep the events to quite 
small numbers, normally between 70 and 170, according to the room sizes in 
Parliament. Our forums include diplomats, politicians, academics, NGOs, gov-
ernment officials and foreign politicians and representatives of business com- 
munities. Our speakers have ranged from Sir Malcom Rifkind and Jeremy Cor-
byn to Tony Benn. These events are convened every two or three months in 
Parliament and we have been particularly interested, since the 7/7 bombings, in 
social cohesion, in addition to foreign policy. 

I’m going to give you an example of the work that we do in South Asia. This 
relates to Afghanistan. In February this year we held a special session on Afghan-
istan, which was looking at the future prospects. On the panel were Dr Julian 
Lewis, MP, the chairman of the Defence Committee, Jonathan Paris from the 
Atlantic Council and retired military officer Colonel Tim Collins. Nasir Shansab 
described how Afghanistan had performed since 9/11, focusing on the implica-
tions of international interventions. He stated that there were marginal improve-
ments in areas like telecoms, health care and women’s rights. But Afghanistan 
remains a failed state. He went on to say the country is still overwhelmingly un-
derdeveloped, with a minuscule economy and rampant corruption, and also Af-
ghanistan is heavily dependent on the black market. The collapse of the Afghan 
national bank is reflective of the country’s ongoing difficulties, and there are ma-
jor levels of systemic corruption throughout, which unfortunately is connected to 
President Karzai and his associates. The international community turned a blind 
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eye to this, and this was a great mistake. Shansab went on to praise the present 
President Ghani and his Chief Executive Officer Abdullah as men of integrity. 
But institutional weaknesses remain a problem. The Afghan central government 
continues to have difficulties, as certain criminal offences are not pursued in the 
legal system, and Afghans have limited access to justice. With regards to China, 
it is interesting to see that China was mentioned during this event. It was said that 
China has applied pressure on Pakistan to stop its support for certain militant 
actors. Pakistan is a major player, and has influence on the Taliban, but Shansab 
foresaw a problem, where if Pakistan continues its relationship with China and 
establishes a better relationship with Afghanistan, India might feel very uncom-
fortable with this situation. There continues to be an important role for the US/
NATO, as well as China. China has shown great interest in the natural resources 
of Afghanistan, and is interested specifically in the mining deposits there. The 
close relationship which China enjoys with Pakistan is dominated by a special 
relationship the Chinese military have with the Pakistan army. Dr Julian Lewis 
argued that the West needs to have a sustained and sustainable security policy in 
Afghanistan. He briefly alluded to his own long-term, extensive experience in the 
international security realm: Dr Lewis is a member of the Intelligence and Secu-
rity Committee and he takes a special interest in relations between Afghanistan 
and the region. Dr Lewis argued the West must be patient in order to achieve a 
solution in Afghanistan. He advocated a major regional garrison in Afghanistan 
and in the surrounding countries. The Taliban need to be taken seriously. 

Jonathan Paris is Fellow of the Atlantic Council: he said the Afghan Na-
tional Security Force need to take responsibility for their actions; they have to 
provide security for the Afghan people. In short, the Afghans must look out 
for themselves. Strengthening the role of China in regional development, which 
includes Afghanistan and Pakistan, China must use its influence constructively. 

Regarding its relationship with Washington and London, there needs to be 
closer cooperation with this region. Jonathan Paris questioned how much influ-
ence the leader of the Quetta Shura Taliban, Mullah Omar, has at the moment, 
asserting that one should be wary of dividing the Taliban into good and bad, as 
one must get over the binary thinking in order to properly understand Afghan-
istan. Colonel Tim Collins, former military officer and a consultant who has 
worked in Afghanistan and frequently visits these countries, has said that using 
‘the Taliban’ as one term is a very dangerous thing to do, as there are a number 
of different movements, which include the Quetta Shura Taliban, Hezb-e-Islami 
and the Haqqani network. None of these groups is homogeneous and they should 
not be regarded as such. One interesting point is how these movements are frac-
tured, and this presents opportunities to divide them. Levels of corruption remain 
dangerously high in Afghanistan. There are a whole host of criminal networks 
that feed off each other and keep Afghanistan unstable and violent. Drug trade 
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continues to permeate Afghanistan, and drugs are probably the biggest export. 
For Afghans themselves, their perception of what’s happening is very different 
from the West’s. For Afghans, the conflict is an existential one: they think it 
needs to win to survive. They see NATO as less committed and in the country 
more for their own interests than the interests of the local population. It is also 
a matter of strategic communication, and the Afghan national army needs assis-
tance in a number of areas: for example, today, since the West left, the Afghans 
have no air force, no helicopters, no fighter planes; they rely on the West or the 
US to do all the fighting in the air. Moral and economic support is desperately 
needed by Afghanistan. The war is not over, as is believed in Western capitals. 
Collins also highlighted Japan’s deep concern about the security situation, and 
China is very concerned about Afghanistan and Pakistan for continuing instabil-
ity and is endeavouring where it can to promote security, through the Chinese aid 
programme. I myself during this event called for a Marshall Plan in Afghanistan, 
but still there is a great void: Afghanistan is an important area in our security in-
terest, and the West and China need to address this problem as soon as possible. 
This is just a brief example of what we’ve done in our Forum. I hope that gives 
you a feel for our work.

I would like to talk about other issues we have been looking at recently. 
We did an Iran forum about four weeks ago in Parliament, and we are going 
to do something on Syria and the refugee crisis. The idea of these forums is to 
bring policy-makers together to see how things can go forward, and to actually 
influence policy-making in Western capitals. Our events are attended by mostly 
Western countries and also the countries and regions we cover in the Middle 
East and South Asia. I hope that you have a clear understanding of the Forum. 
It’s very difficult to give a short presentation of what we can do and how we can 
get it across. If you’re interested in our events, we get a lot of media coverage for 
all our events in the regions we cover. If we do something on Iran, it will be cov-
ered in Iran; if we do something on Syria, it will be covered in the media there… 
in those regions they know what is taking place here. Thank you.

(applause)

Fu: Thank you, Mr Nadeem, for sharing your experience, and also giving us 
some analysis of the Forum, and especially for talking about what the Forum 
has done for Afghanistan, and raising some points on how China should partic-
ipate in this area. The topics are very broad and very meaningful, and also the 
content is very useful for us. Thank you for sharing with us. Our next speaker is 
Professor Fan Lizhu from Fudan University, and her topic is Chinese religious 
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studies using the framework of Western religious theories. The floor is yours, 
Professor Fan.

Professor Fan Lizhu: Thank you. Good 
afternoon. I hope I will be intelligible – I 
just arrived last night. First of all, I would 
like to congratulate you on behalf of the 
Fudan Development Institute on this suc-
cessful conference. A lot of the credit goes 
to Professor Chang, who has made a great 
effort. Actually, Fudan University in the 
past ten years has made a lot of effort to 

promote this kind of international organization; even in Britain we have a Con-
fucius Institute, located in Edinburgh. Going back to my presentation, as a per-
son who constantly does international travel and meets the cultural clash – I’m 
trying to make a comparison myself – I have a lot of experience to share in the 
area of, for example, how to eat food and how to communicate, but today I will 
just focus on my own study. I have been working on religious studies in China for 
over 20 years, almost 30 years, and also in the field of sociology of religion. So 
the experience I can share with you is about how Chinese scholars, who some-
times experience a lot of frustration, use these Western theories and Western 
frameworks. So, first of all, our panel is on transcultural comparative dialogue, 
and my case can be understood that way. For example, ‘All men are created 
equal’ is a very famous dictum by which to understand Western culture and 
Western politics and Western religions. But when that is translated into Chinese, 
it becomes ‘All men are born equal’. So all the religious connotation is immedi-
ately gone. This is something we have to look at seriously. Why, when we trans-
late into another language, into another culture, do significant connotations dis-
appear? I am looking at Chinese religion, and especially those indigenous 
religions. Because I am a sociologist, I have to use sociological theories. 

Let me introduce one term, which was actually made around the time when 
Buddhism was introduced into China. That term was a kind of strategy to make 
Chinese people understand Buddhism 2000 years ago… for this hermeneutical 
understanding or interpretation. So they just used some Chinese traditional ide-
as, especially Daoist terms, to interpret Buddhism. This was how Chinese people 
understood the ideas and the values coming from Buddhism; for example they 
used dao, a very typical Chinese value, to understand Dharma, and used wu – 
actually it’s very difficult to find the equivalent English term – to understand the 
emptiness of Buddhism. So, in early times, people used familiar things to un-
derstand unfamiliar things. When sociology was introduced to China, the situa-
tion was reversed: people used Western theories, and, for those unfamiliar with 
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Chinese, to interpret familiar social issues and cultural issues. This is what I call 
reverse analogical interpretation. Actually, this reverse analogical interpretation 
happened 100 years ago and it’s still going on today. So we denoted sociology as 
Western theory.

So, what happened to religious studies in China? First of all, religion in 
Chinese society is simply undervalued, and there is also a lot of debate, and I will 
talk about this debate about the sociology of religious theory. The substantial 
contribution of Chinese religion to the large field of religious studies has shifted. 
Let’s look at the term ‘religion’. Actually, in classical Chinese language, we don’t 
have the equivalent expression. We use zongjiao, although in classical Chinese 
language we don’t have this term, but of course, since ‘religion’ has been used for 
over 100 years, religion has become the theoretical term of academic discussion. 
By using this important category, sociologists were trying to understand, to de-
fine religion. This religion is very much defined by Western post-reformation of 
Christianity. It comes with a system of doctrines organized like a church, sepa-
rated by society, coming with the Holy Bible, priesthood and a lot more. Chinese 
scholars try to adapt this understanding to apply it to the study of Chinese reli-
gion. I still remember when I first came to Fudan University 15 years ago, one of 
my colleagues told me, if China were to have a religion like Christianity, China 
would have a better future. This is the influence on Chinese scholars, their study 
and research, and also it influences their concept of what religion is. Modern 
China mostly takes connotations from Western understanding. In the early 20th 
century, what was the official religion? Only institutional religions, Christianity, 
Islam, Buddhism and Daoism, and when the People’s Republic of China was 
established, five official religions or institutional religions.

Let’s look at these kinds of studies, which raise some dilemmas. The first 
is, what is the religion in China? When you ask the question, Chinese people find 
it difficult to answer, even I myself do sometimes. Right now, the answer I might 
give is Confucianism. This is not the real answer, but I have to say something, 
otherwise people might think I have something wrong with me morally. Also, 
a Chinese scholar from France pointed out that Chinese people generally do 
not consider themselves members of a religion, but of a community, household, 
clan, professional guild. So, I want to show you a chart, from a survey in 2007 
by Horizon, a social investment company. If you look at the first chart, you will 
see when people were asked about the importance of religion, the answer was 
very low, and you can see the people who answered ‘very important’ or ‘rather 
important’ were just about 10%. But [aside from this chart, about what people 
practised] you can see a lot of very rich practices related to so-called religion. 
Also, with regard to Chinese religions, Chinese people always say, ‘This is not a 
religion, this is a philosophy’. It’s very complicated. For example, when you look 
at Confucianism, the English term refers to different traditions, one is rujiao, one 
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is ruxue, one is rujia. So there is a scholarly tradition, and the cultural aspects, 
and also religious Confucianism. So scholars say Confucianism is not a religion 
and also the common people always say, ‘I don’t practise religion, I practise phi-
losophy, a way of life’. This is something related to another dimension. The influ-
ential Chinese–American sociologist C. K. Yang, who published Religion in Chi-
nese Society in 1962, tried to point out that what China lacked was not religion 
but an institutional and organizational structure like Christianity. He used two 
terms, ‘institutional religion’ and ‘diffused religion’. He used the term ‘diffused 
religion’ to demonstrate that China has religion, but just with a different format.

There is another dilemma we face, which is interpreting Chinese religion by 
transplanting concepts. A lot of special terms, theories and paradigms are related 
to Western history, for example to the European Enlightenment. Of course, [it’s 
a question of] vocabulary: it’s very difficult to find equivalent things in Chinese 
culture, as I mentioned at the beginning. For example, the term of the discourse 
of ‘secularization’: secularization in Western history is how the religions sepa-
rated from the state, the secular state. But Confucianism and Chinese culture 
have been characterized by secular features. That is very different. If we look at 
the language, [we do not all understand the same thing by] ‘diffused religion’. I 
translated C. K. Yang’s book, Religion in Chinese Society, and different scholars 
have translated ‘diffused religion’ in more than five or six different ways. For 
example, ‘spirituality’: we cannot find the equivalent term in Chinese, of course, 
there are terms but they are not really accurate. And in China some religious 
practices, for example membership, denomination, conversion are difficult to 
translate. It’s very difficult, when I ask a student to read Max Weber’s The Prot-
estant Ethic and the Spirit of Capitalism, the students don’t understand those 
denominations, and also Chinese religions do not emphasize membership, even 
Buddhism and Daoism, so that is why you cannot know how many Buddhists 
there are in China, or how many Daoists, because this is not the key thing. So, 
the problem exists regarding the sociology of religion in China; in practice, we 
still use reverse analogical interpretation, and of course some Chinese practices 
include a lot of academic significance.

Finally, I will try to share with you a Chinese way of studying the frame-
work of Western religious theory. Sociology always has the ambition to be uni-
versalized, and the sociology of religion has the same ambition. There is a pop-
ular theory on rational choice in religion. Rodney Stark in the Preface of his 
book, quite famous in China, Acts of Faith, said that, when you compare this 
with natural science, you have the same chemistry in the United States and the 
same chemistry in South Korea, and we can attempt to formulate propositions 
that apply everywhere to explain religious behaviour, in China, just as in Canada. 
This just demonstrates how the sociology of religious theory tries to make this 
universalization. Then there is the problem that some young Chinese scholars 
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continue to be trained in Western academies, and Western theories are part of 
their studies. The major concern of the sociology of religion is to try to inter-
pret what the result of capitalism is, particularly in Christian countries, and the 
fate of religions in modernity, and some paradigms, theories and discourse and 
definition. Of course, some academic traditions are still very much influenced 
[by Western thought], and a lot of scholars study along these traditional lines; 
even Marxism is still going around in China as a way of studying sociology, as 
is Max Weber’s perspective. If you look at some discussions since the 1980s, 
when modernization successfully entered East Asian countries, you can under-
stand how those Weberian traditions are very much alive. So, I would like to say 
that studying Chinese religion is something that could develop a social theory, 
because our understanding of the inner logic of Chinese religion, in practice and 
even in belief, is culturally comprehensive, but has been very much ignored by 
the sociology of religion for a long time.

Finally, I want to show two pictures. The left [picture represents] Chinese 
folk religion: the old lady is over 80 years old, and from the 1950s she started 
to help people, to heal people, and eventually she built over ten temples in the 
mountains. On the right is a picture I took in Naples, in a Catholic church: this 
guy used to be a doctor, and because he did a lot of good deeds, eventually he 
was ordained as a saint. The left side is superstition, and the right is religion. 
What is the difference? Right now in China, most Chinese people practise super-
stition, not formal religion. Thank you very much.

(applause)

Fu: Thank you, Professor Fan, for your very profound analysis. And now I am 
going to invite Professor Sam Whimster, from London Metropolitan University, 
to talk about the difficulties of transcultural conversation.

Professor Sam Whimster: Thank you. 
Culture in the social science conversation 
today is a primary factor, but I’d say it is 
more of a secondary factor and I don’t 
think we should needlessly create difficul-
ties over cultural differences. I really want 
to address what we call modernization. 
Modernization is a universal process and 
there is a common social science language 
aimed at analysing and investigating ex-
amples of modernization, in England in 
the 19th century or China in the 20th or 

21st century. There is variability in the paths, the trajectories of modernization, 
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but the main features – movement from the land to cities, expansion and differ-
entiation of the markets of labour, capital and money, codification of law, an in-
telligible legal process, centralization of the state, growth of the civil service and 
forms of popular representation, also the growth of welfare policies, universal 
secular education and separation of religion and politics – these seem to me 
common characteristics of the countries that go through the modernization pro-
cess, whether it’s in Europe, America or China. So we are only talking about 
certain areas of the world that made this transition. Nationalism clearly is a cul-
tural phenomenon, and does present an issue. But this too is a common charac-
teristic of modernization. In the particular forms of national and cultural identity, 
this could be seen as a sociological integrative mechanism. In the shift from 
premodern to modern societies, going through this transition is a structural 
transformation. A transformation we don’t actually have control of, we don’t 
have human agency over, and we don’t have institutions or elites that can suffi-
ciently cope with the structural processes involved. In this sense, nationalism – 
while dysfunctional in terms of international conflict – is a way to integrate so-
ciety as it moves through this transitional point. So, if we take England, which is 
clearly, some would say, a postmodern society, it’s not terribly nationalistic at all. 
Nationalistic countries often retain their agrarian basis through modernity, but 
once you urbanize, become more cosmopolitan, nationalism has less and less say 
in that. So the common point is that nationalism is the integrating mechanism in 
the experience of transformation. Seen at a distance, sociologically, one can say 
the commonality is an integrating mechanism. 

Exceptionalism presents another difficulty. Every nation likes to think it is 
developing some unique attribute, for example the Germans emphasized their 
uunique Volksgeist – the spirit of the people. This links directly to culture and 
language, surely unique to each nation. But modernization involves creating a 
common language and culture where none existed beforehand. In an agrarian 
world of village communities, dialects are the norm and there is no common 
standard. The English make much of their monarchy – a unique British insti-
tution – but, as Eric Hobsbawm pointed out, the whole monarchical tradition 
was invented in the 19th century. Every nation likes to think of itself, its culture 
and its history as exceptional, but modernization represents a commonality of 
structures and experience. Going to work on mass transit is much the same in 
São Paulo as London.

In the social sciences, we search for generative concepts, although arising 
with those there are cultural blind spots, which we are guilty of, and we need 
to discuss new empirical material, with critical distance with respect to ideolo-
gy posing as social science. I just want to mention commonalities as we move 
from rural-based civilizations to urban-based civilizations. We had a conference 
organized by Dr Chang on Weber in China, and Gary Hamilton presented his 
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translation of Fei Xiaotong’s From the Soil, which was published in Chinese in 
1948, and it came out fairly recently in English. Fei’s book and research have a 
similarity to the German sociologist Ferdinand Toennies. The basic principles of 
rural society, whether European peasantry and Chinese peasantry, while having 
differences in terms of kinship and the way society was stratified, from a mod-
ernization perspective, the same problems occurred. What features should be 
preserved of rural life and community? Fei attempted to convey the fundamental 
features of Chinese rural society in order to influence the government’s policy 
agenda of how China should be modernized. Fei did not wish to see moderniza-
tion as a force of urbanization. As an intellectual, his voice was silenced during 
the decade of the Cultural Revolution, but even had he been part of the policy of 
the day, he too would have been faced with the unstoppable rush of globaliza-
tion. Gary Hamilton in his introduction also notices that the social sciences seek 
to understand and explore the social world using sociological concepts. In this 
way, they seek to educate and influence the decision making in government. In 
that sense, the concept of society, which is the transcultural or transnational, is 
analysed in terms of a common vocabulary of social science.

I will give you an example of something I am just working on, which is 
American capitalism. It nearly collapsed in 1933 with the Great Depression, it 
lost 40% of its wealth, 7,000 banks closed and unemployment was 25%. They 
thought they were looking at the end of capitalism, but they basically saved cap-
italism by taming it, and they completely reformed the banking system from 
top to bottom. Now, an unintended consequence of this was the demand for a 
silver-based currency; they thought, America has a lot of silver mines, there was 
a lot of popular pressure for coinage, so they went on to a silver standard, and the 
price of silver went up, and guess who also was on the silver standard? China. 
And the result was that there was a massive contraction of the whole monetary 
system in China, which happened in late 1935, a critical moment in Chinese his-
tory. At one point, the Chinese offered all their silver to the Americans. So you 
can image the economic implication that caused – hugely deflationary for the 
Chinese economy. Money, above all, is a technical social science problem, not 
a cultural issue. So politicians and economists thought that it was better to have 
a common economic language and discourse and these problems were finally 
worked out at the Bretton Woods conference in 1944 – an international agree-
ment that lasted until the early 1970s. 

I’ll give one last example, which I rather like. One key aspect of modern-
ization – bureaucracy and civil service – is that there is an interesting dialectic 
at work here between countries. The British like to think they came up with the 
first educated and impartial civil service in the late 19th century. But the French 
under Napoleon, dating back to 1800, introduced across Europe administrations 
that ignored traditional and local politics, in favour of a rationally organized cen-
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tral state, and the French got that from China. The leading French philosopher 
Voltaire wrote in an essay in 1756, if ever there was a state in which life, honour 
and property were protected by the laws, it is the empire of China. He said the 
human spirit can certainly not imagine a better government than that in which 
everything is decided by great tribunals, subordinated one to the other, whose 
members are only selected after severe examinations. This is what the French 
liked about the Chinese system, as they assumed that Confucianism wasn’t re-
ligion in the Western sense; there wasn’t continuous fighting between denomi-
nations or conflict between Church and state. And this went into an early form 
of economic discourse of globalization, known as the French physiocrats. Their 
leading figures thought that economic modernization – we are talking about the 
18th century – was delivered by the mandarins in China, who were educated 
with the principles of governance and selected through a system of competitive 
examination. China’s mandarins were the first administrative elite to submit gov-
ernment of the people to the natural and immutable laws that constitute society. 
This is very much the Enlightenment idea, that there can be a common language, 
a common way of discussing how we can improve societies, and religion has to 
be pushed to the side. That’s why the French admired Confucianism, that, while 
it had superstitious rituals, it was not in fact a religion. 

So, to conclude, it may well be that the genealogy of the modern civil ser-
vice starts with China, migrates to France, and then spreads to Britain and India. 
This can become an argument of cultural ownership. The point, however, is that 
different countries produce roughly similar structures to handle and guide mod-
ernization, and it is the job of social scientists across the world to understand 
these processes. Thank you.

 (applause)

Fu: Thank you, Professor Whimster, for your deep analysis of modernization in 
different countries, and also the difficulties of transcultural conversation. It was 
very interesting. Before we open the floor, I want to invite David Feng from the 
China Media Centre of the University of Westminster to give us his view on the 
presentations of our distinguished speakers.
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Dr David Feng: Thank you very much. 
Also thank you to all the distinguished 
speakers for getting us to think about the 
variety of the topics we touched upon this 
afternoon. First of all, to Mr Nadeem in 
particular, for sharing and exchanging ex-
periences in organizing the South Asia and 
Middle East Forum. The one thing that in 
particular got me thinking was the relation-
ship between China and Pakistan, and to a 

certain extent we put Afghanistan into the topic as well, because not just on 
Chinese TV but also on Pakistan TV, if there is a Chinese leader going to, say, 
Pakistan, this is the number one news, it is shared all over town, it is the big sto-
ry. And I heard a lot of locals in China and I have also been in touch with a few 
students from Pakistan, who said that the relationship between Beijing and Is-
lamabad is really good. So if Beijing is in favour of one thing, Pakistan pretty 
much follows it, pretty much along the whole route. Now, when you put Afghan-
istan into the whole thing, that could be where things could be slightly more 
complicated. I think an element here of South Asia, of Pakistan and China, and 
probably of China and India, is also something that has to be taken into consid-
eration, especially, I would say, the East and South Asia. These two parts of  
Asia […] have changed significantly with the coming to power of two completely 
new regimes, the Xi Jinping regime in Beijing, and, in New Delhi, the Modi 
government. That might be something that has shifted tectonic plates, so to 
speak, when it comes to ties in East Asia and South Asia. The other thing is with 
regards to Afghanistan. I followed the news on Afghanistan right after 9/11, but 
then, you know, I was not following too closely, and I was startled to discover that 
Afghanistan does not have its own air security forces, which for any nation in the 
world, especially in these areas, is something that you really do need. And the 
fact is that […] there has really been a sense of passiveness on the side of NATO, 
on the side of the Afghan forces, and the resulting fact is that they now still need 
support from the United States or from NATO. To me, that is probably a tragedy, 
that every country in this world needs some kind of protection, defence.

The second talk today was given by Professor Fan, with regard to reverse 
analogical interpretation of Chinese religion from the framework of Western 
religious theories. I can personally relate to it, because, although, like most peo-
ple of Chinese origin, I do not say that I have a very fixed or firm religion, I do 
however acknowledge the fact that all across China you see temples and pago-
das everywhere, from the tops of the hills all the way to the hidden parts of the 
mountains, where people go to pray. The interesting thing is, of the religions in 
China, Buddhism, as I see it, takes three different forms of expression. The first 
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is fofa, which roughly translates into the law of Buddhism; the second is fojiao, 
which is closer to the religion of Buddhism; the third is, I think, fozhe, the phi-
losophy of Buddhism. And these three may mean completely different things, 
depending on who your audience is. One can suggest a set of rules to live by, 
one can suggest a religion, not unlike any other religion we are used to seeing 
in London, like Christianity, and one can suggest more a way of living, which is 
somehow removed from the code of laws. The other thing I noticed with regards 
to religion in China, if we can call it that, is that it’s more a question of ‘Do I 
believe that makes me a better person? Or do I just submit to a superior god?’ 
There is a difference in how the Chinese view religion. 

And, last but not least, with regards to modernization, with Professor 
Whimster, I could not but think about how China has a different way of looking 
at modernization, which is similar to the one we are used to looking at in the 
West, but that also has special Chinese characteristics; the form of moderniza-
tion that the government has been promoting since the 1980s rings a bell. The 
other thing is with regards to what France was like a couple of centuries back: is 
this a reality these days in China? In the sense that President Xi Jinping started 
out his political life in Shaanxi, basically helping locals, building and improving 
their lives, and he got transferred over to Beijing for a military post, before go-
ing to the south-east of China and eventually ending up in Shanghai, and from 
Shanghai to Beijing. He’s worked from the county level all the way up to the top 
national level, which is why we are seeing someone who is more competent, who 
is more able at running the country, than, heaven forbid, if we elected Donald 
Trump next year, which would be something quite different. Anyway, these are 
my views; please feel free to put your own opinions forward, thank you.

Fu: Thank you, Dr Feng, for your concise and important summary. There are 
some very useful insights. Before we go to the next session, I wanted to say, be-
fore you ask your question, please identify yourself, and also please keep your 
question as short as possible, and if you have a comment please also keep that as 
short as possible too. So, the floor is open.

Discussion, Q&A

Q1: Hi, my name is Nick Prendergast, I work with CCPN Global. A quick ques-
tion for Khalid Nadeem. I was interested in how your Forum is set up and how 
you are able to involve foreign media, say, [by letting them know that] we are 
here today to talk about, global governance. How do you establish these links 
with media in the countries that are involved in your Forum?

Nadeem: I think it has been an ongoing process: we do one event, and we get 
contacts with the people from the region, with civil society organizations, we 
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have contacts with speakers, speakers may say they know somebody from the 
media who wants to come. And when people know your organization, they will 
contact you. Of course it is easier with the BBC, because they are here in London 
and you know how to access them right away. But for example with the Japanese 
and Chinese, we have dealt with Phoenix TV, news agencies… It’s just a matter 
of building contacts; it takes time, it’s not overnight, it’s very much personal 
links… Also, we deal with foreign press associations, and they can be helpful 
as well, because we can contact them and say, ‘We have this event coming, can 
we be in your newsletter?’ But it’s building a network over the years, good rela-
tionships, one-to-one relations, your connections with journalists, that can help 
convey your story, if they know you are trustworthy.

Q1: Thank you very much.

Q2: Hello, my name is Sabrina, from the University of Oxford. My field is civil 
society, and what I have noticed out in my fieldwork is that China is closing to 
foreigners, you know, the recent laws, basically limiting foreign involvement in 
NGOs, making it extremely difficult to sustain links between NGOs and foreign 
donors… I was wondering, do you find this kind of attitude or such tendencies 
in your fields, and how does it work with this closing down, and yet a very open 
desire for dialogue, cultural and political opening up? And yet, there are strong 
borders.

Nadeem: Whom are you asking this question?

Q2: Everybody, if you feel it that it’s in your field.

Fan: Actually the NGO, this term, came to China in 1995, with the Fourth World 
Conference on Women. That was the first time that ‘NGO’ appeared in news-
papers, and Chinese people came to know this kind of organization. In the be-
ginning, the government was very sensitive about this, because in Chinese it is 
feizheng: at the beginning they thought it was an anti-government organization. 
Of course, later on they realized that a non-governmental organization is not 
an anti-governmental organization. It is basically providing social services to 
groups with special needs. After 1995, the problem was that international NGOs 
came to China for some projects; some organizations were sponsored by the 
United Nations, foreign countries would send NGOs to China, along with dif-
ferent foundations, for example the Asia Foundation. In recent years, especially 
after 2000, the newly developed Chinese local NGOs and also the Chinese gov-
ernment tried to promote small government and big society. And you can still 
say the Chinese government is suspicious of those international NGOs, because 
they don’t know the background; for local organizations they always have a way 
to check whether this is a friendly organization or not. And especially in the 
south of China, in the past 13 years a lot of NGOs [have arisen] with the labour 
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movement, and in Guangdong province alone there are over 100 labour unions, 
sponsored by foreign companies. Then there was something really that made 
the government really feel uneasy, the 2008 earthquake in Sichuan, which was 
seen as a new opportunity for local NGOs to practise, the government tried to 
use the rule to organize the NGOs, and some international NGOs did not feel 
comfortable.

Q3: My name is Yanan Pan from Renmin University of China. I have a question 
for Professor Fan. I think there are still some religious issues which are very 
critical to have a good understanding of China. And I think there is a big gap 
in understanding the Chinese’s religious thoughts. So what should we do? Can 
the media play a role to promote better understanding of religion? This is my 
question.

Fan: Thank you. Well, actually in recent years, we noticed in the media a lot of 
promotions… I don’t want to use ‘promotions’… reports, mostly related to the 
revival of traditional culture. Of course, when this happens at the local level,

related to traditional culture, then it will be OK. But especially in some of my 
cases, they always try to find out whether there are links with the Ming dynasty 
or the Tang dynasty, there are some kinds of values… this is not problematic, it 
has some kind of legitimacy to exist. Unfortunately, not every local religion has 
this, so this is a problem, and of course there are different names. For example, 
in Fujian province you know there is a relationship between Taiwan and main-
land China, and sometimes the folk religion is able to develop, but in some other 
places it does not, unfortunately.

Whimster: Can I just come back to the topic? There was, a few years back, I 
am not sure how long ago it was, two or three years ago, there was this debate 
in the newspapers, in Chinese papers, about meritocracy, making the point that 
in the Chinese meritocratic political system, which has virtues, you don’t get 
to that level of seniority unless you are successful, in other words, success and 
practical ability bring you up the ladder. Now, it is a different view of politics 
than the Americans have, which is that legitimacy lies with the electors. But 
there is another point… I was referring to the civil service, and you really need 
a competent civil service, because this is the rationality of administration. The 
term ‘meritocracy’ was introduced in the 1950s by a sociologist called Michael 
Young. He defined meritocracy as your position in society being determined and 
justified by the combination of intelligence and effort. This sounded democratic, 
because meritocracy was replacing inherited privilege – even in the 1950s aristo-
cratic elites were still quite powerful in Britain. But for Young, meritocracy was 
the new power structure and he was critical of this. Intelligence in a population 
follows a normal distribution, the bell curve. Why should those with high IQ,  
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a minority, be in charge of the rest? So, my point here is that it is OK to apply 
meritocratic principles to civil service recruitment and promotion, but the civil 
service is not the essence of democracy or popular legitimacy. That lies with 
the politicians, who may not be scholarship boys and girls, but are reflecting the 
ordinary person and the spread of abilities we find in the population.

Feng: I do agree with that, Professor Whimster. Although, if we choose to look 
at how it works in China, I mean… I am obviously uninvolved in Chinese pol-
itics, I just happen to know a little bit more about how politics works in China. 
I think you get ahead, obviously, if you are a member of the party, although it’s 
not compulsory, unless you want to go to the national level. I think, increasingly 
these days, the way that the Chinese are thinking about this is they realize that 
they are not exactly the same democracy as, say, the US or Switzerland. But they 
do want to make sure that the party represents pretty much the best interests of 
people. Sometimes it does well; sometimes it stutters a bit. Although there are 
two – I wouldn’t say ‘weapons’, but something close to that: first of all, there is 
the organization department, which is certainly the case in the Communist Party, 
and what that really does is, if you are not a party member – it could be the HR 
ministry, or what used to be the HR ministry – to take a look at people who are 
really performing, who are mandarins, so to speak; they take their jobs quite 
seriously, and the way they secure promotions is somehow all mediated… You 
are rewarded, if you are a county secretary or a person in charge who is doing 
good things: maybe somebody in Beijing has taken a good look at you, and said, 
‘All right, we’ll give this guy two or three more chances and if he’s really good, 
we’ll move him to the next level.’ This is what people at the most basic level will 
do. Now, obviously, we do have, to some extent, elections at the most basic level, 
like the village level, but then again… it’s a good idea in theory, in practice that’s 
where it could go wrong. So… there are people at the ground level who take a 
look at what you are doing, if you are part of the government system, and there 
are people above you who look at you and say, ‘He’s doing a good job’ or ‘He’s 
not’. I think that it’s by balancing these views that a person who works for a gov-
ernment, for the party, moves from one stage to another. We have about 25 differ-
ent hierarchies of government in China, and of course President Xi is at number 
one; when he started, he was probably at level 25, 24. It’s slow, but it’s doable if 
you really want to make an effort. Of course, previously, before the anti-corrup-
tion campaign, it was easier to go around the system; now it’s not the case.

Nadeem: Going back to the China–Pakistan relationship, China has made huge 
economic investments in Pakistan through the Silk Road, investments of millions 
of dollars made by China in the foreign policy arena. And also, the closeness of 
Pakistan and China is in the exchange of intelligence and military… staff going 
from China to Islamabad and from Islamabad to China continuously. There is a 
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great deal of cooperation [regarding] the issue of India. So, the bilateral relation-
ship is very strong, and I hope it will help to accommodate Afghanistan, because 
in the past Afghanistan has been an important factor of the relationship between 
China and Pakistan, and I think that China has a role in solidifying stability in 
the region by putting pressure on Pakistan in having a peaceful solution with the 
Afghanistan government – which we’ve seen in some cases, when the Afghani-
stan chief of staff visited Islamabad recently. It needs to be continuous sustained 
pressure on Pakistan. China can play a very substantial role behind the scenes, 
and I think it is playing a role behind the scenes, I think it is a good role, and 
I hope it can be continued and strengthened in the coming years. The Pakistan 
military and the Chinese military play an important role in the bilateral rela-
tions. Pakistan has a role to play in its influence with the Taliban in Afghanistan.

Fu: We are taking a last question.

Yu: I have a question for all of you: on the way of transculturality, what kind 
of personal quality [is needed] for those who are agents in the conversation to 
overcome economic problems?

Whimster: You mean in terms of elites or…?

Yu: No, I mean in human quality or in spirit level of those who believe in the 
possibility of transculturality. I think, all of us are somehow double agents. To 
recognize this role of in-between is one of the necessary qualities. I’d like to 
know more about the other qualities needed for bringing forward this transcul-
turality.

Whimster: You can think about it in terms of social science methodology, how 
these encounters operate. Anthropologists of course have talked about this, we 
come with our own concepts, and we fit them into frameworks, and we misper-
ceive each other’s societies, because we bring our own frameworks. We create 
our own frameworks…

Fan: I think that… I don’t create a new framework, but definitely we need to 
include some Chinese practice into the framework; otherwise, I am Chinese, but 
all the theories come from Western cultures and Western historical background. 
I myself feel a lot of frustration in using these theories.

Whimster: I think it’s much harder in the field of cultural sociology and cultural 
anthropology. It’s just that modernization is kind of a secular process, pushing 
culture and religion out. We have talked about this in Max Weber Studies, and in 
Dr Chang’s Journal, the way that Western religion is transcendental, it believes 
in a god out there; even if we are not religious, we still have a concept of, an 
idea of a god… This goes back to the Protestant, evangelical missionary attitude 
towards work, a transcendental idea: I mean, you are doing it in the name of a 
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higher god. Max Weber places these two trends alongside each other; he says 
there is a fundamental difference between Confucianism, which isn’t really a 
religion, it’s a way of life, to make you better. Weber had a concept that it doesn’t 
necessarily have to be religious, but usually it is, that is the point. Ethics may 
derive from religion and it may derive from Confucian conduct.

Fu: So, lastly I will ask a question, that’s my job. I will put a question to each of 
the speakers. First to Nadeem. It seems like it’s very challenging for you to set up 
such a forum in the UK, because… especially in terms of communicating with 
journalists, because your topic is far away from London, and as far as I know, 
people here do not know a lot about South Asia and the Middle East. So, what 
is your communication strategy with journalists? That is my first question. Then 
I want to ask Professor Fan: you mentioned your topic, and also your concern 
that in your domain, in your profession, scholars use Western frameworks and 
sometimes Western analyses to carry out their daily academic activities. It is 
the same in journalism and communication. I am very happy to hear that now 
some scholars, especially in the economics sector, have started to devote more 
efforts to setting up a Chinese framework. For example, I could name Yu Fu, 
who comes from Peking University, who used to work as senior economist, and 
now he is being recognized for some of his achievements. Based on the level of 
observation, are there any scholars invested in creating a new framework, a Chi-
nese framework, in religious studies? That is the question for Professor Fan. And 
for Professor Whimster, you talked about modernization. When I was a student, 
I was taught that modernization in China started in the 1980s, with the opening 
up initiative, and now Dr Xi talks about five civilizations; of course, the new 
concept is ecological civilization. So, based on your observation and your studies 
of Chinese modernization, can you give us some comments about the evolution 
from modernization to the five civilizations? Thank you.

Nadeem: I think, with regards to attracting people to the Forum, it’s contacts 
built over time. We were quite lucky with the Forum we held four, five weeks 
ago on Iran; at that Forum we had six ambassadors, and lot of journalists from 
The Guardian, BBC, BBC News, BBC Arabic, BBC Persian, Phoenix TV, and 
many more. We are a very targeting forum, in terms of people we invite; when 
we have an event, we know we will have a lot of key representatives… I was 
having lunch some time ago with someone from Sky News, who said, ‘You are 
very selective in terms of whom you invite.’ Yes, we take a lot of time selecting, 
and he said, ‘After this lunch, I hope I will be on your list.’ This is an idea of 
what the media think about what we do. Within the groups we operate in, we are 
quite lucky, people know our name; when we do an event, we target people who 
have something to give to the event. So, I think our message can go quite far, 
not just through media representatives, but also through governmental, official, 
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diplomatic representation. And all the parties that come to the Forum know that 
if they want to get a message across, our Forum is a very good way to do it.

Fan: Thank you for your question, it is very good. The sociology that came to 
China was just 20 years ago. Of course, for many years China was in chaos, we 
didn’t have a lot of scholars involved in studies of sociology of China. There has 
been some effort on this so-called bentuhua, the localization of sociology in 
China. A scholar even wrote a book on the localization of sociology in China. 
Of course, we have a very good example of Chinese sociologists who have made 
a contribution to sociological theory, for example Fei Xiaotong. In his book, he 
analysed Chinese society from the differential mode of association (差序格局). 
And also C. K. Yang, whose contribution was in terminology, used the term ‘dif-
fused religion’ to include Chinese religious practice in sociological discussion. 
In recent years, because I study Chinese popular religious studies in the 1980s, I 
myself have experienced the revival and development of not only religion itself, 
but also its study. So it’s good to see a lot of studies, which are a very good foun-
dation for the future development of a theory of Chinese sociology. Actually, it’s 
quite difficult: ten years ago, I was taking part in a project on the terminology of 
Chinese religion, a lot of the terms in Chinese practice. Chinese scholars write 
about the same terms. But of course this is still under construction, and maybe in 
the future I will pick up that study.

Whimster: Yes, thank you. It’s a very good question, and you spotted a gap in 
my paper, which definitely needs to be filled. There are six categories of modern-
ization. What I should have said is what we also have from Western sociologists, 
which seems to be taken on board in China: Ulrich Beck, who died recently, 
wrote a very important book on the effects of modernization in the risk society. 
He said there is a second phase of modernization; the examples that are given are 
all pretty brutal: he calls them technological damage, he calls them social dis-
tress. And what you have to do in the second phase of modernization is to realize 
that society is always coping with the processes of modernization and ecology is 
one of the major issues for all of us. I definitely accept that, and perhaps I need 
another page on the effects of modernization. That would be quite interesting to 
explore.

Fu: Thank you. I want to conclude. Thank you to all the speakers and our discus-
sant for the thoughts you shared this afternoon, and also I want to thank Profes-
sor Chang. I find that the topic of this forum is very interesting, because we are 
discussing and viewing things from a cultural perspective, which is very mean-
ingful. Actually, I don’t want to give you some information from the academic 
perspective, I just want to give my observation on why I think this topic is so im-
portant. China is going through very rapid change, especially since September, 
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when Xi Jinping chaired an important learning session for Chinese top leaders: 
for me, that’s a symbol of what China is going through at this global stage. The 
second thing comes from the government: the Central Committee of the CPC 
proposed the new Five-year Plan, which is actually the first plan in which the 
Chinese authority of the CPC demonstrates its will to get involved in global gov-
ernance; it states that it wants to offer more global [initiatives], such as One Belt, 
One Road, this kind of proposal. I think that is the first time for the CPC to state 
this kind of view. Another thing is that, since September, Xi Jinping has visited 
the United States and of course the UK, and leaders in Beijing are very proactive 
on the future of global governance. So, based on these observations, this forum 
organized by Professor Chang is so meaningful. I also want to thank Professor 
Zheng Bing. And also, going to Professor Yu’s question, who should play the role 
in connecting cultures? Of course, media will play a part…

Yu: Not just connecting different cultures, but representing a common culture, 
the transculture, that is my hope.

Fu: Yes, so media can do it. Thank you, thank you all. 

(applause)
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Panel III: Sustainable urbanization  
in Europe and China

From left to right: Scott Lash, David Feng, Pierre Calame, Chris Hamnett, Lizhu Fan .

Professor Lizhu Fan: We will continue the last ses-
sion for today. This session is going to discuss sus-
tainable urbanization in Europe and China. Urbani-
zation and sustainable development are very 
important issues for sociologists in China; we no-
ticed in the past 30 years that urbanization has really 
developed fast. In the early 1980s, about 85% of the 
population was living in the countryside. Now, more 

than 50% of people are living in urban areas. So, the population movement [re-
flects] urbanization in China.

We have to think of how to make this urbanization sustainable, for example, 
how to use resources efficiently, and re-evaluate the early years, when the slogan 
was that development was the essential measure. But now, from the central gov-
ernment to the local government, we emphasize sustainable development… So 
today, for this session, we have three speakers. One is talking about the urban 
community to make this sustainable society; the second is talking about the In-
ternet, how the Internet is changing the cities, since social society depends onthe 
Internet; and last is the new ruralism, a new construction which is really impor-
tant. So let’s welcome the first speaker, Professor Pierre Calame. He is going to 
talk about how cities and regions can live up to their role as chief drivers of the 
transition towards sustainable societies.
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Mr Pierre Calame: Thank you. Compared to 
this morning, this seems to be a very different 
topic: we move from the global to the rural, 
but you will see the continuity between the 
two. The cooperation between Europe and 
China is about the transition towards sustaina-
ble cities, which should be a goal of our coop-
eration for the next 20 years.

1. Network of cities, an alternative transcultural globalization

Over the last 40 years, a series of international networks of cities and territo-
ries have emerged: in many respects, they are an alternative to the hierarchical 
conception, Russian dolls fashion, that the states have of globalization, offering 
what could be called a horizontal globalization, linking peers all over the world. 
This potentiality has not yet been fulfilled and, more often than not, international 
meetings among ‘cities’ are in fact meetings between local authorities. However, 
the more multi-stakeholders strategies are considered, the more the meetings 
will turn into dialogue between local societies considered in their diversity of 
actors. Therefore, as all the cities and teritories are confronted with the transition 
towards sustainable models – the common structure that makes them brothers 
–  this horizontal exchange may become the very symbol of the fairest way to 
build transcultural dialogue for a true human globalization. In particular, it is a 
priority for Chinese and European territories and cities.

2. Dialogue on the transition towards sustainable territories  
and cities places Europe and China on an equal footing

Cities in Europe and China account for a large majority of those countries’ pop-
ulations. They are also at the core of international supply chains. The conception 
and management of cities, as well as the lifestyles and consumption patterns of 
their inhabitants, are the main factors in climate change. The present European 
and Chinese cities are not sustainable in the long term, either socially or ecolog-
ically.

Although the urbanization process in Europe has been completed while 
it is still ongoing in China, Europe and China are on an equal footing when it 
comes to the need to undertake the difficult transition to sustainable cities and 
territories.
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3. Cities and regions are becoming the chief drivers of  
the transition towards sustainable societies

From the Earth Summit in Rio in 1992 to the Rio+20 anniversary summit in 
2012: what a way we’ve come! In 1992, states still appeared to be the great 
public players: those able to think, regulate and manage, those able to assume 
long-term responsibility. The popular slogan of the time, ‘Think globally, act 
locally’, reduced local authorities to the status of executants, who were expected 
to implement strategies defined at a higher level.

Twenty years later, the scene has changed radically. The final declaration of 
the Rio+20 summit, pompously and inaccurately entitled ‘The Future We Want’, 
which was quickly renamed by the public as ‘The Future We Do Not Want’, 
insists on the role of local authorities. And with good reason! Over the last 20 
years, states have proved themselves generally incapable of conducting the nec-
essary transition to sustainable societies; the so-called ‘international commu-
nity’ has become bogged down in unanimity rules that are the best recipe for 
inaction; and, as we see with the climate crisis, the global common good contin-
ues to be managed through balancing power-based intergovernmental relations 
that have more to do with the redistribution of power in Europe and the Treaty 
of Vienna in 1815 than with the need to safeguard the integrity of our planet and 
the survival of humanity.

Cities and regions were invited in 1992 to develop a ‘local Agenda 21’. In 
the beginning, this was merely contextualized transpositions of the national-level 
Agenda 21. But over two decades, cities and regions have become increasingly 
aware of their unique role. Indeed, it is at the local scale, and only at this scale, 
that it is possible to jointly consider economic, social and environmental issues. 
Cities and regions have, almost against their will, come to the realization that 
complexity, i.e., the relationships between things and people, requires thinking 
with the feet rather than with the head. This has gradually led to the emergence 
of truly multidimensional transition strategies, although they are still few and far 
between.

Cities and regions have also proved better than states in initiating part-
nerships between different local players around a common vision and strategy. 
Let’s not be naive: in many cases, these strategies are still just more sector-based 
policies; ‘pilot projects’ sometimes conceal a reality that overall remains un-
changed (it’s all very well to design eco-neighbourhoods while urban sprawl and 
relentless dependence on individual cars continue…). But the movement exists.

4. Can cities and regions go a step forward in the near future?

The big question for COP21 is therefore whether it presents an opportunity for 
cities and regions to take a new step forward, or not. There are two conflicting 
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visions. According to the first vision, local authorities need to ensure that the 
governments that meet in Paris in December reassert their importance. 

The other vision, which I favour, is that cities and regions seek greater free-
dom from the tutelage of states – a psychological tutelage that is the legacy of 
centuries of diminishment of the role and autonomy of regions and has led to the 
emergence, in the last 20 years, of what I call ‘the revenge of territories’.
More and more people understand that we cannot save the climate without a 
quota system, and that the only system that would be sufficiently fair and effec-
tive is – with apologies to the Americans and Russians, who would be disadvan-
taged – one based on equal quotas per inhabitant. These quotas could easily be 
distributed into territorial quotas, and the creation of such an ‘energy currency’ 
at local level would constitute a decisive lever for transition strategies to achieve 
a breakthrough.

5. Turning the approach upside-down:  
demands from the cities to national authorities

Even if cities and regions are becoming increasingly autonomous in defining 
their own transition strategies, they nevertheless remain dependent on states, 
which are both the only subjects of international law – and, as such, have a mo-
nopoly on the representation of alleged national interests in international nego-
tiations and the signing of international treaties, including trade-related treaties 
– and responsible for devising legal and judicial systems.

Consequently, if the new role of cities and territoires is to be taken serious-
ly, we need to turn the approach upside-down: it is not the states that ask cities to 
develop local Agenda 21, it is the cities and territories that demand that the states 
undertake reforms in order to give effect to territorial strategies. This demand 
should focus on four points:

• the possibility for cities and territories to freely and comprehensively 
manage territorial quotas of fossil energy – this idea of global territori-
al quotas is on the table in China;

• a commitment to promote sustainable production chains, including 
through the WTO and bilateral treaties on trade and the protection of 
foreign investments;

• promoting responsibility and co-responsibility;

• the generalization of multilevel governance.

I’m not convinced that, by the time of COP21, networks of cities will already 
be able to initiate such a change of attitude, from begging to challenging. But 
I’m certain that the day will eventually come. The more cities and regions that 
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demonstrate their willingness and their ability to fulfil their own responsibilities, 
the better they will be able to demand that states fulfil theirs.

6. The need for long-term multiple-stakeholder strategies:  
a priority for EU–China dialogue

Since 1992, we have learned that transition is a comprehensive and multidimen-
sional process, ranging from the transformation of mindsets and governance to 
technological and cultural developments. It implies the cooperation of a large 
number of stakeholders – local authorities, civic organizations, public and pri-
vate companies, investors, scientists and trainers – and the affirmation of their 
co-responsibility with regard to the transition. I can still see in China an overdue 
confidence in science and technology and the illusion, which a part of the scien-
tific community and the transnational companies maintain for their own sake, 
that problems created by science and technology will be solved by more science 
and technology – forgetting Einstein’s recommendation that we should not ex-
pect to solve a problem with the mindset that has created it. Therfore, we should 
be cautious about putting too much confidence in smart cities and technological 
transfers.

This situation also calls for a radical transformation of global supply chains 
so that they themselves become sustainable. 

Acknowledging their responsibilities and the urgency of innovative large 
scale initiatives, Chinese and European leaders of local authorities, civic society, 
public and private companies, investors, scientists and trainers wanting to play 
an active role in a multi-stakeholder partnership in favour of sustainable cities 
and territories have to work together to devise these multi-stakeholder strate-
gies. 

The China–Europa Forum, at the invitation of the European Commission, 
the European Regions Committee and the European Economic and Social Com-
mittee, organized a first dialogue of this kind on 29 June 2015 in Brussels. The 
global objective was to establish and implement, for each city and territory of 
the partnership, a multiplayer strategy aiming within the next 30 years to reach 
carbon neutrality and socially sustain and benefit from strong social cohesion, 
according to a specific route for each city but with the aim that total emissions of 
greenhouse gas in each will respect the intergovernmental objective of a maxi-
mum global warming of two degrees Celsius.

This is a perfect case for unity and diversity.

7. The main dimensions of a comprehensive multistakeholder strategy:  
the new agenda for the transition

Taking stock of the different international networks of cities over two decades, 
we can identify four major dimensions for such comprehensive strategies.
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7 .1 . Understanding of cities and territories and the establishment  
of territorial structures that ensure that understanding

Cities and territories today are ignorant of their own functioning, of the flow of 
matter and energy that enters, circulates, transforms and stands out, especially 
the hidden flows incorporated in the manufacturing and distribution of goods 
consumed. The partners are committed to supporting the creation of methods by 
which we can understand the metabolism of cities and territories.

7 .2 . Sharing of experience and expertise

Knowledge of the experience of others and the transmission of that experience 
are essential to global progress. This involves active participation in a bilingual 
website, Chinese and English, bringing together these experiences, and an exten-
sive exchange programme for young professionals between the different stake-
holders and between Chinese and European ones.

7 .3 . Moving from a set of sectoral policies to a comprehensive approach

Systemic transition calls for a shared vision of its different dimensions. Two 
decades of experience have led to a common understanding of these dimensions:

– Global management of energy (including ‘grey’ energy, incorporated in 
the consumption of goods and services), with aim of fixing territorial 
quotas corresponding to progress towards carbon-neutral cities and re-
gions, of defining mechanisms for measuring the quantities consumed 
by each stakeholder and each business sector and of defining mecha-
nisms for a fair reapportionment of these territorial quotas;

– A new vision of cities and territories considered as ecosystems, instead 
of the compartmentalized view that prevails today;

– The integration of modern technologies in the regulation and operation 
of ‘smart cities’;

– The design of governance regimes fit for the management of goods and 
services, especially those that are limited in quantity, in order to ensure 
both the efficient and fair management of resources;

– City planning and a long-term development strategy to preserve scarce 
space and natural resources and to implement effective and efficient 
public services;

– The mobilization of the creativity resources of all, particularly through 
youth education, the development of academic programmes and the 
creation of priority programmes for interdisciplinary research geared 
towards transition;
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– The establishment of local and external funding for the transition, with 
a particular emphasis on the mobilization of local savings;

– Negotiating with companies in the production and distribution of goods 
and services in order to promote sustainable global supply chains, with 
particular emphasis on: optimal use of local resources; renewable en-
ergy; a circular economy; a functional economy (substitution of ser-
vices for material goods); local currencies enabling a direct local link 
between supply and demand for goods and services; a social and soli-
darity economy, combining economic efficiency and social objectives; 
healthy and sustainable food supply chains, including limitations on 
waste.

7 .4 . Inclusive and multilevel governance

– Governance involving all public and civic organizations for the diagno-
sis, design and implementation of the strategy;

– Multilevel governance, recognizing that none of the challenges of the 
transition can be tackled at only one level and that it is essential both to 
define common guidelines for the strategy and to enforce these guide-
lines according to the specifics of each city, district and neighbour-
hood;

– Comprehensive governance able to manage the relationships between 
various public services for the common good;

– Multi-stakeholder governance, with clear co-responsibility shared by 
all stakeholders;

– Inclusive governance, ensuring that the most disadvantaged social 
groups benefit from essential goods and services, and play an active 
role in the transition.

I have run out of time, so… Thank you.

(applause)

Fan: The next speaker is Dr David Feng. He is going to talk about urbanization 
and the fabric of China’s Internet.

PROOF



77

Transculturality and New Global Governance

Dr David Feng: Good afternoon, ladies and 
gentlemen. It is a great pleasure to be with you at 
this Forum. I will be talking about urbanization 
and the fabric of China’s Internet. I am from the 
University of Westminster’s China Centre and 
also from the Communication University of Chi-
na. Right before I start, I want to look at cities in 
the UK and in China; they do have the Internet 
aspect, and they do have the smart aspect. How 
many of you, by the way, have gone to China?

OK. So, you might notice from the two pictures over here – this is Milton 
Keynes, and this is Beijing – that there really isn’t much of a difference any more, 
but once you have the Internet factor, for example the WeChat factor, there is a 
bit of a difference. 

I decided to look at these issues from four different aspects, starting from 
urbanization. If we go back to London, this is the 1950s, London had

8,000,000 people, it had a dip in the 1980s, and then it went back again. 
Shanghai has grown on a completely different scale. Shanghai overtook London 
in terms of population in 1964, and since the new millennium it went from 16 
million to 23 million. As for urbanization in China, only 15% of the population 
lived in the cities in 1953, but by 2014, we were close to 55%. The transition from 
rural China to modern China. If we look at the statistics in detail, you will see 
that the growth has been slightly toned down in recent years, but we are still able 
to have a growth of about 1-2% in urbanization every single year. Starting from 
26% in 2000, all the way to over 50% in 2011. The new 13th Five-year Plan is 
setting the target for 60%. But there are issues. According to official government 
statements, the key issue is that of farmers entering the cities. This is the key 
issue that the Chinese government knows exists, and it’s going to solve it. The 
number of farmers in China is about 400 million, and in many aspects China 
remains a place which is mostly farmland, mostly agricultural. So the goal is 
to reduce the number of people who are still in the countryside. In terms of 
specific cities in China, most of you might know just the Tier 1 cities; for those 
of you who are not based in China, you might just know Beijing, Tianjin, Shang-
hai, Guangzhou and Shenzhen. But there are increasingly more cities which you 
should be more familiar with, Tier 2 cities like Nanjing, Hangzhou, which will 
host the G20 summit next year, Chengdu, Chongqing, Shenyang – never mind if 
it gets to minus 30 degrees, there are still lots of people there! So in China we 
tend to unofficially, or semi-officially, divide cities into tiers. So, there are Tier 1 
cities, with populations of around 20 million; there are only five of these. Then 
we have 23 cities nationwide with a population of at least 3 million, and then Tier 
3 cities, which are pretty much all over the place. 
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Now, in the UK, cities with one million people are basically London, Man-
chester, Birmingham. Look at the dots to see how this is different in China. The 
red dots are Tier 1 cities, which are also provincial capitals. The blue dots are 
provincial capitals, which are Tier 2 cities. And then the green dots are Tier 3 
cities with a lot of people, which are also provincial capitals. You will notice that 
there is the sole exception of Lhasa in Tibet: that is the only provincial capital 
in mainland China with a population of less than 1 million. We are building 
networks between cities, we are linking the cities and provinces. In northern 
China we have the cities around Tianjin, Beijing and Hebei. In central China 
we have the Yangzi river delta, around Shanghai; in southern China we have the 
Pearl River delta. One difference with the rest of the world is that we provide the 
people with ways of getting into and out of cities; the urbanization in China, as 
I observed, is increasingly infrastructure-friendly. We have the world’s largest 
motorway network, about 70,000 miles. We keep on growing every month, every 
year. And the high-speed railway has the world’s largest network.

Let’s look at the Internet fabric in cities in China. A lot of people in China 
use the Internet. We have seen stats from June this year, 668 million. The user 
base, from some time back, around mid-2005, had only about 8% of people in 
China online. This has grown a lot, although we are still not over 50%. It is in-
creasingly hard to predict when this will happen; they predicted it would happen 
last year, but it didn’t. There are a lot of people who use mobiles: 88.5% of the 
people who use the Internet use it on mobile devices only, and 72.5% of people 
who use the Internet will be based in city centres, like Beijing, Shanghai and also 
Hangzhou, and other Tier 2 and 3 cities. 24.6% of Internet users are students, 
and you will see the importance of this as I go further on. 22.3% are freelancers. 
13.5% are regular employees. So, not so many use the net in their workplace, 
although this is picking up. 7.9 % are farmers. This is the key figure: 55.1% of 
net users are male, so, for every male user there is a female user, and, important-
ly, 78.4% were born between the 1970s and 1999. Those interested in Chinese 
sociology will notice that the generation of people born in the 1970s, 1980s and 
1990s make up the bulk of the population, and they are increasingly important. 
11.8% of netizens in China have at least a bachelor’s degree, with some having 
MAs and PhDs, but we are slowly getting there. That is the Internet fabric in 
Chinese cities.

I would like to add something else, which is closely related to Chinese cities 
and the Internet, what I call smart cities. You have a city, you have the Internet, 
you have a smart city: that is what it’s supposed to be like. In reality, smart 
cities are defined by complex governance and policies… I have taken a look at 
those blueprints, and outlined five factors. For example, improved infrastructure 
and telecommunications. Smart cities involve waste sorting and others. We have 
perfect examples of it in Beijing and Hong Kong. Smart transport, energy and 
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environmental protection, and upgrades and improvements, and better city man-
agement. That last one might throw people off. It really is a question of whether 
we are using the Internet in a way that helps the city and helps governance. When 
you think inside the box it’s all about big data. So, what makes a city smart is 
how it makes sense of all this data.

The Internet will become more and more important. We have a few cases 
of smart cities in China that already exist, for example in Beijing we are increas-
ingly seeing more smart screens; they have invented mobile locations on iPhone 
and Android devices, where you pick a specific location, and you get information 
on traffic, you know which roads to avoid, things like that. For the city of Hong 
Kong, they are taking the transport smart card, the Octopus card, and they are 
adding money on it. So now when you go, for example, to get a cappuccino or a 
bottle of water, you don’t have to pay with cash, you top up your card with 100 
dollars or 200 dollars and you just tap and go. I have used this system; it is a little 
bit like contactless here in London. With regard to the new telecommunication 
systems: about three years ago, Hangzhou got its first metro line. What people 
didn’t know is that it also got the first line in China with 4G connectivity, which 
was big. Recently, the government announced an initiative called ‘Internet+’. It is 
a concept with tangible parts. On the Internet you can go shopping, but there are 
also other ideas. It improves logistics. The government has given increased atten-
tion to logistics. Internet+ will be playing an important part in the smart cities.

Before I conclude, I want to take a look at the benefits and the disadvan-
tages of China urbanizing. There is a mix of opportunities and challenges. The 
opportunities are to make cities more efficient and to use data the right way. Re-
cently, the government has thrown up two key phrases for the Internet in China, 
‘making faster’ and ‘making cheaper’. Looking at Beijing, we are now extending 
the connection to the nearby areas. A greater Internet user base eventually will 
break that 50% mark. And localized online intervention, for example WeChat, 
comes with the increased use of the Internet; in Chinese cities, you can now ac-
tually report car accidents via WeChat. This works in Beijing and Shanghai, and 
the government encourages people to do that, instead of calling only the police. 
These are the opportunities; these are the challenges. Privacy and surveillance 
somehow seem to be less of an issue in China, but it is still an issue. Open data, 
information security. Slowdown in the path of urbanization, something we can-
not avoid. Resources and the worrying issue of smog in Beijing. There is a huge 
pressure for the family issue. We have to take care of four grandparents, the 
parents and the children – in the future two children, thanks to the change of 
the family planning policy. Beijing already knows that China has urbanization 
issues, and that it is not sustainable. What they are going to do is strictly enforce 
the green belt; they will not allow cities to expand into the countryside out of 
control; they will crack down on unlicensed building. Some farmers say they 
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are going to build a new railway here; let me build an unlicensed house and they 
will give me a million yuan. This is not going to happen any more. This is what 
the government is trying to do. Lastly, there is resilience. In fact, you want to 
be as smart as possible and make cities walkable, much like London. Travel in 
smarter ways, allow the Tube to take over. Avoid the Westendization of cities, as 
happened in London in the 1970s. We know that elevated ring roads might not 
be the ultimate task. We are planning cities more sensibly, we are also protecting 
a heritage of cities, and we are transitioning over to building them to be smart. 
So this is a quick overview of China with regard to urbanization and the Internet 
fabric. Thank you very much.

(applause)

Fan: The next speaker is Professor Scott Lash, and he is going to talk about 
‘China’s new ruralism’.

Professor Scott Lash: So I will talk about China’s 
new rural construction, xinnongcun jianshe. We 
have talked about urban change and urbanization, 
but I am going to talk about rural change and rural 
planning, because rural China is still very impor-
tant, it’s still about 45% of the population. Xi Jin-
ping was interested in rural and agricultural issues, 
and he studied economics, but we are not going to 
talk about that, although he’s probably sympathet-

ic, I think, in a way. 
Rural reconstruction was, as it were, founded and named by Wen Tie Jun, 

a senior government rural policy maker, subsequently professor at Renmin Uni-
versity, and Li Chanping. There are still 45% of the people living in small farms, 
and the farms aren’t getting much bigger, just the distribution is different. A 
Fudan Daxue friend of ours is from media studies, the big media department at 
Fudan. There are a group of the new left, and there is a debate between different 
people with different views on how things should go at the rural level. Chinese 
farms, unlike elsewhere, remain very small in size, some 1/80th the size of the 
average English farm, but that is not going to change; what is going to change is 
distribution. So the new rural construction, I think, is a cooperative action. It is 
not a shareable cooperative… As you were saying, Professor Feng, the extension 
of Guangzhou and other places is happening, but they are sort of dispossessed. 
People own 10% of their own land, and they develop commercial and residen-
tial [sites]. Real estate law is getting massive in China, as we know. There has 
been huge decentralization, and a lot of it has been unplanned; the gaige kai-
fang, the opening reform, wasn’t completely planned. It’s partly the unintended 
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consequences of what’s going on. So much infrastructure is not funded by the 
counties, but instead  by the townships: by townships in cooperation with vil-
lages. They are funded by villages. And the townships sometimes have to build 
illegally, often in competition with the cities. Township planning arguments can 
win sometimes in the courts, and it’s a fait accompli. On the other hand, there 
is a big improvement in the environment. Why? Because rural industry is dying, 
and it’s probably a good thing, for the kongqi, the air. 

So what is going on? I think that rural reconstruction is partly initiating a 
commons mode of economic governance. Not a state mode of governance, nor a 
market mode of governance, but a commons mode. This is very much on a local 
level. It is in a sense grass roots, but villages always need support from someone 
in county or prefecture government. …There is de-scaling going on. Even town-
ships fund infrastructure, and villages can’t do much without townships. It is 
interesting because, with privatization, there are also township enterprises. The 
Great Leap Forward was a disaster… but… 15 years later, just after the Cultural 
Revolution, you see successful communal enterprises. People didn’t know, but 
they were successful, still, for the gaige kaifang. In a lot of the villages in China, 
about 60%, there is a lot of collective ownership. So, there was this de-scaling, or 
localization, which was going on unattended, and taking very different [forms]. 
These things also pay for welfare services. If you go to a village, you have to 
have access to an urban level of welfare spending, but a lot of that stuff is also 
locally financed, so you have to raise the money. Now, sometimes that is fund-
ed through TVEs, sometimes it is financed through real estate. But agricultural 
taxes were hated by everybody; peasants don’t want to pay taxes.  At the begin-
ning of reform and opening, the household responsibility system was initiated, 
partly to meet grain quotas. Subsequently there were no more grain quotas and 
households and villages began to contract with large distributors and processors 
such as ‘dragon head enterprises’ (DHEs). These DHEs do not contract with 
individual households. Some rural reconstruction units are NPOs, others are pri-
vate companies. In neither case are they incentivized by the profit motive. A lot 
of people are going to the villages, from the city, from Beijing and Shanghai. A 
large number of architects, and students, work with the peasants in this new rural 
reconstruction… 

Talking about real estate, what’s going on is that tourism in China has mass 
consumption. Before they never had mass consumption, but it’s happening now. 
Chinese people love to travel; it’s happening faster than people imagine, and 
basically people want good air quality – there is no country in the world where 
air is more part of conversation than in China. They are obsessed with the air; 
people will do what they can to get clean air. It’s incredible. They are building 
eco-hotels, and ordinary peasants are doing their part. The township and village 
enterprises (TVEs) were mostly closed down because they weren’t profitable 
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enough. Once TVEs made up about 40–50% of Chinese industry, now it’s, what, 
5%? Chinese peasants are converting their big houses into B&Bs. So tourism in 
China is changing, from big cities, tourists go out [to other areas]. There is mi-
crofinance: you make applications, you work with the rural infrastructure, and 
you decide who gets the money, and the officials sit there, with every individual, 
every peasant, and work out a plan of their house. It costs about £40,000 to reno-
vate a 250 square metre house. The other thing that is happening on a larger scale 
is that people in Shanghai and Beijing are getting into eco-tourism. Real estate 
wins. There is a sort of re stratification that is happening, including a lot of rural 
re stratification. I think that, in some cases, a sort of cooperative setup is happen-
ing: there are four or five types of cooperation, farming cooperation, retirement 
cooperation. A lot of people who move come back, and they invest in the village. 
This is rural reconstruction, which has an environmental aspect to it. Also, the 
question of rent is very important: fangzu, which some people pay every month, 
some people pay annually. In farming, this is what you have to do: you need 50 or 
60 mu, so you get them from the village, you negotiate with the village, they pay 
the firm, you get the land. China is changing ridiculously fast. It’s pretty close to 
Western levels now. It used to be 80% [ownership] 40 years ago. Now it’s 40% 
rent. With specialized consumption, everybody is converting their farming to 
specialized crops. In Guangzhou, for example, some peasants are getting really 
rich, working with cooperatives. The real estate model of the economy is taking 
over, as well, possibly, as various aspects of agriculture. Or will there be a much 
more decentralized possibility, partly cooperative, very environmental? There is 
coordination of certain aspects of rural reconstruction. A lot of the stuff is very 
grassroots, very decentralized. 

One tendency is big real estate… some agents hide themselves, they don’t 
say they are real estate, they say they are going to produce, they are going to 
build, develop more agriculture… Thank you very much.

(applause)

Fan: OK, now we have Professor Chris Hamnett, who is going to make a com-
ment on the discussion.

Professor Chris Hamnett: Thank you very much. 
This is a great opportunity, with three very inter-
esting presentations. It’s very different with the 
three of them linked together; they all touch on 
different aspects of urban sustainability. Let’s be 
honest; I think that the focus is on sustainability in 
China, rather than in Europe, that is important, 
but… The key thing is that the process of urbani-
zation in China has been so huge and so rapid that 
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it is really the largest in the history of the world, compressed into of period of 
about 30 years. So if you have an interest in urbanization, you have to be looking 
at China. My colleagues ask me, ‘Why would you go to China?’ Well, you are 
watching the future being made, literally from year to year, at a rapid pace. There 
are huge achievements and huge problems, and major mistakes, which are harm-
ing the environment. Look at the development of the high-speed train, all of that 
taking place in just nine years. I think largely since the financial crisis, when 
basically the Americans got together with the Chinese and said, ‘What are we 
going to do?’, Western demand was suddenly reduced. China said, ‘Don’t wor-
ry… we’ll simply tell local governments to build, and the banks to lend.’ So, 
consequently there has been this huge real estate growth in the last seven or eight 
years. We have seen that spectacular motorway project, and also the high-speed 
rail, so the infrastructure of China is being transformed in a short time. When 
one looks at the issues of sustainability, you can divide it into a series of [as-
pects]: you have the environmental, which contains pollution, heavy metals, etc., 
entailing many problems, particularly in terms of water and air. Think about 
Scott [Lash]’s comment of how people go to the rural areas surrounding the cit-
ies to look for clean air: that is quite fascinating. 

For the social aspect, you can look at the social environment in terms of 
houses, education, health and also transport. In terms of transport, the pace of 
modernization has been just so spectacular in China over a short period of time. 
The first time I visited China, 25 years ago, in Guangzhou, everybody rode bicy-
cles; today, you can’t move in Shanghai and Beijing because of the traffic jams. 
Now, in Beijing the city government is reducing the number of car registrations. 
For me, one of the great problems is the low density of urbanization. It looks 
high density, but the problem is, because of the division of local government and 
the key role of the local government revenue model, they need to transfer land to 
gain money, etc. I saw vividly a couple of weeks ago, around Ningbo, there is a 
new, out-of-town business area, and the local government has just developed the 
Ningbo new town to the east, which is even bigger. The thing is that you have a 
lot of agricultural land between these urban areas. Now, one of the good things in 
Ningbo is that they at least connected the eastern new town to the centre, with the 
subway system. I think the rate of subway construction is simply miraculous. If 
we look at Beijing, I think it has 15 subway lines… 16? The key point is that all of 
this happened very quickly. Chengdu has just completed the second subway line. 
Ningbo, Wuhan and other cities are going the same way. The big problem is local 
government debt – nobody is sure of the scale of the problem yet, but there is this 
huge local government indebtedness. Linda Wu said that there is no doubt that 
China will have a financial crisis – it is a matter of when and how, what triggers 
it. It is probably going to be a real estate-triggered crisis, or a local government 
debt-triggered crisis. You wonder where the money is coming from.

PROOF



84

Global China Dialogue Proceedings Series, Vol.1

This year I made two trips to Chengdu, and there is a huge new urban cen-
tre north-west of the city centre. This is where the high-tech factories are, where 
the Foxconn factories are placed. They built this new system of transport… My 
worry about sustainability in China is that by this rapid over-urbanization and 
suburbanization, eventually there will be huge levels of energy consumption… 
I will stop here, but the fascinating thing, Professor Feng – you stressed the key 
role of smart cities – is the series of technical issues that smart cities have. What 
they can solve, I think, is the question of social and political distribution, and I 
think, Pierre, you said we have to be careful of being over-reliant on technologi-
cal and smart cities. So this is where I stop.

Professor Chang Xiangqun: I’m afraid there is another event scheduled here at 
6 o’clock, so we have to cancel the question and answer session. Thank you for 
the wonderful discussion and thoughts. Thank you so much.

(applause)
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Panel IV: Local governance,  
transcultural education and learning

From left to right: Philip Hao, Sun Gaopeng, Ingrid Cranfield, Xiangqun Chang.

Professor Xiangqun Chang: Good morning, 
everybody. It is a pleasure to open the second day 
of the event. I hope that it will not be affected by 
low attendance. We had 70 registrations, but dif-
ferent people are interested in different panels 
and therefore they are arriving at different times. 
We need to make a start now because we have a 

very full programme. Our first speaker is Mrs Ingrid Cranfield. She is a writer 
and editor and also former deputy mayor of the Enfield Borough. So she has a lot 
of experience with local governance to share with us. Let’s welcome Ingrid.

(applause)

Mrs Ingrid Cranfield: ‘Think globally, act lo-
cally’ is a common maxim, suggesting that 
grand designs can only be implemented if one 
starts on the ground with things one knows. So 
let me start at local level – with the governance 
of schools. A discussion recently with an Aus-
tralian friend on this subject set me thinking 
about how schools are governed in various coun-
tries of the world. In the UK, in all types of 

schools, governing bodies should have a strong focus on three core strategic 
functions: ensuring clarity of vision, ethos and strategic direction; holding the 
headteacher to account for the educational performance of the school and its 
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pupils, and the performance management of staff; and overseeing the financial 
performance of the school and making sure its money is well spent.

Australian school boards actually have more direct involvement in the run-
ning of their schools. Their legal duties include: to establish strategic direction 
and priorities for the school; to monitor and review school performance and to 
report on it to the Director-General, parents of students at the school and staff; to 
develop, maintain and review curriculum for the school; to develop and review 
education policies at the school; to establish budgetary policies for the school 
and approve the school budget; to establish policies for the efficient and effective 
use of school assets and the management of financial risk; to develop relation-
ships between the school and the community and between the school and com-
munity organizations.

Notice the duty on governors in both countries to determine strategic direc-
tion and ensure financial probity. Governing bodies in the UK do not, however, 
‘develop, maintain and review’ the curriculum, although their strategic role ob-
viously includes having oversight in these areas. Teachers, in other words, having 
regard to their professional expertise, have more operational independence here 
and, as of the last couple of years, their assessments of pupils’ progress and at-
tainment are given more weight, as compared with the almost exclusive empha-
sis hitherto on tests and exams.

The OECD’s Program for International Student Assessment, or PISA, is a 
triennial international survey that aims to evaluate education systems worldwide 
by testing the skills and knowledge of 15-year-old students. To date, students 
representing more than 70 economies have participated in the assessment. The 
most recent PISA, dating from 2012, notes that the relationship between school 
governance and education outcomes is complex. At the school level, the relation-
ships vary greatly, depending on the system. At the system level, school systems 
with high overall performance tend to grant more autonomy to schools in de- 
signing curricula and assessments and seek feedback from students for quality 
assurance and improvement. In systems with more competition among schools, 
the impact of students’ socio-economic status on their performance is stronger, 
while that impact is weaker in systems where more schools seek feedback from 
students and use teacher mentoring as part of quality assurance and improve-
ment activities.

Let us compare the system of school governance in a handful of other 
countries. Germany has a decentralized education system, with responsibilities 
shared between the Federation, the Länder and local authorities, and coordina-
tion ensured through several bodies. Schooling decisions are mainly made at the 
Länder level, while vocational education and training is a joint responsibility 
of the Federation and the Länder, with strong engagement of social partners. 
The governing body of an individual school has responsibility for premises and 
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equipment, whereas responsibility for curricula, appointment of teachers, staff 
control and quality assurance lies further up the chain.

Armenia’s system of school governance is remarkably like our own in the 
UK. School boards are the supreme bodies of school governance, composed of 
representatives from the teaching staff, school councils, the local community 
and representatives appointed by top management. They are responsible for fi-
nancial-economic performance and reporting, for approving estimated costs and 
for electing school headteachers. Here again, we see financial probity, general 
strategic oversight and the duty to demand accountability from the senior staff 
as key roles for governors.

In the United States, the US Constitution left authority over education in 
the hands of the states under the Tenth Amendment, which reserved to them 
all powers not explicitly given to the federal government, and the states passed 
that authority on to local school boards. School boards govern school districts, 
to which all public schools belong. School districts are local governments with 
powers similar to those of a town or a county. Thus, governance takes place 
above individual school level.

Now consider, for comparison, China, where The Ministry of Education 
regulates all aspects of the educational system, including compulsory basic edu-
cation, vocational education, and tertiary education. The MOE certifies teachers, 
standardizes the curriculum and textbooks, establishes standards, and monitors 
the entire education system in an effort to ‘modernize China through education’. 
The MOE stresses technical education in preference to other subjects.

But do these differences matter? What are the outcomes for the children 
under different systems of governance or of schooling generally? The OECDS’s 
PISA compared results for all British and American 15-year-olds with a few 
testing centres in Shanghai and other urban communities in Hong Kong and Sin-
gapore, and found that Chinese children performed better – mainly in Maths and 
other subjects in which material can be readily learned by rote and recorded. It is 
argued that these findings make what is measurable important, rather than what 
might be important measurable. Writing in The Guardian online in August 2015, 
Simon Jenkins suggested that, I quote, ‘we have no knowledge of how well these 
Chinese children do later, the extent to which they lead busier, richer, happier, 
safer, more fulfilled lives. What we do know is that America and Britain, after 
half a century of consistent poor performance in these league tables, have led the 
world in academic research, scientific patents, invention, innovation, prosperity, 
creativity, power and, to those for whom it matters, democratic vitality.’ Indeed, 
Jenkins goes on, I quote, ‘Chinese students cram into US and British universities. 
They can see that a dragooned, mechanically competitive schooling [I am quot-
ing here, it’s not what I am saying] is no path to creativity, challenge or happiness 
in the long run in a dynamic economy and a critical open society.’
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Testing is a means for a government or authority to retain central control. 
It may be that the British, with their yearning for test results that equal those of 
China, are hankering for a similar system for just such a reason. The Chinese 
themselves, by contrast, have realized that tight central control is not the way to 
a creative and productive society. Thus, we may conclude that giving young peo-
ple the freedom to learn for themselves, spread their wings, take risks, innovate 
and create their own futures, with the lightest-touch governance and restrictions, 
fosters the flowering of the human spirit and thus of harmonious and productive 
societies.

In my next few minutes, let me extend my talk to local government general-
ly. In the UK, government at local level consists of urban, metropolitan and rural 
councils, made up of elected members, called councillors, who are technically 
the employers and masters of the council officers or employees who implement 
their policies. In an ideal society, local government should commit itself to pro-
moting individual freedoms, fairness for all, economic growth combined with 
sustainability, equal opportunities and strong communities. It is often assumed, 
by democratic societies, that democracy is the only desirable system of govern-
ance, the system to which all societies should aspire. Government by the people, 
for the people, of the people. Unarguable, perhaps, in principle. But when we see 
the misuse of democratic freedoms, the corruption, the infighting, the anomalous 
and extraordinary consequences that may occur – think Donald Trump as pres-
ident of the US – then the comparison with a one-party state or an autocratic re-
gime may not be so stark. My experience of local government leads me to believe 
that it lends itself overmuch to small thinking. People involved, by which I mean 
both electors and elected, tend not to think strategically, with the result that those 
elected are often brought to office with a tiny mandate derived from people who 
have more of an allegiance to their families and local groupings, whether eth- 
nic, faith or interest-based, than to the community at large. In short, people get 
elected who neither represent nor are committed to the wider community. This 
situation arises essentially from the party political system. Local government is, 
in my view, intensely over-politicized, which leads not merely to debate between 
sides but to an adversarial system. Councillors typically stick staunchly to the 
policies, rules and advisories of their own party, even in situations where com- 
promise, mutuality and consensus are required, such as in scrutiny committees. 
The good of the public tends to be sacrificed to party-political point-scoring.

What is the remedy? If parties are to be the basis for selection of candidates, 
then perhaps it would be desirable for the parties to require their candidates to 
have relevant skills and experience, common sense, evidence of commitment to 
the community, resilience and – dare one say it? – character. Candidates of a 
universally high calibre would overcome some of the difficulties I have referred 
to. I would suggest the same should apply at regional and national level. We saw 
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recently, in the election for leader of the Labour Party, a requirement on those 
signing up to vote that they be overtly and plainly in support of the values of the 
Labour Party. That is good. Values are one thing, and most of us regard freedom 
of thought, speech and action as precious assets. Undoubtedly, candidates and 
elected representatives must adhere to the universally recognized values of a 
civilized society. But they must also show their mettle as worthy representatives 
of the people, not only advocating but also practising, in the most down-to-earth 
sense, the principles to which they hold.

Now just a couple of points. From Dr David Feng, as he said yesterday there 
can be as many as…

Chang: Excuse me for interrupting, but since we started ten minutes late, we 
have a bit less time.

Cranfield: OK. From Dr David Feng I learned yesterday that there can be as 
many as 25 tiers of government in China. Up to about city level, office-holders 
are mainly elected; above that level, they are generally appointed on merit. At 
city level, there may be three or four different councils, each responsible for 
different kinds of decision. The office-holders at these levels are closer to our 
administrators or local authority officers than to the elected councillors or, at 
higher level, MPs we put in charge. However, the councils in China in effect act 
as checks and balances on one another, and consultation with the public is given 
high priority. For example, where a new rail line in China was about to be built, 
with fewer stations than on the existing line, thereby bypassing commuter resi-
dential areas, a public consultation online elicited objections from users and the 
old stations were reinstated on the new line. As a comparison, my London Bor-
ough of Enfield has received £30 million from the Mayor of London to establish 
a so-called ‘Mini Holland’ cycle scheme, currently out to consultation, gathering 
conflicting views but gaining, as things stand at the moment, a tiny majority in 
favour. Many similarities there.

Finally, Pierre Calame reminded us yesterday that social, cultural and eco-
logical achievements must start with local authorities. That is indeed how things 
should work, and small actions at ground level accumulate into large actions at 
regional, then national and finally global level.

As far as the UK, goes, I would say ‘If only!’ Local authorities are being 
downgraded, not to say emasculated. In my own local authority, for example, £80 
m was stripped from its budget between 2010 and 2014 and another £70 m must 
be cut by 2018. Yet by 2020, research shows, spending by local authorities in the 
UK will be primarily on adult and child social care, with a little left over for the 
environment – road maintenance, street lighting, refuse collection, that kind of 
thing. For anything else – certain education services, support for local business-
es, libraries – there will be almost no funding. This means that education, which 
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is my particular brief, will be largely directed by national government, including 
the curriculum, the system of testing children and the establishment of schools 
on particular sites, regardless of the demand for places in these locations.

All this seems to me a retrograde tendency, providing ever less local auton-
omy. By contrast, China is moving forward, loosening its grip on local organiza-
tions, increasingly recognizing the need to encourage individual aspiration and 
creativity, with less regimentation and more openness. It seems we have a lot to 
learn from China.

(applause)

Chang: Thank you, Ingrid. That was a wonderful presentation. In the first part 
she talked about school governance: being a school governor for several years, 
she has experience in how schools can be governed, and she gave us some de-
tails. In the second part she talked about local authorities seen from the perspec-
tive of her experience in serving with a local authority. The great thing is that she 
always tries to compare the UK and China. This kind of comparison gave us an 
idea of the differences between these two countries.

This morning we have three panellists. They will each talk from the prac-
titioner’s point of view. Let us move on to the second speaker. Initially we invit-
ed Mr Kong Lingtao, who is the 76th generation of descendants of Confucius, 
Chairman of the Confucius International Education Group (CIEG), but unfor-
tunately he lost his passport in China and was unable to join us. Instead, we are 
pleased to have Mr Sun Gaopeng here. He will talk to us about developing an 
international innovatory education system based on the idea of Confucius’ Six 
Arts. Let’s welcome Mr Sun.

Mr Sun Gaopeng: Good morning, distin-
guished guests, ladies and gentlemen. First of 
all, as Professor Chang just said, I am making 
this presentation on behalf of Mr Kong, who is 
chairman of the Confucius International Edu-
cation Group, short name CIEG. Unfortunately, 
due to special circumstances, he couldn’t make 
it to the UK, but he wanted to apologize and to 
send his best regards to the professors and the 

audience. My name is Sun Gaopen. I am responsible for the UK operation of 
CIEG. Today’s topic is rather practical, instead of academic, so I am very hon-
oured and delighted at this opportunity to share what CIEG has been doing in- 
side and outside of China.

Before I go on to talk about what we are doing, just a brief introduction of 
what CIEG is. CIEG is one of the leading international schools in China. Cur-
rently we have three locations in China, at Qingdao, Chengdu and Beijing. This 
is one of the campuses, which is located in Qingdao, as you can see, a very mod 
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ern, state-of-the-art building. These are some pictures of the facilities. Currently 
we have nearly 400 students, and we developed a curriculum for them. This is 
the second campus, located in Chengdu. It was built 17 years ago by the local 
government, who gave it away to the community, which took over a few years 
ago and renovated it, with a combination of traditional Chinese buildings and 
modern facilities. Here is the inside of some of the buildings. We currently have 
350 students on this campus.

This is a brand new school, which is under way: we want to open a campus 
next year. It is on the border between Tianjin and Beijing and it will become one 
of the biggest, in terms of both size and facilities. So, CIEG is not only operat-
ing in China, but since 2015 has also set foot in the UK. We just acquired a UK 
independent school, located in Diss, near Norfolk. It used to be the school that 
Diana, Princess of Wales, attended. It is fantastic. These are some of the pictures 
inside the school. 

This is a very brief introduction to what CIEG is doing in terms of interna-
tional education. In terms of future development, we have very ambitious plans, 
both inside and outside of China. Inside China, we are planning to have five to 
eight campuses in the next five years. In the UK, we are looking at other acquisi-
tions and collaboration opportunities. We are working on projects in the US, so 
it is a very comprehensive and ambitious development plan.

Basically, [I will now speak about] what we have been doing in terms of de-
veloping a new curriculum for CIEG schools. As Professor Chang just explained, 
Mr Kong is a 76th-generation descendant of Confucius, so he was really inspired 
by his ancestor. After years of practice and study, he took one of the great works 
of Confucius, called Six Arts, in China, and he developed a new system by in-
jecting new content and new meanings. Very briefly, as some of us might not 
know what the Six Arts are: they are six types of skills, propriety, music, archery, 
riding, writing and arithmetic. These are the traditional Six Arts. In Chinese, we 
call them li, yue, she, yu, shu and shu. Nowadays, [we are concerned with] how 
we can further develop these very ancient arts to fit into modern education, par-
ticularly in the context of the international arena. This is the challenge we face.

Based on the original Six Arts, Mr Kong and CIEG have worked on the so- 
called ‘international new Six Arts’. I will explain briefly what they are. First, we 
have li, which has implications of rites, manners, ceremony and propriety. It can 
be interpreted as the soul of the Chinese people, including self-discipline, moral 
principles and standards of values. It also includes moral cultivation, self-re-
straint and training. Based on these meanings, we developed several courses and 
activities to fit into this element. For this element, we hold a ceremony for the 
school opening each year. Mr Kong holds a memorial ceremony for Confucius 
in the hometown of Confucius in Shandong province. We invited a UK expert to 
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give training to our students on how to behave properly. Of course, we also take 
the students for social activities, for this purpose.

The second element is yue. Yue incorporates more than the study of music. 
It encompasses all artistic accomplishments, from musical appreciation, dramat-
ic performance, poetry and painting to graphic design, dance and film apprecia-
tion. As you can see, it includes the whole spectrum of art. These are the courses 
and activities we have been doing for yue. We give importance to drama courses, 
and we encourage students to play music instruments and we organize talent 
shows that allow students to demonstrate their artistic abilities. Every year we 
have a so-called talent show and art performances, open to all the students.

The third element is she. It does not just mean archery; it is about teach-
ing all those skills for strengthening the physical abilities, and competitions, in-
cluding the cultivation of team spirit, cohesive force, training practical abilities, 
infusing physical qualities. It has to do with sports, but is not only restricted to 
that. Every day after classes, we allow students to do sports and exercise, and we 
encourage students to organize sports clubs. We are very good in horseriding; 
one of the students, who is now studying at Imperial College, was the captain 
of the school team and played in the national arena. All of this is important for 
students to develop themselves.

The next one is yu. It demonstrates elite skills, including leadership, 
self-confidence, coordination, independent thinking, consciousness and self-in-
formation. The key word is debate. Again, these are the courses and activities 
we developed for the yu element. We have debating competitions, we encourage 
the students to participate in model United Nations competitions, and every year 
we achieve quite good results competing with international teams from different 
countries. We encourage our students to participate in the house leaders’ elec-
tions, for head boys and head girls, in a debate. So we have a series of different 
activities to encourage leadership.

The fifth art is shu. Shu is more than appreciation of writing. The written 
element is an important element of a culture, with a focus on the study of the 
disciplines that rely on the use of the written word as a medium. This includes 
the study of ancient Chinese civilization, world literature, Western and Eastern 
cultures and philosophies. These are some things of the humanitarian subjects 
for shu.

Last but not least, we have shu, which refers to rational thinking, including 
logic, analytical thought and inference, rational thinking and research and im-
agination; it also includes computer knowledge, technology knowledge, science 
skills, career planning and university application. This is more related to term, 
which is a hot topic, particularly in the UK. So we teach science, technology, 
engineering and mathematics. As you can see, these are courses for shu. I don’t 
think I need to explain too much about that.
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We award a certificate to every student… we call it the Six Arts passport. 
Everyone has their Six Arts passport: they can choose the subject they learn and 
record it on the passport, and for each course they finish they get credit. So by the 
time they graduate, they should have fulfilled all the courses they selected, and 
they must get full marks for attendance and sufficient credits in order to grad-
uate. These are the things we are developing, the so-called Double Tri-Colour. 
As you can see, we have two triple circles. On the lefthand side, we really put 
emphasis on integrating the Chinese culture and traditional Chinese education 
system and US education, for the development of a new system. On the righthand 
side, we put emphasis on uniting the forces of school, society and family. Educa-
tion is not only the task for school, it’s also based on the prosperity of family and 
society, so we put emphasis on those three. These are the things that are really 
important, because what we want to do is very simple: our aim is to have happy 
students who can achieve and deliver. This is all I wanted to say today. Thank 
you for this opportunity.

(applause)

Chang: Thank you, Mr Sun. It was very informative to hear about how the Con-
fucian Six Arts are employed in different ways. Now we are going to invite the 
next speaker, Mr Philip Hao. He is the president of YES Global. YES stands for 
Young Entrepreneur Society. YES Global is one of the organizers which, with 
CCPN Global, founded the Global China Dialogues. He is also CEO of UVIC, 
and he is going to talk to us about transcultural issues in education. Welcome.

(applause)

Mr Philip Hao: Ladies and gentlemen, pres-
tigious guests, thank you for coming today. Be-
fore I speak, I would like to express my guilty 
feelings to Professor Chang. As the co-organ-
izer, I was supposed to be more supportive and 
helpful, but because I was travelling abroad 
during the past several months, I did not do as 
much as I was supposed to, and I also want to 
express my big appreciation to Dr Chang, be-
cause even though I was travelling abroad I 

could see all of the communication going on, and the team that was working with 
Dr Chang. I have to say, Professor Chang is the hardest-working person and the 
most dedicated person to make what we call the Global China Dialogue happen, 
an initiative to create positive global interaction.

Back to my speech. Last year, I took part also in the first Global China 
Dialogue, and closed it with the phrase, ‘stay together, stay different’. This was 
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mainly to emphasize the importance of respecting the cross-cultural differences 
across nations. This year my topic is learning without borders. The topic is very 
much based on my own experiences and what I am currently doing. I remember 
when I was an international student in the UK 16 years ago. My first class was 
a business communication class, and the teacher, instead of providing a typical 
teaching and listening type of class, immediately forced us, at the very beginning 
of the lesson, to hold a debate. Everyone. Why was this? Nobody in the class was 
able to speak fluent English: everybody was from China, Thailand Turkey, Rus-
sia [...] and we had to do a debate at the beginning of the class. And the topic was 
not an easy one, it was the death penalty (laughter). But I was quite happy, even 
though my English was probably the worst in the class, because I felt strongly 
about it, thinking ‘Is that a topic for debate?’ Because according to my education 
in China, if a criminal raped and killed teenagers, should he have the opportu-
nity to live? There has to be the death penalty. But during the next half an hour 
of debate, I was shocked. No matter which side, the team on my side or the other 
side, no matter whether they were for the death penalty or against it, everyone 
gave different reasons. Then I realized I was living in a pigeonhole, with a sin-
gle-dimensioned way of thinking. 

So, this is what I have been doing for the last ten years… All the cross-cul-
tural practices I have experienced have led to what I do right now, which in-
cludes, as Dr Chang has mentioned, founding UVIC in 2003. We have helped to 
place more than 50,000 international students in universities, without charging 
them any fee, consultancy fee. Every year since 2011, we have invited nearly 
100 prestigious universities all over the world to a signature educational fair 
we organized, so that thousands of students from different countries get the op-
portunity to make their life decisions more wisely. Recently, we also organized 
two Young Entrepreneur competitions. We have invited investors from different 
countries, and we sent students with business ideas from different countries to at-
tend this competition. All these efforts are learning efforts. Regardless of wheth-
er you are in a university, or doing an internship, an international internship… 
all these experiences, these practices, are learning opportunities; that is why the 
topic of my speech is learning without borders. So, everything I am trying to do 
is to make cross-border learning practices more accessible, more transparent, 
more affordable.

My country has its own situation and its own history. We have to be ex-
tremely careful when learning from others. I strongly believe that the military 
shouldn’t be without borders, and politics shouldn’t be without borders, because 
without borders these things wouldn’t even exist. But learning should. I strongly 
believe learning should be without borders. As a Christian, you don’t need to 
become a Buddhist to know their habits, why they are doing what they do. As 
a Chinese, you have to understand that if George Bush was born in China, his 
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name would be Bush George, instead of George Bush. The colour red in certain 
countries means danger, instead of good luck. All these differences give me a 
motivation to do what I am doing. I am actively involved in education events to 
promote this concept, learning without borders. We have printed a slogan on the 
back of all tour T-shirts, which says, ‘When it comes to learning, why not get rid 
of the f*****g borders?’ We see more countries, more universities, more organi-
zations welcoming young talents to get degrees, educational tools or internships 
abroad. People choose to see this involvement as the extension of a country’s soft 
power, or a university to get funding. Trust me, some universities have interna-
tional tuition fees as their major source of funding. For some organizations, it is a 
cheaper way of hiring international talents. There is nothing wrong with that. But 
I believe that truly cross-cultural practices are way beyond this. Equipped with 
a good understanding of cultural diversities, inspired ideas, ambition to work, 
to do business around the world…. Without exaggerating, I believe these young 
ones are actually going to be the changers, executing everything that has been 
discussed yesterday and today in this forum, because they are the future. Like it 
or not, the social media and technology will also help bridge the borders. Only 
by breaking the borders, allowing international young talents to go abroad for 
more rounded experiences, less cost, more care, more protection of their needs, 
can we truly build the connection between ourselves and the world. In the past 
weeks we have seen ‘PrayforParis’ in all languages, with candles and flowers. I 
started to ask, what kind of future can we imagine to keep the next generation 
in a stronger, more united world? Flowers touch our hearts, candles purify our 
minds, and cross-border exchange experience unites the world. And I want to 
invite you to reimagine the future with me, and dig into the problems that young 
global citizens are facing, confront the obstacles with more opportunities for 
cross-cultural practice, and also protect their rights and allow them to make their 
voices heard. Because learning should be without borders. Thank you.

(applause)

Discussion, Q&A

Chang: Thank you, Mr Hao. Our session is due to be finished by 10:45. This 
means we have plenty of time to take questions. But before the floor is open, as 
the panel chair, I would like to put a few questions to our distinguished panel- 
lists. First, Ingrid, you have been active in schools. Please explain a bit more how 
the governance of schools fits into local governance.

Cranfield: Local governance does support schools with state funding directly 
from the government. Local authorities support schools, with training, legal ad- 
vice, property advice, monitoring to raise standards and much else.
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Chang: Yes, I mean, more precisely. Can you give us an example? Have you 
watched the television programme about Chinese schools?

Cranfield: No.

Chang: Well, I’ll summarize it briefly. It’s about an English school that invited 
a few Chinese teachers to teach English students in the Chinese way for one 
month. There were 50 voluntary students in one class, which was called the 
Chinese school. By the end of a month, after exams, the students in the Chinese 
school won. This is a challenge to the English education system. This programme 
didn’t make a judgment about which school is good or which is bad. I don’t think 
the Chinese way of education is better than the English way. I am saying that we 
are all facing challenges. You have talked about the English system, the Chinese 
system, Hong Kong, Singapore… and said, we have plenty to learn from the Chi- 
nese education system. How confident are you that the UK educational system 
can learn something from the Chinese way of education?

Cranfield: I do think there is a kind of hint about this at the end of my talk, 
the trend. I don’t like where the trend is going with education in this country, 
because I think it’s becoming more centralized. There’s more testing. What we 
have now is what are called age-related expectations, and pupils are tested to 
ensure they meet these expectations. So if I child starts his education process at 
the age of four, there are certain expectations that that child is supposed to meet 
at that age… It’s also based on an education system that is different from ours. 
Here, traditionally pupils are encouraged to develop creativity and individual 
thought, but I am afraid we are going away from that, while in China, they are 
starting to go towards it.

Chang: Now, the second question, to Mr Sun. I have heard how you interpreted 
Confucianism, the classical Six Arts, into the modern form. Music and drama 
are one of the weakest points in China, and they are one of the strongest features 
in the UK. Also, regarding shu, calligraphy, your interpretation of shu becomes 
a word of knowledge, of everything. It’s a huge development, built on the original 
idea. I am wondering how you can fit this into the UK’s educational system. You 
have a completely different system, different from China, different from the UK: 
you use the Chinese way, the American way and the UK way, combining them 
together, creating new things. How can these new things be implemented in your 
school in the UK?

Sun: Yes, well, if we are specifically talking about the UK school, we’ve just 
arrived. First and foremost, we have a very clear position that we have no inten-
tion to change into a Chinese school; it will remain a UK school. However… we 
are going to apply the international new Six Arts as a framework, obviously in 
different ways; for each school we are going to develop a new programme, based 
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on those Six Arts, because we think that those Six Arts are universal. Obviously 
you have a different cultural context, so we are going to interpret and develop 
a different [scheme]. But the core is that those six elements are universal. So 
for each school we are going to give them content. For example, there are very 
strong schools, in some elements, such as yue, drama and music: the school is 
very strong in that. But we will have more content, more courses on language, 
history… We are going to introduce courses to expand into the UK… So, with 
regard to shu, which is the more science-related, we are happy [we are doing 
the right thing] in terms of academic excellence… So, as you can see, when you 
have a frame to this school, we will make changes to adapt. Same framework, 
different ways, different content…

Cranfield: If I can say something: what my colleague is talking about is a pri-
vate school, and what I am mostly talking about is state-run schools. State-run 
schools have to follow a national curriculum in this country. Private schools do 
not, though some choose to follow some of the national guidelines. But you are 
freer to do what you want.

Chang: When Ingrid started her talk, she mentioned ‘thinking globally, acting 
locally’, going from yesterday’s academic and philosophical talk to a very prac-
tical platform. Philip, when he started his talk at the 1st Global China Dialogue, 
said ‘stay together, stay different’. At that time, Professor Stephan Feuchtwang 
acted as a discussant. When he prepared his notes, he was going to apply the 
idea of transculturality from Yu Shuo’s paper as a guideline. However, in his 
discussion he immediately picked up ‘stay together, stay different’ from Philip 
and elaborated from that point. What I would like to say is that, compared to 
yesterday, when as academics we were in an ivory tower, today we can leave that 
and walk into the real world, where we can learn more from the practitioners. 
Now, I have a question for Mr Hao. His company is called UVIC, which stands 
for UK Visa & International Education Centre. You are providing educational 
services, but over a period of 12 years, since founding the company, you had a 
lot of experience, and then you came up a new idea, learning without borders. 
Education and learning are two things. How do you link the education system 
and learning without borders together?

Hao: It’s a different direction… The question is about linking… learning… Ac-
tually, we have done a campaign in China; the whole idea is to promote a mes-
sage, that studying abroad has nothing to do with studying. If we put studying 
or learning in the [normal understanding of university], then it’s purely in terms 
of studying. But what we want to do is, when the young generations go to study 
abroad, learning shouldn’t be their number one priority. It should be something 
else: make friends from different countries, do something crazy, do something 
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stupid, without regrets. So we are going to put this idea into various [messages] 
and online campaigns. The whole purpose is to try to change things… Particu-
larly with countries like China; China has a very traditional education mindset, 
which is very hard to change… First you have to think about your degree, then 
you can think about living your life. So what we are trying to do is change the 
mindset.

Chang: Thank you, Mr Hao. So, we can see the idea of… learning without 
borders idea is not just about having fun. We have another 35 minutes for the 
question and answer session. Who would like to ask a question first?

Cranfield: How is the Confucius school different from other schools in China? 
How do students choose that school, or how does the school choose its students?

Sun: Well, mostly we have to be on a par with the competition, which is about 
providing state-of-the-art facilities. Our facilities are on the leading side. I think 
that this is the first thing. The second thing is those double/triple colours: if you 
recall, the first one is China, UK and America joined together; we really try to 
create a curriculum system that brings those three things together. The second 
one is joining three things together, which are society, family and school, so we 
involve the parents in the education… These things are the features of the Con-
fucius international school, which to some extent is different from other interna-
tional schools. These are the reasons why we can attract many students. One of 
the reasons why parents choose to make their children leave the national system 
is that they don’t want to be [taxed] only with an academic burden.

Hao: There is one question I want to ask about the education system and Confu-
cian theory, a very controversial one… In China, students are not encouraged [to 
challenge] the teachers. It’s a core concept of Confucian theory, this hierarchy, 
very strong hierarchy, the lower rank has to unconditionally obey their superiors. 
So, in your school, is there anything that has been delivered about this?

Sun: First of all, this is an international school, which is quite different from 
the traditional Chinese education system, although we are part of the school 
system… in China. One preference we are giving to our students, and also the 
teachers, is to foster the children’s critical thinking, which is also lacking in the 
Chinese system. So in our school, manners and behaviour play a very important 
role, but it doesn’t mean that the students cannot challenge… In fact, you can see 
a lot of challenges from Confucius students to Confucius. In fact, Confucius also 
encouraged critical thinking, and this is one of the things we value.

Chang: So, you used all these special skills to change equality into a hierarchy. 
So there are new arts, different from the classical. Now, any questions?
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Q1: Hi, my name is Nick, I am working with CCPN. I just want to ask a quick 
question to Philip Hao. I welcome your attitude that Chinese students have to 
live a little bit, having been a student myself in China and Japan. As a postgrad, 
I also think that the Chinese students need to break the rules a little bit more. 
But with your campaign, where you want to go to China, how are you going to 
position this concept in a very competitive educational system, competitive soci-
ety, where Chinese parents see education as truly important? And you say ‘don’t 
study, play’. What is the actual concept and how is it going to work in China?

Hao: Thank you. I guess my message was misread. We are not trying to encour-
age students to study less or less hard, we are just trying to raise the attention of 
students and parents to a more comprehensive development. One of Harvard’s 
principals, a very famous academic, made a comment about what is a sign of 
being educated. He says that if students that graduate from the university happen 
to be extremely professional, this is a failure for the university. It doesn’t mean 
that students shouldn’t study hard, it’s just that studying a small portion of the 
university experience: there have to be other things, more important things, like 
emphasizing responsible citizenship, doing something, taking risks, taking re-
sponsibilities, acquiring the ability to be happy, strong self-awareness. This kind 
of thing. So, don’t get me wrong. (laughter)

Chang: Yes, and to add something here, how does learning without borders go 
together with the education system?

Hao: A very simple example: no matter how hard university life is, still very few 
students spend 100% of their time studying. What do they do while they are not 
studying? Computer games? Instead of doing that, go outside, meet friends from 
other countries, learn their culture, their religious background.

Calame (Q2): My opinion is that transforming education is the number one 
challenge of our times. At every level, not only diffusing education, breaking 
down walls, transforming education. We have to prepare global citizens to ad-
dress urgent and global challenges. And this is done primarily through education 
– which implies a strong relationship between the education system and local 
communities.

Next week, there will be a meeting of education ministers at the COP21. It 
will be the very first time that education has been discussed at this official level 
in the context of climate change. The question is, how do you train citizens? 
For me, the link with the community is first to deliberate together. How do you 
learn from examples from the community, and learn responsibility? I would like 
to listen to how you think primary schools can be transformed. There is great 
ambiguity here: do we talk about power and competition, or do we talk about 
cooperation and common challenges?
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Look at your last sentence: in what direction does the soft power of China 
lie? On one side, there is competition on culture, and on the other there is cooper-
ation among cultures, in order to bring the best of each to face urgent challenges, 
which we don’t do right now.

Let me comment about competition. I had a conversation some years ago 
with the CEO of a company. He said that in theory we are always talking about 
competition, but in practice cooperation is the most important. So the wording is 
very important: do we talk about competition or about cooperation? And when 
we talk about education and borders, do we talk about the higher education mar-
ket, that is, putting education inside the market, looking at the globalized market 
of higher education, or do we look at building international cooperation, to create 
new higher education? It’s completely different. And this new education needs to 
be built on responsibility. So I would like you to look at this. What side are you 
on when you talk about global citizens and global challenges? Is competition a 
solution? Or is it cooperation and responsibility? Then we come to the issue of 
how international schools can be part of the societal responsibility of universi-
ties. How are you going to achieve that? How are you going to introduce, in an 
ordinary college, courses on humanities and global citizenship? I would like to 
listen to your opinions.

Chang: I would like to give the three panellists two minutes each to answer; 
then I would like to collect another round of questions.

Cranfield: There are various things that I would like to talk about. The best 
schools do take this holistic view, of turning students into well-formed citizens. 
We are aware of the problems of (inaudible), and I must say that schools too 
are aware of the challenges of climate change. I will also say that I have been 
involved in other forms of education for more than 40 years, including provi-
sion for children who just aren’t happy in the mainstream of education; these 
educational institutions see that the children are good at something, and they 
encourage them to do that, which may be nothing to do with arithmetic or Eng-
lish grammar. Again, some of the schools are trying to overcome international 
boundaries of education, and are cooperating with schools elsewhere, for exam-
ple in exchange programmes.

Sun: OK, specifically, we are now upgrading things in school, so we need to 
bear in mind, that students and parents have one objective, which is getting into 
elite universities. So I think, definitely, they are in competition with their peers. 
Both parents and students have very clear objectives, views of what they want 
to develop, [namely] the foundation; therefore, we provide all sorts of activities 
surrounding the Six Arts. About collaboration, my idea is first of all we have 
to have the ability to compete, and then people will want to collaborate. People 
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don’t want to collaborate with people who are much weaker than them, because 
they are not on the same level. Therefore, we will empower our students to have 
that ability, to be on a par with their colleagues in the world… At the same time, 
we also educate them to be global citizens. So I think, first, able to compete, then 
able to cooperate.

Hao: Regarding the relationship between collaboration and competition, one of 
the efforts we made was a website: we spent millions of RMB on it. A Global 
University Application System. On the front page we allow students to use their 
preference to filter global universities; we do a personality check to find what 
field and what subject is better for them; we use tuition fees, we rank the most 
expensive cities, for lifestyle… We use a very sophisticated system. What we are 
trying to do is to create a more transparent, a more impartial [choice]. Normally 
when you go to a traditional university, they will say, our university is the best, 
we are ranked like this for this, etc. Our objective is to get universities to coop-
erate, for example Lancaster University has a joint degree with Amsterdam Uni-
versity. So they are competing, but on the portal we created, everything is done 
according to the students’ preferences. Second, on the largest scale of efforts by 
universities and governments, we have to see it happen, in China in particular. 
Even the universities in China are trying to keep the students in China for the 
master’s degree, offering double degrees. I have been in the field for many years, 
and I realize that some universities cannot compete with others, but they still 
have their strengths, for example, even having the cheapest tuition fees, so they 
can attract students from less fortunate countries. It is all happening. I feel that in 
the international education field, we don’t see a very clear division of competition 
and cooperation.

Calame (Q2): Is the whole system of higher education finally preparing global 
citizens to face global challenges? Not at all, not at all! The higher education in-
stitutions neither cooperate for intercultural understanding nor address the press-
ing issue of global governance – nor have the capacity to adapt to the Anthro-
pocene era. I see a fantastic failure of the education system. I don’t know if you 
are conscious of that. Progress through globalization of markets, including the 
higher education global market, this is just what is being taught in universities.

Chang: This topic is very, very important. We only have 12 minutes left, so I 
would like to invite three questions.

Albrow (Q2): I would like to congratulate the panellists for this cohesive discus-
sion on China’s international future. I’d like to pick up another topic. Competi-
tion and collaboration certainly matter, but I want to pick up another topic. China 
is a socialist country, it aspires to socialist values: does everyone agree with that?
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Well, I think that China aspires to socialist values. Socialism was an inter-
national creed from the very beginning. I don’t want to be specific…, but from 
the very beginning, one of the great achievements of socialism, even in those 
systems which have been completely rejected now, is the equality of men and 
women, something that Mao insisted on. Of course, it’s extremely difficult to 
implement: anyone who’s seen pictures of the party congress will know that they 
are mostly men. But still, equality between men and women is very important in 
China, and we also think it. Confucius… If you read Confucius, women don’t get 
much of a mention. I want to ask a very important question: in reading the past 
of China to the present, how do you manage to reconcile the equality of the sexes 
with Confucian-inspired education?

Q4: I am curious about Confucius schools… Can you tell us about the structure, 
how many students you have, how many teachers you have, do you have foreign 
teachers? I noticed that the boys in school wear uniform that emulates Eton Col-
lege: is that intentional? Do you see yourselves as the Eton College of China?

Q5: Good morning, this question is for Professor Sun, relating to Confucian 
values in education. First, the one I like the most is li, doing things in a moral 
way. In the contemporary [world], we see that in China there is also an emphasis 
on authority with regard to moral education. Do you think that the link between 
the more political and civic education in China connects closely or not with the 
moral education that you are implementing in your school?

Chang: All the questions are for Mr Sun.

Sun: I’ll start with the easy one, the reason for Mr Kong’s [desire to set up the 
schools]. Well, he was not educated in this before, but he was inspired by the 
former headmaster of Eton College who had just retired. So, if you read the title 
of the presentation, it was to build CIEG as the Chinese Eton, so it is the very 
reflection of that whole system’s structure. The main curriculum taught in the 
school is the UK curriculum. So… We have 70% of teachers who are native 
speakers. I think these are the answers you are looking for.

Q4: How many similar schools are there like yours in China?

Sun: There are quite a lot, in the international school system in China… but the 
shortcoming is, they are increasingly trying to have only foreign curriculum in 
China, because parents are looking for an international school to prepare their 
children.

Q4: Do you have foreign students?

Sun: Not that many. The main student body is Chinese. So, back to the first 
question. Well, I haven’t really talked with the students, but in fact we have more 
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girls in the school who are more advanced academically; the girls perform well 
both academically and in relationships.

Albrow: How do you deal with the ideas; how do you deal with that?

Sun: Well… (laughter) We don’t look at that.

Chang: Because that is an idea. In reality, they don’t have that problem, so they 
don’t have a way of dealing with it. But we, as scholars, are drawn to dealing 
with ideas.

Sun: We take a lot from the international education system, although we are 
monitored and controlled, but we have quite a lot of freedom to choose our cur-
riculum. For the students who are over 14, 15, their curriculum is less regulated. 
As it is, we don’t even teach politics in our school; the children can choose sim-
ilar subjects, but it’s absolutely free for them to choose.

Chang: Well, thank you so much. We had a wonderful panel, and thank you to 
the audience: we had very stimulating questions. Enjoy the tea and coffee out-
side, and please come back in time. Thank you.
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Panel V: Social creativity, transcultural  
practice, new global governance

From left to right: Yao Wenfang, Liu Hong, Maurizio Marinelli, Isabel Hilton, Dongning Feng .

Dr Dongning Feng: Good morning, everyone. This is a 
very exciting event. First, we have the CEO of Chinadia-
logue, Ms Isabel Hilton; she will be speaking on how to 
create dialogue on issues of common concern. She is the 
founder of chinadialogue.net, which is pretty important 
among Chinese scholars. Because I am Chair of the Cen-
tre for Translation Studies at SOAS, I have been teaching 

translation studies for a number of years, in Japan, so it’s a wonderful resource 
for translation students. Now let’s give the floor to her.

Ms Isabel Hilton: Thank you very much indeed. It 
is a great pleasure to be here. One of the fundamental 
tenets of chinadialogue.net, set up in 2006, was that, 
to be truly bilingual, it would not give preference to 
either language. If you want to create dialogue, you 
have to look at language barriers and decide what to 
do. So we set up a bilingual platform and translate 
from Chinese to English and English to Chinese; we 
also translate from academic and human, and policy 

jargon to normal life. We think a lot about all kinds of boundaries: between dis-
ciplines, for instance. Climate change and environment cover all kinds of scienc-
es, economics, cultural attitudes, nature, history and economics. We are translat-
ing across all kinds of barriers. The language barrier is the obvious one.

At one point, an eminent Chinese contributor suggested that we set up a 
full language teaching service, to teach environmental English: at the beginning 
we were pioneering the translation of many of the terms – new words entering 
various languages on climate change, on environmental issues, which didn’t have 
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a fixed translation. Because we were publishing material every day, we defined 
some of those translations.

For those who don’t know chinadialogue.net, when we began in 2006 we 
were trying to create people-to-people dialogue on a subject that was of equal 
importance to everyone, as climate change is, and in which everyone had a right 
to an opinion, a right to speak and the ability to act. Climate change is something 
that affects all of us, and that we all contribute to, and that we will eventually all 
suffer from. So that was what we did.

We set it up to be completely bilingual: we did not prioritize either language 
because we wanted it to be the same for a Chinese- or an English-speaking 
reader. We were the world’s first website to do this. Most websites had the ma-
jority of their content in English with a few translations, or a majority in Chinese 
with a few translations into another language; or they had sections which were 
devoted to one language. We aimed to have a common body of content for both 
languages.

Of course, translation isn’t just a matter of the words. There is a whole other 
set of questions that come into translation. How are issues understood by readers 
who come from a different perspective? What were Chinese and international 
readers interested in? We also decided very early on that Chinese authors should 
write about China: if we call it dialogue, we needed to listen to Chinese writers, 
policy makers, officials, civil society, scientists. And we would publish experi-
ence from elsewhere in the other direction.

All of us have gone through industrialized revolutions and had to weigh 
the cost of economic development and environmental damage. Advanced indus-
trialized countries did this a while back. So, there were experiences that could 
be useful as Chinese policy makers struggled with the consequences of the eco-
nomic growth in recent years.

So those are the principles on which we set out. We pioneered coverage of 
climate change in 2006. We were very pleased to see that our readership crosses 
the language divide. Our readers are all across China, and pretty much anywhere 
you would want, to create a global dialogue. We were curious, of course, about 
who our readers were: 50% were in China, and the rest from around the world. 
We asked them why they came, who they were. We didn’t require any registra-
tion on the site, so we relied on people telling us.

If you look at creating dialogue, we felt we were creating a dialogue across 
societies, across barriers, a dialogue among all kinds of professions, students, 
interested citizens, and they came because they found it useful. They found it 
helpful, provided they were interested in the topic, of course.

We also publish a bi-monthly journal, which again has a very heterogene-
ous readership, and we discovered very quickly that our articles were getting out 
into the general media in China. These were republished in official papers like 
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China Daily, People’s Daily, etc., but also in other media, and very widely across 
the web. We would get responses, from prominent American journalists and 
senior figures in the Chinese Academy of Social Sciences. Nine years later, ob-
viously the concerns about Chinese overseas activities including infrastructure 
investment also affect other languages and cultures. Now, we have four websites, 
two based in Delhi, India, and one based in São Paulo, Brazil.

We publish now in eight languages: Spanish, Portuguese, Chinese, English, 
Hindi, Urdu, Bengali and Nepali. We continue to try to generate a conversation, 
which is trusted and even-handed, in which everyone has a right to speak.

In 2013, I was asked to be the international co-chair on a special policy 
study organized by the China Council on International Cooperation on Environ-
mental Governance, which was set up after the Rio conference. It is a high-level 
policy exchange between China and the international community. The project 
was an interesting investigation of the conflicts that were arising with China’s 
development and the issue of environmental governance and sustainability. It 
brought in international expertise on these issues, to work with Chinese counter-
parts, to see where international experience would be relevant for China.

My Chinese counterpart as co-chair was an official in the ministry of en-
vironmental protection. We worked with Chinese and international experts, over 
the question of media, social media and public participation in environmental 
decision making, to produce a special policy study with recommendations that 
went to the state council and Premier Li Keqiang. It’s up to China and Chinese 
policy makers how these are integrated into policy

But the issue that we were looking at was public participation, which, again, 
was very much about dialogue, how we understand each other and the role of 
different voices in policy making. So, public participation: let’s go quickly over 
what it is. It begins again in the Rio conference of 1992, with the declaration of 
principles, which says that environmental decision making needs public partic-
ipation, that public participation is a public good for all sorts of reasons. China 
took part in this conference, and the declaration, and has been part of the con-
tinuing conversation.

Different cultures in different countries develop different models of public 
participation. We tried to reconcile some of the practices that had grown up in 
China about participation of the public to show how public participation would 
help environmental decision making. And this is why it matters: if you don’t get 
public participation in decision making, you fail to take into account the contri-
bution of people who are most affected, and you get protests. So a measure that 
might look like an efficient model can generate social protest. At the time, there 
were many environmental and social protests all across China, so it was affect-
ing planning, and obviously the Chinese government was concerned.
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Security is in the title of this session. We can define security in many ways: 
environmental security, for instance, which depends on decision making, regu-
lation, how you prevent disaster and pollution. You also have security in a social 
sense, which was one of the concerns that was put forward. The government was 
facing 80,000 major incidents a year related to the environment. What is the role 
that public participation played in mitigating the conflict between officials and 
public resistance?

It was a very interesting year. There are conflicts of interests, of course, in 
any policy, and it’s also accepted as a basic principle of public participation that 
transparency is essential. If you are not informed, how can you participate? And 
if you are misinformed, it is directly related to the question of social media and 
its role in transmitting information and informing public opinion.

This is the American model of public participation, which goes, as you see, 
from one to eight in terms of effectiveness. But I also wanted to look at some of 
the issues: this is a protest against a PX [paraxylene] plant in Nanning in 2014, a 
classic case of lack of participation, according to the Global Times. The reason 
there were protests in Nanning was that the local authority tried to go through 
with the siting of the PX plant over the concerns of the citizens.

It’s frustrating for the government, because China needs PX, and, as the 
government points out, PX is produced all over the world without any problem. 
But in China, since 2007 it’s become a touchstone of public concern about en-
vironmental management. The only way to resolve this is to widen the discus-
sion and win public trust at the beginning of the discussion. Unfortunately, in 
Nanning that’s not what happened. This is an online comment, pointing to the 
corruption in Nanning.

President Xi Jinping started an anti-corruption campaign, and we can see 
it at every level, those problems, and the lack of transparency reinforces those 
problems. Social media tend to respond with satire to public problems. This was 
a rather fat policeman who was running after a protester, who then became wide-
ly satirized: as you can see, they Photoshopped him. (laughter) If there’s one 
great thing about Chinese social media, it’s that they are very witty people. This 
is a good way of dealing with frustration, but it doesn’t solve the problem of 
public participation.

I will just mention one last security issue. The Nanning protest raises the 
huge question of security and governance. I can’t believe that there wasn’t more 
public participation in the siting of those chemical plants. So, these are my ques-
tions. I am sorry I had to gallop through, but I will be happy to discuss them 
further. Thank you very much.

Feng: Now we have the next speaker, Dr Marinelli, from Sussex University. He 
is the Director of the Sussex Asia Centre. He will be speaking about transcul-
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tural discourses on advancing global prosperity in the Anthropocene. Another 
very exciting topic.

Dr Maurizio Marinelli: I would like to start by 
thanking Professor Chang Xiangqun, for invit-
ing me to this conference.

This presentation is part of a broader pro- 
ject regarding the topic of global governance, 
and more specifically the ways to conceptualize 
a ‘new’ global governance, by critically engag-
ing with the issue of global prosperity, which is 
not only based on economic indicators, but also 

on the possible achievement of social global prosperity. 
There has been a lot of debate in the last few years about the post-GDP 

(gross domestic product) world. For a long time, the position of a country in rela-
tion to others has been based on the quantitative parameter of its GDP, creating a 
syllogism between size of the country’s economy and its global power. The GDP 
world’s logic decided, as Leonardo Palumbo noticed, ‘which countries should 
lead the institutions of global governance’ (Palumbo, 2015). During the last few 
years, however, a few scholars started questioning the prescriptive power of the 
GDP logic as the key indicator of economic performance, and the axiomatic 
adoption of the GDP to assert the importance of a country in terms of global 
governance has been considered problematic. One of the major criticisms of the 
GDP world’s logic is the assumption that the exploitation of natural resources 
counts 100% as profit, without taking into consideration the significant costs of 
human and environmental degradation. The historical record of economies and 
their growth (or de-growth, as the case might be) makes plain that ‘crisis’ is an 
attendant and inherent feature of this very human endeavour. Nonetheless, after 
each downturn, dominant thinking returns our collective efforts to the pursuit of 
growth. This is not to argue that growth, per se, is an evil but, rather, how it is 
understood and its meaning for individuals, societies and, indeed, civilization is 
problematic. It is thus that the premise of this paper is to take on the challenge 
and opportunity (as the Chinese compound word for ‘crisis’ – weiji – suggests) 
that this critical juncture in the post-GDP world affords us. My aim is to revisit 
and re-conceptualize ‘growth’ by shifting the focus of attention from a narrowly 
quantitative approach, which privileges the connection between size, speed and 
scale of economic growth, to an investigation of the ‘quality of life’, with par-
ticular attention to the debate on the Anthropocene and ‘ecological civilization’ 
(shengtai wenming), which are in my opinion heuristic devices to rethink about 
growth and human development. 
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The Anthropocene refers to the geological period (starting from the late 
18th century) in which the effect of human activities on nature reaches an un-
precedented level and has a huge impact the earth’s natural systems.

My interest in this topic arises from the realization of the necessity to ex-
plore an alternative vision and strategy for social global prosperity, which is very 
different from the economistic idea of growth and entails a different pathway 
of global governance. This exploration requires an epistemological shift from a 
narrowly quantitative approach, based only on speed, size and scale of economic 
growth, to an interdisciplinary and transcultural framework, which should be 
focused on the possibility of improving the quality of life and human well-being. 
This means first of all to adopt a multi-tiered approach that embraces the local, 
the national and global levels as a way to realize mindful, socially inclusive 
pathways to sustainable development. More specifically, it means to focus on the 
quality of life, exploring how we live, and also try a new course of assessment of 
how we are doing, with the objective of achieving the three goals of environmen-
tal sustainability, socially inclusive economic growth and poverty alleviation. Of 
course, the conundrum of finding new pathways to global prosperity, in the light 
of the increasing social economic inequality, has a lot to do with the fast pace 
of globalization. Just think of the share of population living in urban areas: it 
went from 746 million in 1950 to 3.9 billion today. This is of particular relevance 
for China. Chinese urbanization has been considered unique in the world, in 
terms of speed, size and scale, profoundly challenging but also perhaps starting 
to change course, in terms of ways of doing and living. Since the beginning of 
the economic reforms (gaige kaifang), in 1979, rapid industrialization, extensive 
land development and full-scale urbanization were the priorities of the Chinese 
government policies. This led to the rapid transformation of ‘old’ cities and the 
creation of thousands of ‘new’ cities: at least ten a year. 

In 2012, however, it became clear that China is ‘a speeding train at a turning 
point’ (Wan Junren, 2012), since Chinese society is experiencing unprecedented 
ecological pressures and environmental constraints. Therefore, in the last few 
years, we have witnessed a growing emphasis on the importance of re-balancing 
the economy, promoting sustainable growth, and accepting the ‘New Normal’: 
a vision of a qualitatively different developmental pattern within the context 
of a softer (and perhaps more sustainable) pace of growth. Academic research 
on China has shifted, focusing more and more on the multi-faceted cultural, 
political and social conditions of urban transformation, in contrast to a merely 
quantitative perspective of urbanization as the growth of the urban share of the 
population. My engagement with the global debate on the Anthropocene sees the 
possibility of connecting it, through transcultural practice, with what could be 
considered the debate on the Anthropocene ‘with Chinese characteristics’. More 
specifically, I am referring to the analysis of the campaign to ‘Advance Ecolog-
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ical Civilization and Build a Beautiful China’ (Xi 2013), which could point in 
the direction of the necessity to move away from a dominant pattern (with the 
relevant metanarrative) of full- scale urbanization, which has often prioritized 
the building of grandiose cities of spectacle as opposed to liveable cities where 
human beings want to live.

I am looking specifically at the evolution of the ecological civilization 
discourse from the political point of view, in particular from the 17th National 
Congress of the CCP (15–21 October 2007) to the time when it reached its cli-
max: in the Report presented by Hu Jintao at the 18th National Congress (8–12 
November 2012), there is a whole section dedicated to ecological civilization, 
and the term shengtai wenming is repeated 16 times. I am also interested in the 
intellectual debates on this topic, since many scholars have engaged with this 
idea of the shengtai wenming. Actually, in the conversation with Pan Jiahua, he 
noticed that it all started with an academic debate, since Professor Ye Qianji (叶
谦吉) was already in 1982 debating the concept of ecological civilization. There-
fore, the intellectual engagement occurred much earlier than the discourse on 
shengtai wenming became relevant for political and official discourse – twenty 
years before it was inscribed in the constitution. From a transnational perspec-
tive, it would be interesting to evaluate if and how this discourse of ecological 
civilization might help us to engage with the implications of living in the An-
thropocene. It is important to notice that the Anthropocene indicates a change 
of epoch, when man’s transformation of nature has created an unstoppable cycle, 
in which industrial civilization is progressively deteriorating the human and nat-
ural environment. The Anthropocene has a discursive power as an ideological, 
ontological and epistemological standpoint: it calls into question the economy 
of growth. Therefore, it could contribute to a rethinking of the ways in which 
we could achieve global social prosperity and put forward a new idea of global 
governance. If we think of the Anthropocene not in a restrictive way, there is a 
possibility to help us to rethink the way in which nature and culture, laws and 
politics are interconnected.

Due to time constraints, I will briefly analyse a few quotes, which show the 
way in which Hu Jintao formulated the idea of shengtai wenming in the 2012 
report: ‘Faced with increasing resource constraints, severe environmental pollu-
tion and a deteriorating ecosystem, we must raise our ecological awareness of the 
need to respect, accommodate to and protect nature. We must give high priority 
to making ecological progress and incorporate it into all aspects and the whole 
process of advancing economic, political, cultural and social progress, work hard 
to build a beautiful China and achieve lasting and sustainable development of the 
Chinese nation.’ It is significant that Hu Jintao connects this idea to the advance-
ment of economic, political and cultural and social progress. However, I find 
it problematic the fact that shengtai wenming is translated into English, in the 
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English translation both of Hu Jintao’s Report and in Xi Jinping’s book The Gov-
ernance of China, as ‘ecological progress’. As Professor Feng was saying before, 
it is also very complex to use the idea of ‘civilization’. The kind of connotation 
that wenming has in China goes all the way back, when we analyse it from a his-
torical perspective, to Sima Qian’s Historical Records (Shiji), and harks back to 
the whole idea of a self-conscious assertion of the Han civilization. Personally, I 
would prefer to maintain a more etymological translation of shengtai wenming 
as ‘ecological civilization’. When the official political discourse took over the 
idea of shengtai wenming from the academic sphere, the idea of ecological civi-
lization became part of a teleological discourse, with a deterministic connotation 
of progress. In Hu Jintao’s 2012 Report, the discourse of shengtai wenming is 
clearly interconnected with the whole idea of promoting the master narrative of 
China’s story of progress. It is important to analyse the temporalities of this idea 
of ecological civilization (or ecological progress), moving between the present 
and the future. In the official political documents, the concept is formulated in 
such a way as to demonstrate the projection of perfection into the future perfect 
tense. There is a certain legacy from the past, from the Maoist era’s emphasis on 
raising the human quality, with particular attention to material civilization, then 
during the Deng Xiaoping’s period, to include the socialist spiritual civilization; 
then we come to Jiang Zemin, and in 2002 there is a stronger attention on the 
political civilization, and more recently, under Hu Jintao, it looks like ecological 
civilization is the new addition in the Chinese civilization discourse. There is a 
clear political and ideological connection here. 

I would like to concentrate on a quotation from the 2012 Report, in which I 
have highlighted a few key words: ‘We must fully implement the overall plan for 
promoting economic, political, cultural, social and ecological progress, ensure 
coordinated progress in all areas of endeavours in the modernization drive, bal-
ance the relations of production with the productive forces as well as the super-
structure with the economic base and continue to expand the path of development 
that leads to increased production, prosperity and a good ecosystem. […] We 
have called for building a harmonious socialist society and speeding up ecologi-
cal progress, and we have adopted overall implementing steps for advancing the 
cause of socialism with Chinese characteristics.’ This seems to demonstrate an 
attempt to connect ecological civilization with the conservation of resources, and 
more broadly with the politics of resources, emphasizing the importance to pre-
serve the resources and protect the environment, creating a living environment 
for the people. Here Hu Jintao seems to talk about global ecological security. 
In the transition between Hu Jintao to Xi Jinping, one can see that the metanar-
rative of the China Dream (zhongguomeng) of national rejuvenation, greatness 
and prosperity, strength with a military connotation, which is strictly connected 
with China’s global ascendance, has incorporated the discourse of ecological 
civilization. The emphasis during the Hu Jintao period was more on the idea 
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of the construction (jianshe) of ecological civilization, while in the Xi Jinping 
era the emphasis is on the advancement (tuijin) of ecological civilization. Even 
though the title of section 8 of the 2012 Report was ‘八、大力推进生态文明建设 
Making Great Efforts to Advance Ecological Progress’, the advancement of the 
concept has been developed after the passing of the baton from Hu Jintao to Xi 
Jinping. It is significant how this advancement is discursively constructed within 
the emerging and interconnected discourse of ‘building a beautiful China (jian-
she meili Zhongguo)’. The rhetoric trope of Meili Zhongguo has become quite 
prominent in the last few years, possibly as a partial antidote to the social and 
environmental challenges for China’s political and socio-economic development 
due to the unprecedented ecological pressures and environmental constraints. 
Under Xi Jinping, the advancement of ecological civilization has become one of 
the five national goals, namely: economic modernization, socialist democracy, 
social development, cultural development and ecological civilization. It is also 
identified as one of the ‘five forces’ for building the Xi Jinping idea of a modern 
and prosperous society in an all-round way. 

When we move to the analysis of the intellectuals who have critically en-
gaged with the concept of ecological civilization, one of the most interesting sub-
ject-positionings is offered by Pan Jiahua, Director of the Institute for Urban and 
Environmental Studies, at the Chinese Academy of Social Sciences. His work 
would deserve a separate presentation. I would like to mention here the analysis 
offered by Wan Junren, Professor of Ethics at Tsinghua University. He engages 
with the concept of ecological civilization from the philosophical point of view. 
After praising Hu Jintao’s emphasis on ‘ecological civilization’, he argues that 
‘Beautiful China’ is ‘a keyword to represent the development of ecological civili-
zation’, since Beautiful China ‘not only embodies our expectations of a bluer sky, 
cleaner air and water, and more beautiful mountains and rivers, but also vividly 
depicts and fully embodies our new vision for socialist modernization with Chi-
nese characteristics’ (Wan 2013). According to Wan Junren, ‘Beautiful China’ 
is a ‘call for positive social action’, but he doesn’t really delve into the ‘how’ to 
achieve it and also how to organize this positive social action. In other words, 
while he recognizes that environmental protection is ‘a social act that demands 
the active participation of all members of society’ he does not put forward any 
practical proposal. Pan Jiahua goes one step further, arguing that the concept of 
ecological civilization not only has a set of moral and ethical norms, which are 
meant to achieve harmony, but he also calls for a paradigmatic shift: shifting 
away from the industrial civilization to the ecological civilization. I find this 
call for a shift quite interesting when we consider the tragic events of the Tian-
jin explosions in August 2015 (http://bit.ly/1NCSWR9 and http://bit.ly/1Jl8ipw). 
Tianjin’s blasts are the demonstration of the necessity to shift from the logic of 
urbanization at all costs to a real promotion of ecological civilization, and some-
how the local level might help, actually, from a policy-making point of view, to 
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provide proposals and measures which could then be applied at the regional and 
national level.   

Other scholars, like Lu Zhongmei, from the Hubei University of Econom-
ics, have suggested the creation of a legal system, which should reflect the values 
and ethics that the call for ‘ecological civilization construction’ embodies. Oth-
er scholars have engaged with ecological civilization using an historical frame-
work: Wang Xiaoyi (Chinese Academy of Social Science) argues that ‘ecological 
civilization construction’ should aim at constructing an economical fairer and 
more equitable society, while Zou Yilin (Fudan University) emphasizes the ne-
cessity of providing historical contextual, taking into account: 1) China’s diverse 
geomorphological features and regional variation; 2) little fundamental changes 
in the relation between politics, economy and nature have occurred from the Qin 
(221 BCE) to the end of the Qing (1911).

To conclude, I think that, as I said before, the concept of ecological civili-
zation, like the Anthropocene, has a significant discursive power. These concepts 
can be used as heuristic devices, which challenge the dominant logic of eco-
nomic growth at all costs; they could be helpful, at least partially, in rethinking 
growth and human development, and possibly offer situated understanding of the 
political and socio-economic system in relation to alternative ways of exploring 
social prosperity. The official discourse on ecological civilization in China plays 
the role of metanarrative, and it could be interpreted, especially from the Hu Jin-
tao period onwards, as the government’s response to environmental degradation 
and the multiple protests that we have witnessed in many cities in China in the 
last few years. If we look at the tragic explosions in the Tianjin area in August 
2015, we can find a very clear example of this. I find particularly poignant what 
Michael Hardt says about ‘revolution’, which is not just about ‘transformation 
to democracy’ but it primarily requires the ‘transformation of human nature, so 
that people are capable of democracy’ (Hardt 2009). His view complements, in 
my opinion, the previously analysed Chinese intellectuals, who critically engage 
with the economic, philosophical, legal and historical aspects, since I believe 
that when we analyse ‘ecological civilization’ and its potential for change there is 
something specifically about the human, which is the crucial agent to guarantee 
a real social global prosperity and a real social sustainability. As the Anthropo-
cene places the human at the centre of attention, perhaps the change has also to 
re-start from the human. Thank you very much for your attention.

(applause)

Feng: Thank you very much, Professor Marinelli.

Chang: I will explain what is going to happen in the next session. Because we 
have two distinguished Chinese speakers here, but they cannot speak English, 
Costanza is going to read their speeches, while they read their talks in Chinese. 

PROOF



114

Global China Dialogue Proceedings Series, Vol.1

Costanza is going to use the microphone over there and the projector, so people 
can listen, watch, read and also see the real speakers over there.

Feng: Right, we have Professors Liu and Yao from Yangzhou University. They 
are going to talk about transcultural practices and new global governance from a 
Chinese perspective, with a case study on Chinese aesthetic culture.

Professor Liu Hong (read by Ms Costanza Per-
nigotti): As globalization proceeds, the interna-
tional situation is constantly changing, geopoliti-
cal issues become more prominent and new global 
challenges arise from time to time. Human socie-
ty must transcend cultural differences: we must 
not always see things from our own perspective, 
set up barriers or engage in double standards, and 
instead must come together to deal with economic 
development, natural disasters, transnational 
crime, terrorism and other issues. The internation-

al community must also work together to promote justice, develop new modes of 
governance and create a better future. Culture comes from and reacts with soci-
ety. It is created by people and at the same time, it affects, educates and shapes 
people. For thousands of years, Greek, Chinese, Indian, Jewish, African and 
Arab Islamic cultures have co-existed, creating a glorious world culture and fur-
thering the development and progress of human society. Throughout the process 
of human civilization, cultures around the world have developed what is useful 
and discarded what is not with the development of society, and have experienced 
transcultural practice in the encounter with other cultures, promoting values and 
ways of life from an evolving culture, both blossoming in a flower of rich cultur-
al diversity and cultivating the fruit of radiant cultural universality.

In the Han dynasty, despite the policy of ‘banning all the other schools 
of thought and honouring Confucianism alone’, there was still a multicultural 
era. During the Han period, Taoism was created, Buddhism was introduced and 
Zhang Qian’s travels to the Western Regions promoted exchanges with foreign 
cultures. As a result, various schools of thought learned from one another. The 
Qilu, Central Plain, Yanzhao, Jingchu and Guanzhong cultures merged and drew 
lessons from one another, and various ‘heretical’ thoughts were formed, modified 
and transformed. In conclusion, Han culture represented a kind of ‘grand unifi-
cation’, which absorbed the essence of hundreds of different cultures. Integrating 
all these, Han culture exhibited a great richness and adaptability, containing the 
fundamental character of a variety of cultures, and forming its own unique cul-
tural character with distinctive features. The Tang dynasty was the second most 
prosperous era in Chinese history. Transcultural practice during this period was 
unprecedented. The Tang dynasty respected, effectively promoted and ultimate-
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ly absorbed Buddhism, Taoism and Confucianism. The decline of the aristocrat-
ic system, relaxation of literary persecution and the new imperial examination 
injected vitality into the Tang dynasty, which pursued a ‘harmonious’ rule, and 
the same ‘society of great harmony’ advocated by the mythical Yao, Shun and 
Yu, stating that ‘the Chinese and barbarians make up the whole and the world 
is a family’. ‘Since ancient times, people valued the Chinese and disparaged 
the barbarians, but I, the emperor, love them equally.’ The Tang dynasty was 
open and inclusive, bold and confident, which resulted in a strong nation, good 
government, a flourishing economy, a country at peace and a vibrant culture. Its 
literature, philosophy, history, religion, art, geography, mathematics, medicine, 
technology and other disciplines constituted a huge and complete cultural sys-
tem, covering the majority of what was then known in the world about natural 
science and social science. The capital Chang’an had become the cultural hub of 
the world, with spokes reaching into more than 130 countries. ‘Seek knowledge 
even unto China.’ Under the influence of different cultures, the Tang dynasty 
broke free of convention and developed a wide vision, with an aesthetic that 
was both lively and graceful. This glorious ancient Chinese civilization not only 
grew in the fusion and penetration of local culture but also continued to flower 
and renew itself in the collision and integration with European civilization. Foot-
ball, for example, originated in the Chinese ball game cuju, but after the Arabs 
spread it to Europe, it was Britain that pioneered modern football. In another 
example, China is undoubtedly the home of tea. However, at the beginning of 
the 17th century, tea was introduced to Europe, where the British developed tea 
culture and spread it around the world. 

By the end of the 16th century, thanks to the opening of new routes, the So-
ciety of Jesus came to the East, and the Western astronomical calendar, medical 
mapping and other elements of science and technology were introduced to Chi-
na, and China’s porcelain, painting, architecture, gardens and other cultural and 
artistic facets were introduced to Europe. At the end of the 17th century and the 
beginning of the 18th, a wave of Chinese culture swept over Europe. At all times 
and all over the world, countless facts prove that, only with open and inclusive 
transcultural practice can the process of cultural development be promoted con-
tinuously and social development enhanced. Failing this, culture and society will 
stagnate and even decay. Consider why the great culture that was once situated at 
the axis of civilization declined in the 18th and 19th centuries. There are many 
answers to the famous ‘Joseph Needham question’ – why India and China were 
overtaken by the West in science and technology, despite their earlier successes 
– such as stagnation, but it was the cultural policy of the Qing dynasty that bore 
the responsibility for this decline…

(interrupted for time reasons)
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Feng: Now we are going to listen to the speech by Professor Yao, about the case 
study on Chinese aesthetic culture.

Professor Yao Wenfang (read by Ms Costanza 
Pernigotti): Today, the wave of globalization, 
transnational capital, consumer economy and fi-
nancial storms have put aesthetic culture in a 
new context, forming the following basic princi-
ples. First, taking a broad view on the historical 
process of aesthetic culture, which represents the 
basic framework to examine its development: 
aesthetic culture has experienced the logical pro-

cess of going from being undifferentiated in the pre-modern era, to differentia-
tion in modern times, to dedifferentiation in the post-modern era.

Second, valuing the study of contemporary aesthetic culture, affirming the 
dedifferentiation trend of post-modern aesthetic culture, transcending moder-
nity by ‘crossing the border, filling the gap’, and proposing solutions to the in-
creasingly serious and deep differentiation of modern culture. Third, keeping 
localization as the premise to globalization, energetically elaborating and pro-
moting the Chinese experiences of aesthetic culture. Aesthetic cultural studies 
is an emergent discipline, which takes the aesthetic culture arising in the era of 
commodity economy as its research object. The so-called ‘aesthetic culture’ re-
fers to a variety of popular cultural forms, such as pop songs, rock and roll, soap 
operas, commercial films, best-selling books, fashion shows and video games. 
At present, the study of aesthetic culture is still in its initial stage, and its theo-
retical construction has the following basic principles. Take a broad view of the 
historical process of aesthetic culture. The development of Chinese and Western 
aesthetic culture underwent a long history, but aesthetic culture as a disciplinary 
orientation is relatively new, especially since aesthetic culture research is in a 
very different context today, with the wave of globalization, transnational capi-
tal, consumer economy and financial storm, which have given this disciplinary 
orientation a new research vision. The general theories of the aesthetic culture 
deal with the aesthetic culture of humanity as a whole, and human aesthetic cul-
ture has gone through a long historical process, from ancient to modern times, 
all the way to the contemporary era, just as ‘the Yellow River comes from the 
sky’, wriggling, twisting and turning, presenting itself in unprecedented cultural 
forms. 

In general, the historical development of human aesthetic culture has expe-
rienced three stages: pre-modern, modern and post-modern. The pre-modernity 
aesthetic culture is in an undifferentiated state, moving then towards differen-
tiation during the modern era, and then showing dedifferentiation tendencies 
in postmodern times. Aesthetic culture has experienced the logical process of 
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going from being undifferentiated in the premodern era, to differentiation during 
modernity, and dedifferentiation in the postmodern era. Although there may be 
minor exceptions and accidents at the local level, its mainstream and general 
overview remains under this basic framework. This provides a basic reference 
for reviewing each stage of the aesthetic culture. Value the study of contempo-
rary aesthetic culture. Logically speaking, ‘aesthetic culture’ is the overall con-
cept, while ‘contemporary aesthetic culture’ is a local concept. From the point 
of view of the natural process of time, the former is much longer than that of the 
latter. The former can be traced back to ancient times, while the latter is a recent 
event. However, based on nature and function, the latter is much more important 
than the former, because it is the current and real situation of human beings, 
which none of us can avoid. Contemporary aesthetic culture is different from 
the cultural forms of any previous era. The era of market economy, commodity 
society, modern science and technology, and of the masses constitutes a bizarre 
and complex post-modern context, also causing it to show a distinct modernity. 
The dedifferentiation tendency of post-modern aesthetic culture is the distinct 
manifestation of modernity, which can be summarized by using the expression 
‘crossing the border, filling the gap’ (Leslie Fiedler), and it plays an important 
role in proposing solutions to the more and more serious and deep differentia-
tion of modern culture. Owing to the increasingly clear-cut social division of 
labour, various fields of modern culture become more distant and alienating. 
Expressions like ‘Differences in profession make one feel a world apart’, ‘Do 
not attempt to work with people whose way is not your way’ and ‘Chickens and 
dogs can hear each other, but never communicate’ are a reflection of this. The 
rise of post-modernism changed this situation, with decentralization, removal of 
borders and declassification becoming the new fashions of the times. Its results 
were that the barriers among the fields were razed, and the gaps within the near 
but independent world were filled.

Aesthetic culture is a kind of strong bond, which permeates many areas, 
aggregating the previously scattered contents of life including material enjoy-
ment, economic activities, science and technology, mass media, ethics, political 
life and so on, so as to reach new ideas such as exchanging, crossing, passing, 
synthesizing, expanding democracy, opening, dialoguing and cooperating. Inter-
pret Chinese experiences of aesthetic culture. Today’s aesthetic culture study is 
carried out in the context of the deepening of cultural globalization, and cannot 
be separated from it, in any phenomenon’s manifestation, any concept’s forma-
tion, any problem’s resolution. Accordingly, a new request for aesthetic culture 
research was put forward, that is, how we interpret the significance of the aes-
thetic culture of Chinese experiences and how we carry it forward. The so-called 
‘globalization’ is a paradox that contains a huge contradiction. The basic trend 
of ‘globalization’ is convergence: it means different countries and regions are in-
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terdependent, mutually reinforcing, using the same rules, standards and mecha-
nisms; the prevailing view is ‘according to international practice’ and ‘integrated 
into the international level’. But the overall situation of convergence also includes 
a trend of divergence. In the era of globalization, compared to the past, different 
countries and regions do more in advocating local traditions, pursuing a variety 
of lifestyles and going their own way in the rules, standards and concepts, which 
is the so-called ‘localization’. In short, globalization and localization are like the 
two sides of a coin, coexisting and opposing each other. For example, people usu-
ally think economic globalization is mainly convergence, when different coun-
tries and regions tend towards economic integration, but there are some contrary 
examples that can illustrate that, in the era of globalization, the economy of the 
developing countries and regions can play important roles. 

In today’s difficult time, China is undertaking the responsibility for stimu-
lating economic growth. This year, China’s economy has achieved a growth rate 
of 7%, accounting for one third of the world economy increment and becoming 
an important power in the world economy. Specifically, the study of aesthetic 
culture, maintaining localization in the premise of globalization, should be taken 
as an inevitable choice and the persistent theme. It is precisely based on this un-
derstanding that summarizing and interpreting Chinese experiences of aesthetic 
culture should become the acting point and distinctive features of the theoretical 
construction on the aesthetic culture.

(applause)

Discussion, Q&A 

Feng: Now the floor is open for questions.

Calame (Q1):  From what I understand, the political leaders in China have joined 
the vast club of schizophrenic political leaders. At the end of the recent visit by 
Hollande to China, the last communiqué was: ‘We want ecological civilization, 
but on the condition of high growth.’ Fine, but how do you do it in practice? How 
do you do it with leaders who remain driven by their national priorities? Which 
tools do we use to combine economic growth and protection of the environment? 
Can we achieve this goal by using a single currency? It is just impossible! So the 
important thing now that is being discussed in China is: how do we do it, how 
do we transform the economy? We discussed education, higher education, how it 
has entered in a market economy, and the failure of this model. The question now 
is: how do we drive this paradigm shift? I’d like to hear your opinion about that.

Marinelli:  I take it as a very interesting comment, more than a question, be-
cause this is exactly my point. How do we do it, how do we think we can do it if 
we want to rely on something more than just this idea of growth? – and we have 
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to consider that resources extraction cannot not only be counted a profit, since it 
also implies a cost from the environmental point of view. Therefore, as human 
beings, the crucial question is: how do we engage with this kind of logic, how do 
we try to change this, and create new forces of global governance and conditions 
for global prosperity? My simple answer is that it starts with being human, it 
really starts from the social and collective dimension of living, rather than pro-
moting ‘success stories’ based on the size, speed and scale of growth. Public par-
ticipation is very important, because you cannot have those sorts of plants near 
residential buildings. Hopefully, in the future, we won’t have to wait for this kind 
of tragedies to occur, in order to have a legal system and a human framework 
that allows us to think how to work together in more sustainable and, ultimately, 
livable ways. I believe that key words such as ‘sustainability’ can also be quite 
problematic, if one considers it only from the economic point of view. Unless 
we add both the social dimension and the environmental dimension, we cannot 
really create an ecological civilization, and guarantee a future for mankind. For 
example, in the post-GDP world discussion, a lot of attention is given to the idea 
of the gross national happiness, which is measured, in Bhutan for example, more 
according to ethical criteria. I would like, through critical engagement, to work 
together with NGOs, to promote a collective effort, to go beyond the official 
discourse of ‘prosperity’ and try to find new ways to address the socio-economic 
divide and promote happiness and well-being. I think that in the analysis of the 
ecological civilization conducted by Chinese scholars we can see that there are 
seeds of hope, but efforts must be made to create the real.

Hilton: I think that we are very connected disciplines… One of the first things 
that, for ecological civilization to be elaborated, [is that it must be done] not just 
with slogans, but also through governance and policies. I will refer you, if you 
haven’t seen them, to several documents published on 25 April this year… a kind 
of blueprint on how this idea would go through the whole policy environment. 
And it’s a huge challenge, because it is essential to change the motivation of 
the people on whom you rely to implement reform. For instance, and this is a 
problem with big organizations – and China is a like big organization – what is 
the main obstacle if you want to transform something fundamental in how you 
operate.  Any CEO will tell you middle management is the main obstacle. They 
are invested in the way things are and they resist change. If you try to change 
things, your challenge is that you must do it with people whose interests are tied 
up with the old way of doing things. And this is the case with the middle level 
of bureaucracy in China. So, going back to whether ecological civilization can 
be the guiding principle, if you look back at everything that has happened since 
1950s, the beginning of the People’s Republic of China, and the search for a 
core idea for China…what’s the guiding principle in China? And then what’s 
the upcoming problem? We have seen so many differentiations, power strug-

PROOF



120

Global China Dialogue Proceedings Series, Vol.1

gles, changes of mind; we had the Soviet model of industrialization, we had the 
Cultural Revolution, with politics before everything, then we had the death of 
Mao and Deng Xiaoping, the reforms, essentially a Japanese, Asian model. You 
know, from 2005/2006 we have people arguing that you couldn’t continue with 
the development first model, because China would enter an environmental crisis 
before you got to the magic GDP result. 

We are living through the consequences of these predictions, but it takes 
a little while, and it is interesting to see the strands that make up the idea of 
ecological civilization. That includes a discussion on what is Marxist ecology: 
there are big discussions on this. He is a philosopher by training, he was thinking 
about what is enough, how, in a society which is bent on growth, does the notion 
of enough enter into public policy? All these things we have talked about, and I 
think ecological civilization, if it can work through the government’s regime, the 
bureaucratic regime as the core principle, then it can influence the policy clash, 
which has been at the roots of the Chinese environmental crisis. You have, for 
instance, the state ambition to have a green China, but on a local level, officials 
are promoting GDP growth, with no externalities, no assessments on what the 
costs are. Then you have the beginning of an argument around climate change. 
They calculated that the cost of mitigation was 1% of GDP; the cost of not mit-
igating, in terms of unmitigated impact, was 20% of GDP. But it is difficult for 
everybody to factor future costs into present [calculations]. All these discussions 
have been very wide in China, and I think that the questions of what is happiness, 
what is progress, what is well-being, what do we value [are important], and if you 
look at document no. 12, you will find the discussion on how we value things… 
Nevertheless, you can’t plan an economy without polluting, and if you destroy 
the means of producing those things, then your economy, which you think is 
growing, is not growing. 

So just one last point: there was an early experiment on GDP in China 
about five years ago, which went on quite well for a year, then became controver-
sial and was abandoned. It was an attempt to factor in the costs of the economic 
model, and put it against GDP growth, and the results were really quite alarming. 
These discussions are very much in the public sphere in China, so I wouldn’t give 
up, because it is very difficult to change, but I think that these discussions are 
very real, in China and in the West.

Calame (Q1): I fully agree on the dramatic changes in China in the last years. 
We are entering a tough process, where people in China have to figure out how 
the international legal system should work and have to address the issue of a mul-
tidimensional currency. We have to deal with tough issues. I fully agree with the 
changes that have to happen. Now the issue is how to go from schizophrenia to 
coherence. This is the next step. Cooperation between the European Union and 
China is also about handling these tough issues.
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Albrow (Q2): I have a question specifically to Professor Yao. This is about the 
idea of differentiation and de-differentiation, as to how it relates to the new scien-
tific culture, as opposed to the aesthetic culture. Sometimes we think of the world 
as a whole de-differentiation mess, but in fact, we have new differentiations, and 
the one big differentiation at the moment is the creation of castes of specialists 
in information technology, communications and so on, commanding a world of 
their own, and commanding the rest of the world. How far do you see that as a 
threat to the aesthetics, to the new technical option of Chinese aesthetics?

Yao (translated by Dr Ivan Hon): One way is to differentiate the elements of 
modern culture into religion, humanities and technology: right now, the univer-
sities in China are very differentiated. Different university departments do not 
know what each other is doing. The interesting thing about the scientific view 
and the aesthetic view is that they are confronting each other. However, they 
are also complementing each other. For example, people thought of science as 
objective and humanity as relative in the past, but now they do not. Science has 
promoted the understanding of humanity. In the past, science and humanity was 
a dichotomy, but the time has changed. The action of culture has united them. 
Thank you.

Albrow (Q2): Thank you very much.

Fan (Q3): I have a small a question to ask… the evolution of the leaders’ attitude 
towards the environment. I am curious because the government is always trying 
to encourage this civilization, ecological civilization, but how do you see the at-
titude of the central government and how do you see the provincial government, 
and also the local government? Because sometimes local governments are facing 
very severe economic pressure.

Marinelli: This is exactly the issue I talked about before. It is a very critical issue 
since it relates to the ways in which policies and decision-making at the national 
level – at the highest level of political officials – can be translated at the regional 
and local level. This can be quite problematic. There are indications of a possible 
criticism, also at the level of top political leaders, towards the GDP logic, but how 
this is translated in terms of concrete plans, at the provincial, and local, city, and 
municipal level, is a big question. In the tragedy of the Tianjin explosions in Au-
gust 2015, the complexity of the political was very clear. There is an overempha-
sis on ‘success stories’, but these success stories tend to conceal very high costs: 
environmental, social and ultimately human costs. This is the problem of having 
targets, at the municipality level, which are still focused on the logic of growth. 
There is also a significant competition between cities. I find this to be highly 
problematic. Ecological civilization can become something more than a mantra 
or a slogan, but it needs to become a device that policy makers, especially at the 
provincial and local level need to integrate, to create a more positive future. In 
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this sense, it is interesting to see the protests in Tianjin, following the explosions, 
also bringing to the fore serious issues regarding the legal framework, because 
there was a very clear infringement of the law. The hope is that the debate at the 
local level will also inform the discussion at the provincial and national level in 
order to avoid this kind of tragedies in the future.

Hilton: Well... There must be also… problems with the interests… of local of-
ficials, because they have to deliver jobs, they have to deliver prosperity, keep 
the peace… There were a number of cases in which local demands worked es-
sentially to protest over a proposal of a plan, which annoyed the planners higher 
up, because local protest is seen as disorder and social conflict, and if you have 
social conflict, it will affect your promotion. It is a problem, but it is a problem 
generated by conflicting powers. One of the difficulties is that you have a top-
down system. Whom is the local official trying to please? He is not trying to 
please the local people, he is trying to please his boss, because that is what his 
promotion depends on. And often it involves not entirely telling the truth to the 
boss. Often, the higher up you are, the more the truth becomes obscure. Which 
is another reason why Chinese data collection, Chinese statistics are extremely 
[unreliable]… they have to be adjusted. In that kind of system, what is your pos-
sibility of making your policy work? You see innovation in policy. I witnessed 
the other day a particular problem, but then you get long-term consequences: an 
official who after four or five years delivers growth, good results, leaving what- 
ever environmental disasters he might have caused behind, and it does not affect 
his future promotions. Well, now they introduced a system where your ecological 
record follows you: that is an interesting innovation. If you are going to build a 
plant, and there is a problem, it will catch up with you ten years later. Going back 
to how, how you change, there is something going on – [the challenge is] really 
tough – but there is something.

Fan (Q3): In China, there is need to have rational communication among differ-
ent sectors, for example government, local… One of my students, who is working 
in Taiwan, she said there are a couple of very good projects failed due to without 
rational communication among different sectors.

Hilton: But that is the whole point of having public participation, because it’s 
really expensive to stop a project when you have already invested in it, when you 
are way down the line. So, before you get to that point, that is, when participation 
is supposed to happen, then you can resolve issues before you spend money, and 
you get a better plan. Later-stage cancellation is the worst form of participation.

Fan (Q3): Yes, I am thinking, because we talk about cultural understanding… 
we should keep in mind that different social groups may have different under-
standing toward social interests which have social attribute. It is always neces-
sary to develop effective communication among different sectors.
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Feng: Let me make some comments. I think, as our guests have just mentioned, 
there is a lack of mechanisms in terms of political communication in China. 
The grassroots voices don’t get heard… This is partly due to a unique feature 
of traditional Chinese political culture. By definition, the main, if not the only, 
channel of political communication in old China was through petition, for per-
sonal grievances, socio-political injustice, etc. This may have an impact on how 
to engage in political communication today, for better or for worse. In the present 
day, there are some public protests, which have produced some positive results. 
At the same time, [we need] to deal with these mechanisms of communication 
between grassroots and middle management and the top level in Chinese socie-
ty. At the moment there is no effective mechanism for communication between 
different interest groups and the top level. However, things are starting to change, 
especially at the middle management level. This is something that was lacking 
before. That is my comment. I think we have one more question.

Chang: Since we will have a lot of things going on here, I have to close this ses-
sion and offer thanks to the panellists. Now I’d like to invite the French scholar 
to give a closing speech, which will be followed by closing remarks. Could the 
chair and panellists please remain in their seats? Thank you very much for this 
wonderful panel. 

(applause)

Top right: Costanza Pernigotti acted as simultaneous interpreter during the presentation .

Bottom left: Zhihao Han acted as interpreter at the Q & A session for the two Chinese speakers .

PROOF



PROOF



Closing Session

PROOF



126

Global China Dialogue Proceedings Series, Vol.1

From left to right: Xiangqun Chang, Dongning Feng, Gil Delannoi .

Feng: Welcome, Professor Delannoi.

Professor Gil Delannoi: Thank you very much 
for inviting me to give the closing speech. My 
talk is going to be short and simple. Not simplis-
tic. I know the limits of talking, precisely be-
cause I am an academic. I measured those limits 
as an organizer of research programmes. Today’s 
paradox is that I will talk against talking. So 
here is a very simple message for people interest-
ed in international cooperation. This is a closing 

speech, but beyond that, talking should be used only as a first step, which leads 
to thinking and acting. Between countries, nations, cultures, states, civilizations, 
after the first encounter, provided that there is no conflict, there are several pos-
sibilities and more than one action. Many types of interactions are possible: iso-
lation, co-existence, direct influence, trade, exchange, exchanges of any kind. 
Learning about others is the obvious first step. Dialogue sometimes is a way of 
postponing urgent decisions. Dialogue sometimes leads to misunderstanding 
and absence of action. So dialogue is vital, but you are likely to be mistaken if 
you ‘use words for ideas and talk instead of thinking’, which is frequent among 
men, as David Hume wrote. As you know, in the long term, we are all dead, and 
with the incoming crisis, in the long run we will be endangered if we continue to 
give useless lectures and dig too far into resources.

I will try to sound a bit more optimistic. I know that the beginning of all 
human achievements is deeply rooted in language, so turning talking into doing 
is a most valuable move. Given the urgent and vital needs, cooperation is a ne-
cessity in a world full of threats. So cooperation is not any longer just a viable 
option, it is at the basis of survival. It is urgently needed. The good news is that 
cooperation has many advantages: it is pragmatic, it is flexible, it is possible at 
any level, on any scale and can be rather easily measured in terms of efficiency. 
Cooperation relies on initiatives and needs no long discussion, as soon as it is 
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decided to concentrate on one common goal. So this is the key word for this area, 
and everybody has their own weight and possibility of initiative, if not success. 
There is no real obstacle, as I see it, except laziness and a lack of imagination. 
There is no need for formal institutions. These aspects will come as a conse-
quence as well as a condition. There is no need for big words, big names; we only 
need initiative and a sort of boldness, an optimistic view of the action. Creating 
the world’s governing bodies is beyond our reach now, and perhaps it is a chance. 
Just imagine that world governance structure dominated by short-term capital-
ism. That arrangement will certainly not protect the environment better. World 
governance is a necessity, and it begins with cooperation at different levels, with 
different skills, institutional design, and that will be the fruit of cooperation. 
So building, instead of talking, trying to be optimistic, is the beginning of the 
solution; it is urgently required, especially for environmental problems, security, 
stability, especially with the world markets.

First of all, the present institutional organizations, states, governments, as-
sociations, partnerships are necessary at all levels, global, national and local. 
Experiments must be judged in the short term and the long term. Both small and 
large things require thinking instead of talking: if you cannot build the house at 
once, forget the roof and at least build the floor. If you cannot build the floor, at 
least build the foundations. There is no need for limitless association. What we 
need is the criteria of efficiency. On one hand, efficiency cannot be only making 
money, and on the other hand, it cannot be an endless waste of money. We must 
strike the proper balance. About research, security, environment, let’s stimulate 
all forms of cooperation and imagination in a world made of many connections 
and many languages. Let’s have discussions and let’s push the limits or take ad- 
vantage of them efficiently. Thank you very much.

(applause)

Feng: Last, we have Professor Chang Xiangqun to give us her closing remarks.

Professor Xiangqun Chang: Good afternoon, 
everybody. I am just following Professor Delan-
noi’s speech on advancing ‘from talk to action’. 
We at CCPN have two missions. One is an aca-
demic mission, and one is a social mission. We 
produce a journal and books and we do re-
search: this is the academic mission, which ac-
counts for 75% of our work. And then the events, 
the Global China Dialogues and other forms of 

public engagements carry on our social mission. This is the way that we make 
our contribution to global society.
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However, how we can do that in the midst of a lot of problems? In the 
past three or four decades, many theories have been put forward: moderniza-
tion, post-modernization, modernity, postmodernity, multimodernity and glo-
bali- zation, post-globalization. Which of them suits the current situation? We 
have cross-cultural, inter-cultural and finally transcultural approaches: how does 
the transcultural approach work? This year is the UK–China Cultural Exchange 
year, which consists of two seasons: the first season was the UK cultural season 
in China, and the second is the China cultural season in the UK. The key word 
for both sessions was creativity.

The reasons why we invited Isabel specifically to speak at the earlier pan-
el was because she has created a virtual community called China Dialogue. It 
allows people to discuss vitally important issues on climate change and other 
environmental issues. It is not only that. Its website is bilingual. At CCPN we 
have websites forming a virtual community; we also have some physical things, 
and, using Professor Feuchtwang’s term, how can we make places? What we do 
here is social creativity.

Chinese people always talk about three things, tianshi, dili and renhe. Tian-
shi has been translated as a favourable climate, or good timing. As Professor 
Delannoi said, it is the most favourable time for us to do things, and we have to 
do something for world peace. Dili is usually translated as geographical position. 
Yesterday we invited the chairman of the South Asia and Middle East Forum 
to share his experience here. The forums he organizes physically take place in 
Parliament, because they want their voice to be heard there and to engage widely 
with politicians. There is the East–West leaders’ forum, which took place in the 
Guildhall. Remember, President Xi Jinping visited the UK and gave a talk in the 
Guildhall. The East–West leaders’ forum ‘made a place’ in the Guildhall to talk 
about economic and finance growth.

The Global China Dialogues may ‘make a place’ at the British Academy 
in the future. One of the reasons is because the British Academy supports cam-
paigns for language, such as ‘Speak for the Future’. In 2009 the annual report of 
the British Academy was entitled ‘Language Matters’. In 2011 there was another 
report called ‘Language Matters More and More’, and last year, they produced 
a new report, ‘Languages: Nations and States’. Initially they were aware of Brit-
ain’s world leading status in social scientific and humanity studies being in de-
cline. You can’t claim that you are the best if you cannot read or write in other 
languages. In our work, we try to introduce the most advanced Chinese thoughts 
and ideas to the English-speaking world, and vice versa. This is why at this Fo-
rum we have launched a dual-language journal in addition to our dual-language 
website. The journal is called the Journal of China in Comparative Perspective. 
We also launched two book series, one of which is called Understanding China 
and the World. The other is called Transcultural Experience with Three Eyes: 
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this refers not to a third eye, but to three eyes, because we want to see things from 
multiple perspectives at once. That is why we would like to continue the Global 
China Dialogues here.

Now I will talk a bit more about renhe, which is translated as support for 
people. I remember in the early 1990s Professor Martin Albrow, the founding 
editor of International Sociology, and Professor Margaret Archer, the then Pres-
ident of the International Sociological Association, worked together to push the 
marginal concept of globalization into the mainstream discourse of sociology. 
With that journal and the conference they organized, they launched the study 
of globalization. When Professor Bing gave his keynote speech at yesterday he 
quoted Martin Albrow several times. Professor Albrow, over there, was quite 
surprised: he must have wondered how Professor Bing knew his work. This 
is not a coincidence. We gathered together because we have similar interests 
and understandings of the things we want to do, and we want to work together. 
Whenever we talk about globalization, we have to refer back to the conference 
run by Martin and Margaret, because, while they were coping with the difficul-
ties and sharing the enjoyments of organizing, their relationship changed from 
one of ordinary colleagues to friends and ultimately to comrades. Working to-
gether brought them closer.

Now, for the 2nd Global China Dialogue, we are using the concept of trans-
culturality as a key term. It is actually not a new concept, because there are 
already a lot of studies on this topic, but we want to see this concept, like that of 
globalization, enter mainstream academic discourse, to see how we can develop 
it and use it to help the world and build a global society. It is an extension of a 
Chinese sociological term, ‘society building’, into a global setting. Moreover, 
the Chinese experience of society building can be exported into global society 
building. This is another topic for another day.

Finally, I would like offer thanks to a lot of people: first, to the British Soci-
ological Association and its Honorary Vice-President, Professor Martin Albrow, 
to Professor Fan Lizhu from Fudan University, Dr David Feng from Westminster 
University and Philip Hao of YES Global. I’d like also to thank all the sponsors 
and supporters, the speakers who come here to share their ideas with us, and the 
participants – one of our participants is a PhD student from Wuhan University 
of China. He came all the way here from China just to listen to us. And I have 
to show you his face: he is not Chinese (laughter). It is a truly globalized world, 
with a transcultural aspect. We are very fortunate to have been able to meet here. 
But time is pressing, so I will just say thank you a thousand times to everybody 
for being here. Finally, I would like to invite everybody up to the stage to take a 
group photo to commemorate this extraordinary event. Thank you very much.

(applause)
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Appendix A  
Organizers and sponsors

Honorary Organizers 

The British Sociological Association (BSA), UK

Chinese Association of World Politics Studies, China

Organizers

CCPN Global, UK 

The China Media Centre, University of Westminster, UK

Fudan Development Institute, Fudan University, China

YES Global, UK 

Organizing Committee (in alphabetical order)

Chairs 

• Professor Xiangqun Chang, Director of CCPN Global; Honorary Pro-
fessor of UCL, 

• Professor Hugo de Burgh, Director of the China Media Centre, Univer-
sity of Westminster, UK 

• Professor ZHANG Letian, Director of the Research Centre for Social 
and Cultural Anthropology, Fudan University, China; Co-director of 
CCPN Global 

• General Secretary Mr Philip Hao, President, YES Global; CEO, UVIC 
Group, UK 

Members 

• Emeritus Professor Martin Albrow FAcSS, Honorary Vice-President 
of the British Sociological Association (BSA), UK; Senior Fellow of 
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the Käte Hamburger Centre for Advanced Studies, Law as Culture, 
University of Bonn, Germany 

• Dr Dongning Feng, Director, Centre for Translation Studies, SOAS, 
University of London 

• UK Emeritus Professor Stephan Feuchtwang, Department of Anthro-
pology, LSE, UK 

• Professor Wei Li, Chair of Centre for Applied Linguistics, Department 
of Culture, Communication and Media, IOE, University College of 
London, UK 

• Ms Zoe Reed, Chair, Society for Anglo Chinese Understanding, UK 

• Mr Xiaowei Xiang, Minister Counsellor, Chinese Embassy to the UK 

• Professor Shuo Yu, Representative, China–Europa Centre for Transcul-
tural Communication, The Hong Kong Polytechnic University, China; 
Co-founder of the China–Europa Forum, France 

• Ms Haiou Zhang, Editor-in-chief, New World Press (China) Associ-
ate Professor ZHANG Yi, Deputy Dean of the Development Institute, 
Fudan University, China 

Supporters (in alphabetical order)

• British Council, UK

• Centre for Applied Linguistics, University College London, UK 

• Centre for European Reform, UK 

• Centre for Translation Studies, SOAS, University of London, UK 

• China–Europa Forum, France 

• Cultural Office of the Chinese Embassy in the UK 

• Global China Press, UK 

• Global China Unit, UK 

• Institute of European Studies, Chinese Academy of Social Sciences, 
China

• Journal of China in Comparative Perspective

• New World Press, China

• Research Centre for Discourse and Communications, Zhenjiang Uni-
versity of Media and Communication, China
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• Research Centre for Social Cultural Anthropology, Fudan University, 
China

• Research Centre for Social Theory, Peking University, China 

• Research Centre for Studies of Sociological Theory and Methods, Ren-
min University of China

• Society for Anglo–Chinese Understanding (SACU), UK 

• The Society for China–UK Cultural Exchange (SCUCE), UK 

Sponsors (in alphabetical order) 

• Cypress Books Co. Ltd (UK) 

• Learning without Borders 

• MyOffer® (Global University Web Portal) 

• Shanghai Baisui Health Science and Technology Group, China 

• Shanghai Da‘ai Culture and Communication Ltd 

• UVIC Group, UK 

Media support

• www.xinhuanet.com 

• www.china.com.cn 

• www.chinadaily.com.cn 

• Interactive Media Britain 
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Logos of Honorary organizers, organizer, sponsors, supporters, and media supporters .
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Appendix B  
Speakers

In alphabetical order:

Emeritus Professor Martin Albrow FAcSS, Honorary Vice President of the Brit-
ish Sociological Association (BSA), UK; Senior Fellow of the Käte Hamburger 
Centre for Advanced Studies, Law as Culture, University of Bonn, Germany 

Professor BING Zheng, Executive Vice-President, Jilin University; Vice Presi-
dent of the China Sociological Association (CSA), China 

Professor Kerry Brown, Director of the Lau China Institute, King’s College Lon-
don, UK

Dr Colin Bradford, Senior Fellow, The Brookings Institution, USA 

Mr Pierre Calame, President of the Charles Léopold Mayer Foundation for the 
Progress of Humankind (FPH); Founder of the China–Europa Forum, France 

Professor Xiangqun Chang, CCPN Director, Honorary Professor of University 
College London, UK   

Lord Timothy Clement-Jones CBE, Deputy Chair of The All Party Parliamen-
tary China Group, UK

Mrs Ingrid Cranfield, Member of CCPN Global Governing Board, former Dep-
uty Mayor of the London Borough of Enfield, UK

Professor Gil Delannoi, Research Director of the FNSP, Centre for Political Re-
search, Sciences Po, France

Professor Lizhu Fan, School of Social Development and Public Policy, Fudan 
University, China

Dr David Feng, Visiting Fellow, CUC, University of Westminster; Lecturer, 
Communication University of China

Mr Charles Grant, Director of the Centre for European Reform; Trustee of 
CCPN Global 

Mr Philip Hao, President, YES Global (the Young Entrepreneur Society Global) 
CEO, UVIC Group, UK 

Ms Isabel Hilton OBE, Founder and Editor of chinadialogue.net 
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Professor Scott Lash, Research Director, Centre for Cultural Studies, Goldsmiths 
College, University of London

Professor LIU Hong, Dean of College of Liberal Arts, Yangzhou University, 
China 

Dr Maurizio Marinelli, Co-director of the Sussex Asia Centre, University of 
Sussex, UK 

Mr Khalid Nadeem, Chairman, South Asia & Middle East Forum

Mr Charles Hai Qian, Senior Research Fellow, Shanghai Holy Valley Health 
Economic Research Centre, China 

Mr SUN Gaopeng, General Manager of Confucius International Education 
Group, China 

Professor Sam Whimster, Global Policy Institute, London Metropolitan Univer-
sity; Editor of Max Weber Studies, UK

Mr XIANG Xiaowei, Minister Counsellor, Culture Office, Chinese Embassy to 
the UK

Professors YAO Wenfang, College of Liberal Arts, Yangzhou University, China

Professor YU Shuo, Representative, the China Europe Centre for Transcultural 
Communication, Hong Kong Polytech University; Co-founder of China–Europa 
Forum, France
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In alphabetical order:

Professor Martin Albrow FAcSS, Honorary Vice-President of British Sociologi-
cal Association (BSA), UK; Emeritus Professor, University of Wales 

Mr Mohammed Amin, Vice-President of the Centre of Indian Trade Unions, UK 

Professor BING Zheng, Executive Vice-President, Jilin University; Vice-Presi-
dent of China Sociological Association (CSA), China 

Dr Colin Bradford, Senior Fellow, The Brookings Institution, USA 

Mr Jason Brindle, Director - MBA business projects, Lancaster University, UK

Professor Kerry Brown, Director of the Lau China Institute, King’s College Lon-
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Dr Qingxiu Bu, Senior Lecturer in Law, University of Sussex, UK 

Mr Pierre Calame, President of the Charles Léopold Mayer Foundation, Switzer-
land–France, Founder of China–Europe Forum, France 

Professor Xiangqun Chang, Director of CCPN Global, UK; Honorary Professor 
of UCL, UK 

Ms Chuting Chen, PR Assistant of CCPN Global; MSc student of LSE, UK 

Ms Chen Li, Associate Professor, Yangzhou University, School of Liberal Arts 

Lord Timothy Clement-Jones, Deputy Chair of The All Party Parliamentary 
China Group, UK 

Mrs Ingrid Cranfield, Member of CCPN Global Governing Board, former Dep-
uty Mayor of the London Borough of Enfield, UK 

Professor Hugo de Burgh, Director of the China Media Centre, University of 
Westminster, UK 

Professor Gil Delannoi, Research Director of the FNSP, Centre for Political Re-
search, Sciences Po, France

Dr Hongying Deng, Academic Visitor, Lau China Institute, King’s College Lon-
don, UK 

Professor Lizhu Fan, School of Social Development and Public Policy, Fudan 
University, China 
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Ms Irina Fedorenko, DPhil Candidate, University of Oxford; President of the 
China Health, Environment and Welfare Research Group in Oxford 

Dr David Feng, Visiting Fellow, CUC, University of Westminster; Lecturer, 
Communication University of China

Dr Dongning Feng, Director of Centre for Translation Studies, SOAS, University 
of London, UK 

Mr Fu Jing, Deputy Chief, EU Bureau of China Daily, Belgium 

Ms Abigail Gascoyne, Shanghai Theatre Academy, China

Mr Charles Grant, Director of Centre for European Reform, UK 

Ms Amanda Halliday, International Project Executive, Pinewood Studios Group, 
UK   

Professor Chris Hamnett FAcSS, Department of Geography, King’s College 
London

Mr Philip Hao, President of YES Global; CEO of UVIC Group, UK 

Dr Ivan Hon, Translator, CCPN Global, UK 

Mr Lucas Hou, Business Development Manager, UVIC Group

Mr HUANG Yong, Director, London Bureau Xinhua News Agency 

Ms Karen Kwuo, China Daily, Europe Branch, intern journalist 

Professor Scott Lash, Research Director, Centre for Cultural Studies, Goldsmiths 
College, University of London 

Dr Cunningham Li, Cass Business School

Dr Danyang Li, Executive Director, The Society for China-UK Cultural Ex-
change (SCUCE) 

Mr Raymond Wen Li, Director of Chinese session, BBC

Professor LIU Hong, Dean of School of Literal Arts, Yangzhou University, China 

Ms Tracy Liu, MA student, University of Westminster, UK 

Ms MA Lei, Secretary of Cultural Office at the Chinese Embassy to the UK 

Dr Maurizio Marinelli, Co-director of Sussex Asia Centre, University of Sussex 

Mr Khalid Nadeem, Chairman, South Asia & Middle East Forum

Ms Yanan Pan, PhD candidate, Renmin University of China; University of West-
minster 
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Ms Costanza Pernigotti, Administrative Manager, CCPN Global; Researcher at 
Zhejiang University of Media and Communications, China 

Mr Nick Prendergast, Associate Editor, CCPN Global 

Mr Charles Hai Qian, Senior Research Fellow, Shanghai Holy Valley Health 
Economic Research Centre, China 

Professor Qian Zhongwu, School of Literal Arts, Yangzhou University, China 

Ms REN Shuyue, Journalist, UK Chinese Journal 

Ms RU Jing, General Manager, Cypress Books 

Mr Hans Seesaghur, PhD Candidate in Public Administration, Wuhan Univer-
sity, China 

Dr Wenguang Shao, Phoenix Satellite Television Holdings Limited, UK

Mr Ping Shum, PhD Candidate, King’s College London 

Dr SONG Xiaomin, Associate Professor, Editorial Director of European Stud-
ies, Institute of European Studies, Chinese Academy of Social Sciences (CASS), 
China

Mr SUN Gaopeng, General Manager of Confucius International Education 
Group, China

Dr Jiabao Sun, Lau China Institute, King’s College London, UK

Dr Ning Tang, Senior Lecturer in Sociology, Department of Psychology, Sociol-
ogy and Politics; Faculty of Development and Society, Sheffield Hallam Univer-
sity; Trustee of CCPN Global 

Professor TIAN Hanyun, School of Literal Arts, Yangzhou University, China 

Ms Danielle Wall, Business Development Manager, UVIC Group

Mr George Wang, ChinaNet 

Professor Sam Whimster, Global Policy Institute, London Metropolitan Univer-
sity; Editor of Max Weber Studies 

Mr Yang Wu, China Lau Institution, King’s College London 

Ms Lucie Qian Xia, PhD Candidate, University of Oxford

Ms Xia, Oxford Brookes University

Mr XIANG Xiaowei, Minister Counsellor, Culture Office, Chinese Embassy to 
the UK 
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Ms Xia Xiao, Correspondent, London Bureau Xinhua News Agency  

Ms Sai Yang, Nouvelles d’Europe (UK Edition) 

Ms Yu Yang, Research Assistant, South Asia & Middle East Forum, UK 

Professor Wenfang Yao, School of Literal Arts, Yangzhou University, China 

Ms Ye, Journalist, Chinese Business Gazette 

Professor YU Shuo, Centre for China Europe Dialogue Studies, Hong Kong Pol-
ytech University; Co-founder of China–Europa Forum, France 

Mr Jiang Zhao, Oxford Brookes University 

Dr ZHANG Hao, Postdoctoral Researcher, Department of Psychology, Sociology 
and Politics; Faculty of Development and Society, Sheffield Hallam University 
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The opening session . 

Audience during the event .

Two keynote speakers talked to each other .
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Top and middle photos: Global China Press and Cypress Books Co . Ltd displayed their books at the 
Gallery; bottom right: Mr Hans Seesaghur, PhD Candidate in Public Administration, Wuhan Univer-
sity, flew to the UK from China specifically to attend this event.
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Participants were networking during the breaks .
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(Above) Chinese Cultural Minister Counsellor Xiang Xiaowei engages in a dialogue with panellists: 
(left to right) Colin Bradford (Brookings Institution), Martin Albrow, Yu Shuo and Pierre Calame (Hon-
orary President of the Charles Léopold Mayer Foundation for the Progress of Humankind and founder 
of the China–Europa Forum, France) .

Top group photo shows participants in the dialogue on the 23 November, bottom group photo shows 
those who participated on 24 November . 
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Report on GCD II: ‘Transculturality  

and New Global Governance’ 

British sociologists and the BSA as ‘Honorary Organizer’ were important con-
tributors to the only social science event for the ‘Year of UK–China Cultural 
Exchange’, designated as 2015 in an agreement between the Chinese and British 
governments. The UK organized events in China in the first six months and 
China in the second. Within this framework, on the initiative of sociologist and 
social anthropologist Dr Xiangqun Chang, Director of CCPN Global and Honor-
ary Professor in the UCL, the 2nd Global China Dialogue (GCD II) was held at 
the British Academy on 23 and 24 November, 2015. 

In addition to CCPN Global, the University of Westminster and Fudan Uni-
versity of China, where Dr Chang holds Visiting Professorships, were organ-
izers, along with the BSA and CAWPS (Chinese Association of World Politics 
Studies) as honorary organizers. Support came from the Cultural Office of the 
Chinese Embassy to the UK and the Beijing Office of the British Council, as well 
as from many other institutions inside and outside China. Over 50 academics, 
politicians, consultants, professionals and entrepreneurs from China and the UK, 
as well as from France, Belgium, Hong Kong and the USA, gathered together to 
discuss the theme ‘Transculturality and New Global Governance’. 

The conference was also the only event in the Year of UK–China Cultur-
al Exchange to have a global focus. It was prompted by the key term ‘cultural 
creativity’, which the two countries had adopted when they planned a series of 
high-level cultural activities in order to promote cultural communication and 
industrial collaboration, as well as mutual understanding and friendship. GCD II 
extended this concept to comprise ‘social creativity’ and took it as an invitation 
to enable the dialogue between the two countries to have a wider applicability to 
the global issues that every country must address today. 

In the spirit of dialogue, all sessions included speakers from both China 
and the UK. Mr Xiang Xiaowei, the Minister Counsellor, Culture Office, Chi-
nese Embassy to the UK, opened by posing a number of questions for the par-
ticipants, such as how an economic development model with a linear structure 
can be suitable for every country and how global governance can work when 
countries are so diverse. Lord Timothy Clement-Jones CBE, Deputy Chair of 
The All Party Parliamentary China Group, addressed the impacts of income 
inequalities and the way they might shape the UN, WTO, IMF and the World 
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Bank, looking forward to China’s forthcoming chairmanship of the G20, with its 
extraordinarily wide agenda in terms of global governance. Mr Charles Grant, 
Director of the Centre for European Reform (ECR), talked about the European 
Union’s relationship with China, what it means for global governance and also 
the prospect of Britain leaving the EU, what it means for the EU relationship 
with China. Professor Martin Albrow, FAcSS, Honorary Vice-President of the 
BSA, highlighted the aspiration of GCD II to enhance the concepts for mutual 
understanding that a new global governance would need.

Keynote speeches were given by Professor BING Zheng, Executive 
Vice-President, Jilin University of China, and Vice-President of the China So-
ciological Association (CSA); and Professor Kerry Brown, the newly appointed 
Director of the Lau China Institute, King’s College London. Prof Bing called for 
‘Cultural communication and regional cooperation in globalization’ to resolve 
the cultural contradictions between globalism and nationalism, idealism and 
utilitarianism, ‘masterism’ and ‘massism’. Professor Brown asked, ‘Do political 
elites in China matter any more?’, pointing to the huge increase of frequency of 
visits to foreign countries from the time of Mao Zedong to the present with Xi 
Jinping, and asked for comparative perspectives between China and other coun-
tries on the issues of nationalism and national identity and their effects on global 
governance.  

Professor Yu Shuo (Hong Kong Polytechnic), Founding Director of the 
Centre for Transcultural Communication in HK Poly, emphasized that transcul-
turality involved cultural generativity, the creation of new possibilities for global 
governance. British sociologists contributing included Professor Sam Whimster 
(London Metropolitan University) speaking on the difficulties of transcultural 
conversation, Professor Scott Lash (Goldsmiths, University of London) on Chi-
na’s new ruralism, and Martin Albrow on global governance as public philoso-
phy. 

At the closing session, Dr Maurizio Marinelli, Co-director of the Sussex 
Asia Centre at the University of Sussex, spoke about the transcultural discourses 
on advancing global prosperity in the Anthropocene. The closing speech was 
given by Professor Gil Delannoi, Research Director of the FNSP, Centre for 
Political Research, Sciences Po, France, entitled ‘From dialogue to cooperation 
– building instead of talking’. He suggested that global governance should begin 
with cooperation at different levels, with different skills. Institutional design was 
urgently required, especially for environmental problems, security and stability, 
in particular for world markets. Professor Chang, winding up the conference, 
thanked all the speakers, organizers, supporters and participants who had con-
tributed to the success of a unique event. It exemplified how a charitable aca-
demic organization participated in global governance by engaging mainstream 
institutions working together to build global society across disciplines, institu-
tions and cultures.  
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During the event, the launch of the Journal of China in Comparative Per-
spective and two books series by CCPN Global were announced, dual-language 
publications with the aim to bridge the divides between Chinese and Western 
social science.

Chinese Cultural Minister Counsellor Xiang Xiaowei engaged in face-to-
face dialogue with panellists: (left to right) Dr Colin Bradford (Brookings Insti-
tution); Martin Albrow, Yu Shuo and Pierre Calame (Honorary President of the 
Charles Léopold Mayer Foundation for the Progress of Humankind and founder 
of the China–Europa Forum, France)

Note: This report was published in the Network, magazine of the British 
Sociological Association, Spring, 2016.    
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The Architectonic of Ideas:  

Xi Jinping’s The Governance of China

Martin Albrow

Your Excellency, Ambassador Liu, may I thank you first for allowing me the 
honour and privilege of speaking at the launch of President Xi Jinping’s new 
book. Not just Western countries should welcome this major initiative to com-
municate the ideas of China’s leadership about the direction of a country that 
will affect all others over the coming century.

To my lasting regret, I have never taken the arduous road that leads to be-
coming a sinologist. But as a sociologist of global society, I wholeheartedly wel-
come a book that brings China to the rest of the world, and at the same time 
offers a huge contribution to understanding between nations and towards coop-
eration in meeting the global challenges of our time.

There is so much to this book that should lead to new thinking in the West in 
particular, but in the short time available to me I shall draw three lessons from it.

The very title is a triumph. It is a masterstroke to adopt ‘governance’ as the 
leading concept. Though it may be very recent compared with the Chinese idea 
of li, it still has a relatively rich history in Western thought.

To take an English example, a manuscript bearing the title ‘The Govern-
ance of England’ (Fortescue) dates from the 16th century. So the term ‘govern-
ance’ has the merit of predating modern ideological conflicts. Today it enjoys a 
renewed popularity, I would suggest, because it invites us to examine the relation 
of government to social order in a spirit free from the preconceptions of the 20th 
century.

That is the first lesson I draw from this book. It teaches us that to under-
stand the present we have to embrace the past. President Xi evokes China’s histo-
ry and demonstrates how age-old ideas are a motive force in the present, deeply 
embedded in practices today, even when we don’t recognize them.

Western readers may not be surprised by his emphasis on the development 
of Chinese Marxist ideas, on socialism with Chinese characteristics since Mao 
Zedong, through Deng Xiaoping, Jiang Zemin, to Hu Jintao. They may, however, 
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open their eyes wider when they read the tribute to Sun Yat-sen, who led the 
revolution of 1911 and is seen as the forerunner of the Chinese democratic revo-
lution. They may expect quotations from Confucius. But they may be startled by 
the profound reflections on the theme of harmony from a prime minister living 
over 2,500 years ago.

Ideas live on, and in China they provide both continuity with a prodigious-
ly long and complex history and also the frame for shaping the future. This is 
the second lesson I wish to draw from this book. It demonstrates how much we 
should value systematic thought in political leadership.

It brings to my mind a word even older than ‘governance’, infrequently 
used today, but exactly appropriate, namely ‘architectonic’, that is to say, related 
to building, to making structures, creating an enduring order. The world needs 
an architectonic of ideas, flexible enough to meet national and global challenges. 
We have the example here of what President Xi Jinping advocates in his own 
country and what the world outside in general so grievously lacks.

The West has lost its grip on ideas. They have become a factor of economic 
production, a key input for the advertising industry, the source of political slo-
gans and the plaything for entertainers. But lost is the belief in a higher ordering 
of ideas that might provide guidance for our leaders, or in a common frame of 
concepts for attending to the acute existential problems of the world of today. We 
have to go back at least a century to Max Weber to find anything meeting this 
requirement.

Xi Jinping demonstrates that the virtues of Chinese systematic thinking for 
modern society are not simply a matter of well-chosen quotations from revered 
sources, though the reader will take pleasure in the colour and imagery they of-
fer. More fundamental is an underlying drive for systematic interconnectedness 
that characterizes both ancient and modern Chinese thought.

This was recognized in the West as long ago as 1700, when one of its most 
spectacular minds, Gottfried Wilhelm Leibniz, pointed to the ethical superiority 
of the Chinese, even if the West had recently surpassed them in scientific ad-
vances. It should cause us to reflect on our current awareness of the past when a 
Chinese President feels the need to remind us that Leibniz was an advocate of 
mutual understanding between peoples.

The overwhelming thrust of this book is to provide the ideas that will mo-
bilize the mass of the Chinese people in a drive towards national rejuvenation, 
reform and innovation-led growth. With an implicit nod towards the American 
equivalent, Xi calls it ‘the Chinese dream’, but it is a hard-headed, systematic 
approach to enhancing what he calls national governance capacity, involving the 
promotion of political stability, economic growth, social harmony and ethnic 
unity.

The ‘dream’ involves principles, goals, values and ideals, all expressed in 
characteristic Chinese enumerations: the ‘six Centring-ons’ that give the market 
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a decisive role but endorse political and social structural reform to enhance ‘the 
Party’s capacity to govern in a scientific and democratic way in accordance with 
the law’; the ‘three Stricts’ for Party members, self-development, limiting the use 
of power and self-discipline; the ‘three Earnests’, making plans, opening up new 
undertakings and upholding personal integrity. They fit with the ‘three Furthers’ 
for the country: freeing the mind; releasing and developing productive forces; 
strengthening the vigour of society.

There will be those in the West who scoff at the implausibility of realizing 
all these goals and standards. They will miss their point. This is an ordered 
frame of thought required for guiding action and judging achievement. Its ap-
plication is in the first instance to China, but implied is a general theory of gov-
ernance, where government is embedded in a wider system of norms, values and 
common understandings that create the kind of social order where people can go 
about their lives with purpose and a sense of security.

This leads to the third lesson I draw from Xi’s book. The idea of govern-
ance prepares us to bring China, the West and the rest of the world together in 
the idea of global governance. It points to the gross distortion of global affairs 
when global governance is seen as a matter primarily for the international finan-
cial institutions. In the global age, the issues that challenge our existence on this 
planet call for far more than general agreements on trade.

Xi Jinping affirms China’s support for the United Nations, for the Eco Fo-
rum Global Conference, for the Millennium Development Goals and for the UN 
Security Council. China, he says, belongs to a world where exchanges and mu-
tual learning make civilizations richer and more colourful. He calls for partner-
ship, cooperation and mutual development with other nations.

This book encourages us to hope that the ideas behind the governance of 
China may some time soon be extended to rethinking the governance of the 
globe. As Mencius said: ‘One can never unify the world if the hearts of all the 
people are not won over.’

Professor Martin Albrow, Fellow of the Academy of Social Sciences and Hon-
orary Vice-President of the British Sociological Association, Emeritus Professor 
of the University of Wales, Senior Fellow at the Käte Hamburger Centre for 
Advanced Studies, University of Bonn, was President of the British Sociologi-
cal Association, founding Editor of the Journal of International Sociology, and 
Visiting Professors of many universities in the UK, USA and China. His The 
Global Age: State and Society Beyond Modernity (1996) won the Amalfi Prize 
for pioneering work on social and cultural globalization. Other books include 
Bureaucracy (1970), Max Weber’s Construction of Social Theory (1990), Do 
Organizations Have Feelings? (1997), Sociology: The Basics (1999) and Global 
Age: Essays on Social and Cultural Change (2014).
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Appendix F  
The launch event of The Governance  

of China by Xi Jinping

As a part of the London Book Fair 2015, the book launch event was held to pro-
mote the book The Governance of China by Xi Jinping, General Secretary of 
the Central Committee of the Communist Party of China and President of the 
People’s Republic of China.

The book contains 79 of Xi Jinping’s major works, including speeches, 
talks, interviews and correspondence, dating from 2012 to 2014. It provides read-
ers with deep insights into the concepts and principles of governance of China’s 
new leadership, and will help the international community to learn more about 
and better understand China’s ideas, its path of development, its domestic and 
foreign policies and its value orientation. The book is published by Foreign Lan-
guages Press in Arabic, English, French, German, Japanese, Portuguese, Rus-
sian, Spanish and traditional Chinese.

Guests, experts and scholars from various circles in the United Kingdom 
and Europe, representatives from China and journalists attended the event by 
invitation.

Organizers

The Embassy of the People’s Republic of China in the United Kingdom, Interna-
tional Publishing Group and Foreign Languages Press

Time: 10:00-11:30, Wednesday 15 April, 2015

Venue: Embassy of the People’s Republic of China, 49/51 Portland Place, Lon-
don W1B 1JL

Chair: Mr NI Jian, Minister and Deputy Head of the Chinese Embassy

Speakers

• Mr LIU Xiaoming, the Chinese Ambassador to Britain

• Mr LU Cairong, Vice-Chairman of China International Publishing 
Group (CIPG)
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• Professor Peter Nolan, Director, Centre of Development Studies, Uni-
versity of Cambridge

• Professor Martin Albrow, Honorary Vice-President, British Sociologi-
cal Association (BSA), Emeritus Professor of the University of Wales 

• Sir John Prescott, former Deputy Prime Minister of the UK

• Lord Geoffrey Howe, former Deputy Prime Minister of the UK

Middle row, left to right: Mr NI Jian, chair of the event, Mr LIU Xiaoming and Mr LU Cairong; bot-
tom row, left to right: Professor Peter Nolan, Professor Martin Albrow, Sir John Prescott and Lord  
Geoffrey Howe .
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Mr LIU Xiaoming presenting Xi’s book to Lord Geoffrey Howe (left); Mr LU Cairong presenting books 
to Professors Peter Nolan and Martin Albrow (right) .

Professors Peter Nolan and Martin Albrow, Mrs Ingrid Cranfield, Governor of CCPN Global, and 
Professor Xiangqun Chang, Director of CCPN Global (left); Mr Xiaowei Xiang, Minister Counsellor of 
Cultural Affairs of the Chinese Embassy, Professors Xiangqun Chang and Peter Nolan (right) .

Notes: Source material was provided by the organizers.  
CCPN Global recommended academic speakers.
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Appendix G   
The preparatory meeting  
for GCD I in Shanghai

The Global China Dialogue Series is an event series aimed at enhancing pub-
lic understanding of global issues and topics of common interest through open 
dialogue and discussion between Chinese and non-Chinese academics, experts, 
professionals, practitioners, and other interested parties, from an interdiscipli-
nary and comparative perspective. It provides a platform for China and Chinese 
people to participate in global governance and advance global public interests.

Global China Dialogue was formally launched on 17 December 2014 in 
London, with the participation of Professor Stephan Feuchtwang, well-known 
British anthropologist and China Studies expert; Professor Martin Albrow, Hon-
orary Vice-President of the British Sociological Association and Fellow of the 
Centre for Advanced Studies at the University of Bonn; and Mr XIANG Xiao-
wei, Minister Counsellor of the Cultural Office of the Embassy of the PRC to the 
UK, among others. 

As 2015 is a year of China–British cultural exchange, numerous cultural ac-
tivities are in the planning stages, and a few have already begun to be executed.

The recent preparatory meeting in Shanghai invited interested persons 
from all walks of life to discuss the theme of ‘China–British Cultural Exchange: 
Strategic Cooperation and Practical Implementation’ and other relevant issues.

Date: Sunday, 7 December 2014

Time: 2:30-5:30pm

Address: Conference Room of the Grand Skylight Hotel, 100 Baise Road (near 
Longwu Road), Xuhui District, Shanghai

Organizers

• CCPN Global (UK)

• The Young Entrepreneur Society (YES Global)
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Co-organizers

• Research Centre for Socio-cultural Anthropology, Fudan University

• Research Centre for Discourse and Communications, Zhejiang Univer-
sity of Media and Communications

• Hosting organizer: Shanghai Juechen Cultural Communications Co., 
Ltd. (SENSO: plans and organizes Chinese-foreign cultural exchange 
activities, provides services for cultural promotion and cultural ex-
change outreach)

• Sponsoring institution: Shanghai Quan Feng Investment Co. Ltd.

Coordinator: Ms ZHAO Meng (SENSO)

Chair: Professor ZHANG Letian (Fudan University)

Speaker: Dr Xiangqun Chang (CCPN Global; SOAS)

Topics

• Can China’s model of ‘Culture builds the stage; commerce performs 
the show’ be successfully promoted abroad?

• What is the relationship between ‘culture building the stage’ and ‘com-
merce performing the show’?

• Why do some perspectives view ‘Culture builds the stage; commerce 
performs in the show’ not as true cultural exchange but as a display of 
economics hijacking culture?

• What is the significance of the experience and lessons of China’s recent 
modernization for the modernization processes of countries all over 
the world?

• How does the Chinese experience aid in the study of Europe?

• How should strategic cooperation for China–British cultural exchange 
be planned?

• Examples of practical implementation of China–British cultural ex-
change
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Schedule

14:30-14:45 Registration, free exchange

14:45-14:50 Chair delivers address and introduces special guests

14:50-15:10 Speaker gives introduction to China–British cultural exchange and 
Chinese academic globalization

15:10-17:00 Conference participants have 3 minutes each to share their perspec-
tives on different topics

17:00-17:20 Q & A

17:20-17:30 Wrap-up

Professor ZHANG Letian (left) chaired the preparatory meeting in Shang-
hai. He is Former Deputy Dean of the Faculty of Social Development and Public 
Policy and Director of the Centre for Social and Cultural Anthropology at Fudan 
University. He is also Co-director of CCPN Global. Professor Zhang began by 
introducing his own three broad areas of work: research on the people’s com-
mune system, introduction of social work courses and establishment of a social 
life data and research centre. He thinks that these can all be useful for compar-
ative research. Afterwards, Dr Xiangqun Chang, CCPN (UK) Director and Re-
search Associate of the SOAS China Institute (SCI) at the School of Oriental and 
African Studies (SOAS), University of London, UK, spoke on the main theme of 
the meeting. She explained the difference between Chinese comparative studies 
and China studies, why it is necessary to place China studies within a global 
framework, and how to incorporate research on Chinese society into universal 
knowledge about humankind. She discussed how scholarly work can be accom-
panied by a transformation of interdisciplinary knowledge into knowledge that 
crosses professional and field-related boundaries, to not only serve the academic 
community, but also participate in shaping a global society.
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Over 20 academics, experts, professionals and practitioners from Shanghai 
and Hangzhou participated in this meeting. Speaker–participants were divided 
into the following three groups.

Senior economist Mr SHI Qiangsheng (first from left), Deputy Director 
of the China Association for Promoting Democracy (CAPD), Association of 
Shanghai Population Resources and Environment Committee, also the Shanghai 
preparatory meeting’s main facilitator, summarized in his speech the five major 
characteristics of China–British cultural exchange and their significance. He em-
phasized the utility of Chinese comparative studies as a tool to give prominence 
to Chinese elements in the dissemination of scholarly knowledge outside of the 
academy.

Dr QIAN Zhenhua (second from left) is Board Chairman of Shanghai Quan 
Feng Investment Co. Ltd., main sponsor of the Shanghai preparatory meeting. 
He spoke about how his experience in business culture allowed him to witness 
the selfishness and disregard for rules and regulations that people display while 
conducting business or other activities. He initially viewed these methods as a 
legacy of the Cultural Revolution, but later discovered that they were present 
during the Republican Era, the Qing Dynasty, and the Warring States Period. 
This leads to a big question for reflection on Chinese culture and civilization: 
precisely what are its ‘cultural genes’? Although he diligently attended the lec-
tures of many preeminent scholars while studying at Peking University, he never 
came across a satisfactory answer to this question.

Mr DING Zhengwei (second from right) is an art critic who believes that 
the process of cultural exchange is not a struggle for the right to speak, nor is it 
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about influencing or changing others. Rather, it is a gentle and gradual process 
of osmosis. By asking the way and seeking the rites of the wild, one reaches a 
state of goodness as pure as water, the realm of unity between man and nature.

Mr CAO Yuanyong (far right), Deputy Chief Editor, Shanghai Literature 
and Art Publishing House, raised the point that stories must be used to explain 
concepts, just as Mo Yan’s works typically narrate stories from people at the 
low levels of society to show how they reflect on problems. There is also the 
question of how to speak of culture in terms of civilization. While engaging in 
exchange with other civilizations, we must find adequate ways to speak about 
such concepts as the holistic notion of a unified ‘tianxia’ (heaven and world) or 
the Confucian ‘golden mean’.

Professor GUO Yi (far left), Director of the Organization and Strategy Re-
search Centre at the School of Business of East China University of Science 
and Technology and Vice-President of the Professional Committee China Social 
Network Association, also raised a question about the exportation of Chinese 
concepts. If in the process of teaching and supervising research we come across 
notions like yin-yang or guanxi, how can we build an integrated approach to 
research from the mainland, Hong Kong, and Taiwan, to analyse Chinese con-
cepts?

Professor QIAN Yufang (second from left), Director of the Research Centre 
for Discourse and Communications at Zhejiang University of Media and Com-
munications and Executive Manager of the Chinese Discourse Analysis Re-
search Association, is an expert on corpus. She proposed construction of a social 
science data bank and critical analysis of discourse as means to aid in the export 
of Chinese corpus and the construction of Chinese discourse.

Professor WANG Gancheng (second from right) is Director of the Laozi 
Academy at the Shanghai Jiao Tong University. He studied Western philosophy 
for seven years at university, then shifted to research Chinese traditional culture, 
from there excavating the thought of Laozi. He believes the essence of Laozi 
lies in these few phrases: ‘It (the Dao) produces (all things) and does not claim 
them as its own; it does all, and yet does not boast of it; it presides over all, and 
yet does not control them.’ This, he believes, has a one-to-one correspondence 
with Abraham Lincoln’s ‘of the people, for the people, by the people.’ He later 
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founded the Laozi Academy to provide entrepreneurs with training in traditional 
culture.

Ms Xiaojing Sun (far right) is President of the Russel & Ivy Development 
Association, CEO of Russel & Ivy Corporate Brand Management Co., Ltd. She 
explained how during her time studying at Bristol University in England she 
participated in the work of CCPN Global. When she returned to China to set up 
her association and business, she also actively involved herself in public charity 
work, developing programmes to assist impoverished children attend school.

Professor LU Feiyun (far left) is Deputy Director of the College of Human-
ities Department of Economic Sociology, Shanghai University of Finance and 
Economics. She participated in the Project on Social Support funded by the Brit-
ish Economic and Social Research Council in the 1990s when Xiangqun Chang 
also worked there. She believes that in order to explain China to the world, one 
must conduct a decomposition of culture, dividing it into the culture of daily life, 
the cultural consciousness described by Fei Xiaotong, creative cultural industry, 
the spoken language of Chinese culture, and so on. Fei Xiaotong’s concept of 
‘appreciating the cultural values of others to make the world become a harmoni-
ous whole’ is helpful for thinking about cultural exchange.

Professor ZHU Lianqing (second from left), Director and Research Fel-
low of the Business Research Centre of Shanghai Academy of Social Sciences 
(SASS), recently returned from the UK. He explained that when we look toward 
sthe outside, we must look at things in depth, such as how the British engage in 
business operations with a calm demeanour and rational conduct. In the end, 
everyone has a role to play, and the society is stable there. We must inquire into 
these background forces here: the spirit and genes of people.

Professor YIN Xiaorong (centre), Deputy Director of the Information and 
Communication Research Centre of the School of Journalism at Fudan Univer-
sity, translated the history of dissemination studies and examines dissemination 
issues from the perspective of global social change. It will be very difficult for 
Chinese news media to ‘go abroad’, despite the state’s investment. There is also 
the Internet, new media, ‘citizen journalism’, etc. It is very important to research 
how to use different media outlets, such as ethnic minority media outlets.

Mr WANG Yelong (second from right), Associate Professor of Editorship 
of Peking University Press and General Manager of Shanghai Shengda Yanyuan 
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Cultural Promotion Company, noted that cultural exchange is a bi-directional 
process; however, our situation in reality is one of inequality. Many students go 
abroad to study; we introduce many copyrights from outside but export few. 2015 
is the 100th anniversary of the New Culture Movement. He is currently putting 
together a book on China-British cultural exchange, and hopes it will be able to 
travel abroad.

Lastly, Dr LI Zhangang (far right), Associate Research Fellow of the Centre 
for Studies of Sociological Theory and Method at Renmin University of China 
and Vice Secretary-General of the Zheng Hangsheng Social Development Foun-
dation, spoke on two topics. First, he explained how the Zheng Hangsheng Social 
Development Foundation provides young scholars with support and construction 
of a ‘base of compassion’. Second, he introduced Professor Zheng Hangsheng’s 
method and theory for researching Chinese experience, which, just as one must 
consider the two dimensions of time and locality in a long wave process, em-
phasizes the sequence of ideas from tradition to modernity to fully understand 
globalization. 

Before the meeting, leaflets on CCPN Global and Global China Press were 
given to the participants. One gentleman (second from left in the photo on the 
upper left) was reading the material. He works at a company for marketing plan-
ning. He represents Professor ZHAO Ronghui, Dr YU Hua, and Dr SHEN Qi of 
the Language Research Institute at Shanghai University for International Stud-
ies. Owing to time conflicts, they were unable to attend the meeting. In the upper 
right photo are CCPN Global’s two directors (front row from left to right) and 
Dr Jane Zhang (middle of back row). She is CCPN Global’s chief representative 
in China, CEO and Senior Consultant of IBC-Joint Group (Research-Consult-
ing-Exchange). After the meeting, participants engaged in lively conversation.
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Top photos: participants and two directors of CCPN Global (ZHANG Letian and Xiangqun Chang); 
bottom photo:  Xiangqun Chang with Ms ZHAO Meng (left) of SENSO Corporation Limited, the organ-
izer of the Shanghai preparatory meeting .
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The Shanghai preparatory meeting’s main organizers and coordinators .

Some of the guests and participants in a group photo to mark the occasion, before the dinner meeting .

Note: The content above has been arranged based on photos and recordings provided by SENSO.

Translated by Cheryl M Schmitz
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Appendix H  
A report on GCD I in London

The 1st Global China Dialogue on the theme ‘The Experience of China’s 
Modernization from a Comparative Perspective’, was held successfully on 17 
December 2014, at the London Capital Club. Professor Xiangqun Chang, Direc-
tor of CCPN Global (left), chaired this event. It was organized by CCPN Global 
and YES Global (The Young Entrepreneur Society Global) and sponsored by 
many institutions inside and outside China. More than 40 academics, consult-
ants, professionals and entrepreneurs participated (right).

    

The panel consisted of seven guests: (from left to right in the middle pic-
ture): Professor Stephan Feuchtwang, The London School of Economics and Po-
litical Science; Professor Martin Albrow, Senior Fellow of the Käte Hamburger 
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Centre for Advanced Studies, Law as Culture, University of Bonn, Germany, 
Academician of the Academy of Social Sciences, UK; Mr Charles Grant, Direc-
tor of Centre for European Reform (CEF); Mr Xiang Xiaowei, Minister Coun-
sellor, Cultural Office, Embassy of the PRC in the UK; Professor GUO Feng-
zhi, Deputy Dean of School of Marxism, Northeast Normal University, China; 
Ms Xinran Xue, author, journalist and founder of the Mothers’ Bridge of Love 
(MBL); and Mr Philip Hao, President of Young Entrepreneur Society (YES), 
CEO of UVIC Group.

Minister Counsellor Xiang Xiaowei gave the 
opening address. He stated that, during the visit 
of Premier Li Keqiang to Britain last June, there 
had been a general agreement between the two 
governments that they would be hosting the 
Year of Cultural Exchange between China and 
the UK. He predicted that the ‘UK Season’ in 
China, from January to June, and the ‘China 
Season’ in the UK, from July to December, 
would be enthusiastically anticipated. While or-
ganizing the activities, we both agreed that we 
had to be creative. Following a very strong call 
from academia that we should further and deep-
en the exchange with our British counterparts, 
exchanging sources and creating platforms for 

cultural dialogues, he said we were currently trying to create a platform that 
would allow the free flow of ideas and encourage and nourish the discussions 
about topics of concern. 2014 was the 160th anniversary of Mr Yan Fu’s birth, a 
pioneering character who helped to introduce a significant number of ideas from 
Britain to China (most famously Darwin’s Theory of Evolution) and commenced 
the process of modernization, which at the time was called the Yangwu move-
ment, meaning ‘learning from the West’. When we look back to our own history 
of our modernizations, we had undergone such dramatic ups and downs in the 
process; considering the research on the movements in China and comparing the 
modernization movements worldwide, we can see there have been some very 
important points that have been missed in this movement, based on not only how 
we look at modernization, but also on what concept the modernization should be 
based. Hence, he went on, we are (referring to both government and academia) 
very interested in trying to build a forum for each and every country and its ac-
ademia to come forward and discuss issues that concern them. This might be a 
good time for us to re-evaluate this concept of modernization. As a movement 
that originated in Europe and was accompanied by industrialization, moderniza-
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tion has already become a path that most countries are committed to for their 
social reform and evolution. Currently we are working very vigorously with dif-
ferent projects and influences from various academic circles in order to try and 
build this forum, and he hoped they would be able to host this Forum here in 
October 2015.

     

The panellists then gave talks from global, European, Chinese, grassroots, 
professional and practitioners’ perspectives in turns. Professor Martin Albrow 
(far left) began his talk by responding to the original European idea of mod-
ernization. He said, ‘The idea of “modern” has undergone many changes in the 
course of the history of Europe, and it really takes off at a very crucial time in 
East–West relations, round about 1700, when there were these very enlightened 
Jesuit priests going to China and taking Western science there and bringing Chi-
nese ethics back.’ He continued, stating that ‘the idea of the “modern” was the 
rational, the reasonable, and involved human beings all finding their common 
humanity; now, that’s the basis we need for global governance, the sense that 
every nation, every civilization can contribute, and of course, the contribution of 
China in the future is going to be, I would say, the most fundamental because, in 
a sense, it is the newest when we’re thinking about global governance, that is, it 
is the newest contributor because it is the only civilization which, for a very long 
time, was in the shadow of the West – no longer. So what we look forward to, and 
I’m sure this Forum looks forward to, is that joining together of civilizations in 
creating a general global humanity.’

Mr Charles Grant (second from left) said, ‘Global governance is a good idea 
because it means that states regulate their relations through negotiation and rules 
rather than “might is right” and invading each other, but I don’t think it’s go-
ing very well; look at the World Trade Organization, created 20 years ago: it’s 
achieved just about nothing; one set of rules recently agreed in Bali on so-called 
“Trade Facilitation”. The G20 became an important talking shop when the fi-
nancial crisis blew up in 2008 to resolve some financial difficulties.’ He wrote 
a book a few years ago comparing Russia’s and China’s views on global gov-
ernance. He found that ‘China is quite committed to the economic institutions 
of global governance. It joined the World Trade Organization rather early and 
it’s a part of the financial stability board that regulates financial markets at an 
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international level, so it likes the economic side but it’s much more cautious on 
the security side.’

Professor GUO Fengzhi (middle) believed the Chinese model is different from 
the Western model of modernization because, ‘in order to realize modernization, 
China has to pursue the domestic objective of improving its people’s quality of 
life, as well as resolving the external issue of being backward compared with 
other countries. All the issues related to China’s modernization need to be ad-
dressed in a globalized context, in the same way as China’s development can 
only be evaluated in comparison with the rest of the world.’

Ms Xinran Xue (second from right) worked at The Guardian and the BBC as a 
journalist and a writer, and founded a charity. Based on her working and living 
experiences in the UK and many countries in the world, she raised three ques-
tions: (1) understanding before thinking or thinking before understanding?; (2) is 
human history rooted, shaped or ordered by family or religion? (3) globalization 
or Englishization? She believes there are ‘brilliant, remarkable values of in our 
society, of our history’, and would like to ask the world ‘how much and what the 
world can learn from China’.

Mr Philip Hao (right) also made three points. (1) ‘A deeper understanding about 
what corporate social responsibility is something China should learn from Eu-
rope’. Corporate social responsibility is ‘one of the key things to make a business 
sustainable, one of the key tools to engage business itself, employees, talents, 
clients and society’. (2) ‘Something that Europe could learn from China… In the 
last ten years we have clearly seen Europe fall way behind in terms of business 
development in the Internet industries’, lagging behind China because of a lack 
of motivation for changing their lifestyle. (3) Based on his work experiences, he 
realized that ‘the integration between Europe and Asia, particularly China, is 
irreversible… so we just have to deal with the differences. Let’s try to embrace a 
modern mindset: I call it “Stay together and stay different”.’

Professor Stephan Feuchtwang began his closing re-
marks by commenting on every panellists’ contribu-
tion from an academic perspective only, neither ‘ideal-
istic nor business-related’ or speaking from their own 
experience except in their own profession. In response 
to Albrow’s quoting of Leibniz, Feuchtwang added that 
there were several other 18th-century theorists espous-
ing a ‘kind of global language… [and] global govern-
ment’, which were idealistic, in contrast with Grant’s 
more ‘realistic’ stance, agreeing that most global insti-
tutions are indeed ‘talking shops’ but that they ‘are ca-
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pable of being reformed’, that we all have a responsibility to discuss what kind of 
‘pressures we can help put on for the reform of the United Nations Security 
Council and all the other organizations, including the WTO’.

Commenting on Professor Guo’s assertion, as well as that of Mr Xiang, 
Prof. Feuchtwang said that China had found its own path of modernization; they 
were both promoting the path of modernization against the Washington Consen-
sus. Feuchtwang stated that he would ‘certainly support’ their point and came 
back to this after his general comments.

Feuchtwang proceeded to contest Mrs Xue’s controversial views about 
Western family values in comparison to Chinese family values, observing that 
to say one country was more or less ‘family-oriented’ would be disingenuous. He 
believed that, while there were certainly differences in family values between 
the two cultures, as the Chinese family system is patrilineal, more empirically 
based studies would be need to justify general claims for the importance of the 
Chinese family’s function in society.

Philip Hao’s talk earned high regard from Feuchtwang, who described it as 
‘rousing’, noting his particular ‘endorsement’ of Hao’s final statement, ‘stay to-
gether and stay different’, and choosing to elaborate on it. He stated, ‘I do believe 
that this is a forum for comparison, but also for different kinds of views coming 
from different experiences… but I do think that comparison needs to be solidly 
evidence-based, and the only way to get evidence about other countries… is to 
try and question the Eurocentrism, the assumptions that we come with, [and] 
in order to say “You’re different from me”, I have to open myself out to you in 
ways that are going to shock me.’ He continued by backing up his claims with 
assertions made by Professor Fei Xiaotong, who said that [in his fieldwork in a 
minority nationality in China], ‘the thing he’d learnt most from was the shock, 
the unexpected that he met there in studying those people. It is the readiness to 
be shocked and to have your own foundations shaken, but never to assume that 
you are the same… and so therefore I don’t think global governance is going to 
come from any assumption that we’re the same, but from listening to each other, 
and listening to each other’s differences, so that’s my idealism.’ Methodological-
ly, this was a more advanced and realistic stance than the 18th-century European 
theorists’ idealistic views on modernity and global governance.    

Feuchtwang then returned to Mr Xiang’s opening address, saying that ‘the 
dialogue on modernization is inevitably going to be between different experi-
ences of adapting whatever we mean by modernization as a project and what 
have been the accompanying sources of advice and the orthodoxy of the times 
in which that has happened.’ He stated that ‘modernization needs to be broken 
down… It’s not just one thing; it’s state formation, including militarization and 
security, it’s industrialization, it’s the provision of welfare, it’s marketization, 
it’s aspirations to individual freedom’, then noting the differences between the 
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concept of ‘patriotism’ in China and the West and how this is yet another part 
of the modernization process. He ardently believed that ‘we shouldn’t assume to 
know China’, and that ‘neither should Chinese people assume they know China’, 
as there are many Chinese academics who do not know China despite studying 
it empirically. He stated that this made it necessary to open a dialogue between 
people, ‘not just from their experiences but what they have learned by studying, 
by investigation, from more than one country.’

In relating to the above topic, Feuchtwang also tackled Ms Xue’s question 
about how Europe can learn from China with the Beijing Consensus, which he 
had been studying. He had just come to the end of a large study of urbanization 
in China, and ‘it tends to be an immensely effective top-down process, but it 
has a huge amount of waste’. According to Feuchtwang, ‘The Beijing Consensus 
also includes Chinese measurements, the most wasteful use of efficiency per unit 
of production, much more wasteful than any in Europe, so I’m saying that one 
needs to make good economic comparisons using those kinds of measurements 
as well as the extraordinary growth – the 52 airports while Terminal 5 was built, 
the extraordinary growth in renewable energy industries in China, which are 
now exporting to the rest of the world, I think that’s an extremely helpful sign. 
But there aew also comparisons to be made, with Europe, as well as with the 
UK and other countries in Europe, for instance the whole move to privatize the 
state and welfare, and compare that with China, that’s personally what I would 
be most interested in comparing, its privatization: it goes on in China but in a 
different way.’

Finally, Feuchtwang continued to answer Ms Xue’s question about how Eu-
rope can learn from China with a contrast of Yan Fu and James Legge. ‘Yan 
Fu is a translator and a policy maker and adviser to be compared to subsequent 
translators or advisers on China in Europe as well as in China’. In contrast, James 
Legge’s translated work is hugely influential in Europe about China. He ‘trans-
lated the Confucian classics and some Daoist classics in the late 19th century, 
and this is long, long after Matteo Ricci and the Jesuits had translated into Lat-
in; this is one of the many, many translations into the vernacular languages of 
Europe, which had a huge influence on people who did learn from China… so 
people became Buddhist, Europeans became Buddhist, Europeans have become 
Daoists, Europeans above all have become to some extent impressed with Con-
fucius through these books. So that is one thing we have learned from China, 
or thought we had learnt (it’s a sort of idealization of Chinese philosophies and 
religions), but nevertheless, very influential, and not just the religions but the 
poetry. In my case it was through reading Chinese poetry that I began to study 
China, it’s the Chinese literature, it’s a great literature, and you underestimate the 
amount to which it has been read by people in European countries who come to 
China through them.’
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Before the floor was opened to questions, the panellists had some discus-
sion among themselves. For example, Professor Xiangqun Chang introduced an 
empirical study-based comparative research work on academic mothers in four 
cities in China and the UK, which found that the British mothers always give 
their children first priority above their work. She also revealed a real-life finding 
that two important attendees had made their apologies for absence because one 
was looking after the newborn granddaughter and other was helping her daugh-
ter-in-law who was about to give birth. 

During the Q & A, many interesting questions were raised, such as:

(1) What can China learn from pensions and social welfare from Europe and the 
West as it approaches the new dynamic of cultural rebalancing with an ageing 
population? 

(2) What is it about the UK that attracts Chinese entrepreneurs to come in and 
start a business? Is it much easier to start a business here than in other European 
countries? 

 

(3) What are the panellists’ thoughts on new ideas about modernization, for ex-
ample, in the Columbian Pacific, in the West and globally, particularly in Latin 
America? How do they see these new kinds of ideas impacting China in the 
future? Do they think they will gain hold or will they remain brittle? 

(4) What are the Asian values or Chinese values coming from the legacy of Chi-
nese cultures that would prove to be productive in China’s modernization? Could 
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those Asian values be the helpful elements that could make China’s moderniza-
tion something more advanced than Westernization? 

(5) In Western culture, ‘long term’ is something like four to five years, whereas 
in China it’s more like a hundred years, so when we get this more in sync we can 
start learning a little more productively from each other and apply something 
from globalization, modernization, and every single country needs to change, 
so it’s not just about Chinese problems, it’s not just about British problems, it’s a 
global issue, because the world is becoming smaller and smaller, and I think it 
seems to be that if we find the sync time in terms of what kind of progress we’re 
looking at, that would help us a lot. Do the panellists have any views on this?

Professor Albrow put the finishing touches to the event by remarking: ‘I 
think the outcome of all the academic research there’s ever been suggests that 
we can never understand another person or another culture completely… The 
best things that we can learn from each other are when we do things together, 
and I think the prospects for global governance are best if we think in terms of 
projects for the future, reforming what we’ve got, creating better things and col-
laborating with each other in those things, and not to assume that collaboration 
with each other means we understand each other perfectly, because that’s not the 
case; you can collaborate very effectively with other people even when you don’t 
understand them and I think that is a very crucial thing to recall.’

During the networking session, the panellists and participants had further discussions .
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Let us remember that we have been involved in the launch event for the 
Global China Dialogue

Edited by Neil Clarke
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